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Abstract; Discussion of Guoxue, concerned about the different perspectives, has different
definitions. This paper argues that the result of the efforts in traditional China, Guoxue, as a
national culture, has a distinguished status not only for Han ethnic Chinese nation, and it is the
foundation as well as the summary of the result of cooperation of various Chinese ethnic culture, and
that of the construction of a political culture. We can be incorporated into China’ s multi — cultural
academic research horizons. The social practice traditional folk should also be included in the scope
of thinking. The Guoxue research is important for understanding the context of globalization, so we
need to focus on the significance of traditional Chinese cultural activities, and the carries of Guoxue
should be paid to more attention
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Harmonious Coexistence and Conflicts among Religions .
—— A Theoretical Approach Based on Cases of

Multi-Religion Communities in Yunnan China
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Abstract: The wisdom that brought about harmonious coexistence of different religions can serve as good lessons for the building
of harmonious society. Religious harmony is a fundamental element in ethnic harmony and social harmony. The key point in
achieving religious harmony is the pluralism of its believers’ identity. Religious harmony can’t be made without the harmony
between the believer group and believer individual, and more importanily between believers of a certain religion and those of
another. Religious conflict is not necessarily destructive; on the contrary, it can be constructive and even beneficial when it is

controllable in form and in scale.
Key words: religious pluralism, Limitations of Harmony, Constructiveness of Conflict

Author. ZHANG Qiaogui, Ph. D. , Professor, Vice President, No. 134, 121 Sireet, Yunnan Nationalities University, 650031

Kunming, Yunnan, China. Email: zhanggiaogui@ sina. com

Along with globalization, it becomes more and more frequent for different religions to get in touch with
each other, to exchange and to mutual interact. How to bring about religious harmony is becoming a more
urgent issue facing us. Harmonious coexistence of religions is a kind of religious relationship by which two or
more religions exist in friendly state. Religious harmony happens only in those religions that exist in the same
time, in the same place and within the same population. Only when two or more religions exist

simultaneously and they interact upon each other that it is possible for religious harmony to happen.
I .

Every religion has its own thoughts on harmony and on non — violence. So, religious harmony
should not only serve as a guide line for religions to coexist but also be popularized in other sectors
of human life. We the Chinese people today are facing historical economic transformation and social
transformation but the spiritual transformation which unavoidably accompanies the social and
economic transformations is yet to be recognized. Religious harmony can serve as one of the
resources for spiritual transformation and provide us with experiences in harmonious coexistence.

Therefore, in social governing and in cultural development, we should study religious harmony on
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the premise of social harmony and we shall also build a harmonious society based on religious
harmony.

Harmony dictates common spirit, common principles, and common rules even, but the ways
and the tools by which to achieve harmony can be various. The style of harmony may also be
diversified. Religious harmony is essentially a kind of social relationship. Harmonious relationship
does not exist in a vacuum. It exists in certain circumstances within a certain population. Some
religions may claim universality. But no matter how universal they are, they can not cover all
human beings. Their population is only larger than that of other religions, and they are more
influential comparatively. When different cultural groups are more frequent in getting in touch with
each other, it is unavoidable that different religions shall meet. As that society gets more
established, the opportunities for the different religions to be involved with other religions become
more frequent. However, religious harmony does not mean religious integration; each of these
religions involved shall not lose its independent identity. Rather, each of the religions shall benefit
from the others and shall grow together. Therefore, religious harmony is a target, a process, and
also a cultural tradition. Objectively speaking it is a phenomenon and a fact, and subjectively
speaking it is an ideal and a faith. Advocated by Raymond Panikkar, Paul Knitter, and other
famous scholars, the religious dialogue has gained acceptance. But the religious dialogue does not
fit the Chinese situation completely. Dialogue is a means for harmony. Under certain conditions,
the means may not work. Dialogue may lead to harmony. In other words, dialogue is a means for
harmony, but not the other way round by claiming harmony is a means for dialogue.

From the history of religion, we can see that the conflicts between religions are mostly due to
the competition for believers. How well the problem of religious identity is solved marks the dividing
— line between religious harmony and religious conflict. It is also an important criterion for judging
the state of relations between the religious and non — religious social sectors. Chinese history shows
that when the dominating religion did not stop its believers from believing other religions at the same
time, the relations between religions were harmonious. Yunnan province is outstanding in religious
harmony in China. In Yunnan, it could be seen that believers are members of several religions at
the same time. Their souls belong to different gods. It is possible that they are major members of
one religion and minor members of another. It also could be seen that one religious site is used by
another religion. In other words, different religions share a common religious site. This kind of site
sharing is a natural result of pluralism of identification.

When the variables of religious harmony are taken into consideration, it appears that the
narrower the geographical space is, the smaller the population is the smaller the population is and
the more frequent the interactions between religions are, the more typical of relationship the
religious harmony is. Religious relationship in essence, is a kind of social relationship. If religious
harmony can be achieved within a smaller social unit such as a family, it is easier to achieve the

same in a larger social unit such as a village which comprises many families.
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II.

All religions share some common characteristics, without which religions can not be put into a
same category. However, without generous spirit and tolerant attitude of all religions in a certain
region, religious harmony is not possible in this region. So, when we study religious harmony, we
should focus firstly on the differences between the religions, secondly on their interactions, and
thirdly on their common interests. Religious harmony is characterized by multi — sidedness,
limitedness, openness and dynamics. In fact, in comparison with social conflict, social harmony is
limited, conditional and temporal. Multi religion is a precondition for a religious harmony, for
without the existence of two or more different religions and their interactions upon each other, there
would be no base for harmony. In any given community, the religious relationship is always
changing , adapting itself with the incoming of a new religion. The surviving of a religion depends on
constantly recruiting new believers. The death of old believers makes it necessary for a religion to
recruit new believers. What weakens a religion more is that some of its older believers may give up
their current religion to take up a new one. Therefore, it not uncommon in history to find that some
religions , in order to maintain the size of their memberships, forced their believers to remain and/or
force believers of other religions to be turncoats. In Chinese history, there are times when Buddhism
and Taoism were in conflict. Either of them worked out theories to protect its faith and they
exchanged attacks. In the end, they realized mutual enmity was destructive to both of them. They
developed out believer identity tolerance to solve this issue, allowing believers freedom to believe
two or more religions simultaneously. This laid down the foundation for the fusion of the three main
religions in non — religious social sectors of the Chinese life. There was a famous saying, expressing
vividly the fusion of the three religions: “to deal with the society by Confucianism, to cultivate
spirit by Buddhism, and to build health by Taoism.”

A religion is a special community organized around a holy faith. The essence of a “god” upon
which the holy faith is laid, is to hold together rather than to break apart. The god of one religion is
different to the god of other religions. In the theories protecting itself, each religion would from its
own position belittle the god of other religions at the neglect of the common essence of all gods. The
strategic goals and action logic of religious protection are in two directions; inside, to keep hold of
its old believers; outside, to convert new believers. And the two hands of implementing the
religious protection are soft hand: religious exhortation and persuasion, and hard hand: religious
monopoly, religious inquisition, and religious punishment. When the new believer is at the same
time a believer of another religion, theoretical contradictories are unavoidable and belief conflicts
are unavoidable. So the more believers a religion hosts, the more likely that it gets into conflict with
another religion. This also requires us to limit our study of religious harmony within a specific time
and place, and in a specific community. To achieve religious harmony, there are many necessary

conditions ; proper religious policies, proper background, proper structure, proper function, proper
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reasoning, and even proper sentimentality. Any one of these, when unbalanced, may destroy
religious harmony. On the other hand, it is much easier to cause religious conflict; a different
interpretation of a religious doctrine or even a remark considered improper by another religion may
initiate a war between religions or within a religion.

We use “specific” to characterize religious harmony, we are to emphasize that the meeting of
religions must happen in a specific time and place; that the relations between religions are
multisided ; that the social position of all religions are equal; and that the interaction between
religions are structural and dynamic. Harmony, in actual social relations, is an ordered state
achieved through spiritual, and material supports accumulated from disordered state. To achieve the
ordered state, the value of other religions should be planted in the mind of the believers and
integrate the foreign value into its own value system. The foreign value should be appreciated,
instead of being belittled. A religion which pulffs itself up would very much likely deflate other
religions. Therefore, it is necessary to overcome self — centralism tendency, and it is most
importantly necessary to respect each other, to understand each other, and to appreciate each other.
Religious harmony should be a total one; harmonious both inside and outside. It is true some
religions are more advanced, but the advanced ones should recognize the equal social position of the
less advanced. Some religions have a longer history, but the long history ones should not push
shorter history ones. Some religions are stronger, but the strong ones are fair to the weak ones.
When totally harmonious, religions are beneficial to each other and beneficial to human beings as a
whole.

Suppose two religions have never got in touch with each other. Each is peaceful to the other.
But this is not harmony. Without getting in touch with each other, they would not understand each
other. Without understanding each other, they would not respect each other. And without mutual
respect, there would definitely no room for harmony. Looking at the past and looking at the present,
we can see that religious conflicts are mostly caused by misunderstandings. A small
misunderstanding snowballs to cause a serious event.

It is a general fact in the development of religion, that there was only one religion in a given
community at the beginning. With the communication and exchange of this community with other
communities, other religions got into this community. New religions coming into this community
brought about three situations: conflict, assimilation, and harmony. Pluralism of religion is the
general tendency. Within a religion, fractions are developing. Ouiside a religion, new religions are
coming, as the development of communication and transportation technology has advanced so much
in the past years. Religious harmony is merely one type of relationship between religions. It is
dynamic and may change to become other types of relationship. The other possible religious
relationships are religious conflict and religious assimilation. Religious conflict may include
religious war, and religious opposition. Religious assimilation may include religious substitution
and religious dissolving. Religious harmony may include religious dialogue, and religious peaceful

coexistence. Therefore, when we talk about religious harmony, we should have a broader,
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dynamic, and multi —sided view.

1.

Religious conflict usually is a necessary step to religious harmony. We may be correct to say
that without religious conflict there would not be religious harmony. But religious conflict is
inevitable and repeated. Between religions there are unavoidable contradictions. Through
contradictions, religions get used to each other, understand each other, appreciate each other, and
benefit from each other’ s strong points, so as both are growing. Therefore, natural, restrained, and
benign religious conflict is the first step for a religion to become matured. Conflict is therefore of
constructive value and significance. At its beginning is far from being perfect on many sides because
neither theory, organizational system nor ritual system is well established. It needs to borrow from
other religions positive elements to improve itself. So, religious conflict exposes its weak points,
which are the target of its rivals. Religious conflict helps it to become aware of its weak points and
to stimulate it to find ways to mend up.

Religious conflict and religious assimilation are aimed at monism, while religious harmony is
aimed at pluralism. So, when we study harmony, we should pay enough attention to conflict. A
conflict is two or more parties rivaling for a targeted object, and a conflict may not necessary result
in destruction. As all parties involved in the conflict are fought over the same object, there exist
potential constructional elements. When the contradictories between the parties are resolved, there
shall appear a new type of relationship. The new relationship is harmony.

Conflicts between different religious groups may strengthen the interior cohesiveness within
each of the religion. For example, the Wa ethnic group, in the past, used human scalp to worship
their rice god and the grown — up ceremony for a Wa male required him to kill a stranger and use it
in the worship. So the relationship between the Wa ethnic group and other ethnic groups was
tensed. This kind of situation strengthened the interior cohesiveness of the Wa group. Any person
who violated their rules might be expelled from their village. When this happened, death was
waiting for the expelled.

Religious conflict does not necessarily result in destruction. Moderate conflict is very often the
step needed for an advanced religion to gain a place in the backward religion community. Living in
Yunnan’ s Bingzhongluo township, there are the Lisu, the Nu, the Tibetan, the Dulong ethnic
groups. The local main beliefs are primitive religion, Lamaism, Catholicism, and Christianity. In
Bingzhongluo members of a family may believe in different religions. Nowadays, these religions
coexist peacefully, but in history there were conflicts among them. When a new religion comes into
a community, it is unavoidable that the new religion conflicts with the existing religion. For a
backward ethnic group, to accept the new religion and give up the old one is like the birth of a new
life; pain is unavoidable. The incoming of a new religion at the same time harms the social position

and economic interests of some people. But often, on the whole, the incoming of a new religion
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rejuvenates the ethnic culture and brings about progress in social productivity. So, we should not
take religious conflict as a disaster. We should analyze it and find out what kind of religious conflict
it is. Some types of religious conflicts are the expressions of the internal need to develop and
establish the religion. However, we should also be on the alert for the possibility that religious
conflict might be used by some people to create trouble.

Ideally, harmony should be the normal state of religious relations. But what is happening
throughout the world tells us that religious conflicts are everywhere. Even where there are examples
of some harmonious cases, the harmony is exclusively a state achieved only after conflicts. There is
not an ethnic group that does not have a religion. And there is not a meeting of two or more religions
without conflict. Today, Bingzhongluo Township is regarded as a sample of religious harmony. But
in history, there were many cases of religious conflict. Records show that at the time when Lamaism
came into Bingzhongluo, lamas persecuted the shamans, the priests of the primitive religion. Later
when Catholicism came in, there were conflicts between the missionaries and the local lamas.

At the beginning of the 18" century, religion at Bingzhongluo began to become diversified. Du
Jiangong, a Living Buddha from Dege Monastery, a Lamaist monastery in Sichuan province, went to
Fugong County to spread Lamaism and failed. Then he moved to work in Bingzhongluo, spreading
Lamaism among the Nu, the Lisu and the Dulong ethnic groups. This time he succeeded in
breaking ice in primitive religion’ s monologue in belief. The most serious conflict took place during
the fourth generation of the lamas. To expand the influence of Lamaism, the lama in charge, invited
workers from outside to build larger monasteries. Lamas raised the funds from the local people in
whatever possible ways, even by using force. It took seven years to build the Puhua monastery,
which was much larger than the Feilai monastery. At its high time, Puhua monastery hosted over a
hundred lamas. The monastery owned 130 mu of rice field, 30 mu of woods, 100 more horses, 100
more oxen, and 1000 more goats. But at this time, a malignant communicable disease was
spreading and many of the lamas were infected. It was widely believed that disease was spread by
ghosts, and Shamans could cure because they could drive ghosts away. The lamas invited all local
shamans. The shamans worked very hard in curing the lamas, but they could not “drive the ghosts
away’ ; as the lamas did not recover from the illness. The lamas punished the shamans by killing
them all. But one of the shamans named Kunchu managed to get away. Kunchu reported the
massacre to the local government. The government imposed on the Puhua a fine of a pail of gold to
pay for the lives of the slain shamans. Puhua monastery lost most of its assets and fell into decline.
A pail of gold was not the biggest loss for Lamaism. This event made it known that Lamaism was
incapable of coping with disease and lamas had to invite shamans to cure them. This cast doubt on
Lamaism.

In 1888, 1. Leuefieq, a French missionary, was sent to spread Catholicism in Zayu of Tibet
but was driven out. He came to spread Catholicism in Bingzhongluo and Catholicism became one of
the three biggest religions there. The other two were Lamaism and the primitive religion. But

because catholic missionaries tried to increase its influence by forcing local people to convert to
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Catholicism, they caused conflicts with Lamaism, which climaxed in the case of Baihanluo Arson.
Baihanluo Church was set on fire. Protestantism came later, and learning from the Catholic lesson
worked cooperatively and was friendly with other religions. Its influence grew faster.

In fact, Protestantism, after coming to Yunnan, did have conflicts with local religions. Even
today, the conflict exist but in a low degree. On the whole it exists harmoniously. Take the Hani
ethnic group as an example. Recently, Protestantism caused some problems in some Hani
communities and in some Hani families. A possible scenario is one in which one of the couple
believes in Protestanism and goes to the church every Sunday. The other has to work on Sundays.
As time moves on, the one who has to work every Sunday becomes unhappy with the wife or
husband who goes to church instead of work. It happens that the wife or the husband refuses to
unlock the door for the other who goes to church and for staying out late.

Different opinions appear in the family of which some members who believe in Protestantism
when an old family member dies. Those family members who believe in Protestantism would bury
the dead in the Christian way, and other family members would bury the dead in the traditional
way, worrying that if buried in the Christian way the dead would never be able to unite with the
ancestors. There is another example. Those Hani people who believe in Protestantism do not visit
the family graveyard at the Qingming Festival, a traditional festival for family members to go to
graveyard to remember their ancestors. This causes relatives to be unhappy.

Traditionally, the Hani village would worship by offering a sacrifice of an ox when they start a
big project, such as digging well, or building canal, or a bridge or other public facilities. Hani who
believe in Protestantism regard such ceremonies as superstitious and do not participate. Some of
them cut trees from the village holy hill for building churches. Such actions make the Hani people
who do not believe in Protestantism angry. They cut off water supply and electricity supply to the
Christian families. They confiscate the Christians’ land and forest. They even drive some Christians
out of their village. These cases show that it will not have religious harmony for a community to
accept a new religion at the cost of its own traditional culture.

Two causes of religious conflict can be identified: The first cause is neither side understands
the differences between them. The second cause is that neither side deals properly over issues of
interest between them. When the believers of two different religions can not take an understanding
attitude towards each other and both sides are belittling each other, there would not be religious
harmony. But the primordial spirit of religion is not to break apart, but to hold together. In a
primitive community, religion plays the role of cohesiveness. However, religion is created by man
and does not go across its population boundary easily. If there is no limit for a religion to spread
over the world and its spirit is not worldly and can not include different believing systems, it shall
bring about conflict, not harmony, under the stimulation of non — religious social forces and
economic interests. So, the purpose of studying religious conflict is to alert against the magnification
of the differences between religions, to clear away the ideological root of this wrong concept, and

finally to turn conflict into harmony.
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The more pluralistic in its believing system a community is, the less possibility of religious
conflict it shall have. On the contrary, those ethnic groups which are more closed in one religion
shall have less chance of harmony.

The intermarriage between believers of different religions happens and the intermarriage is well
appreciated by other members of the community. This is a sign of religious harmony. This also
signifies that people in this community have more freedom in choosing his religion.

In the religious harmonious communities in Yunnan, we see a plurality of religious
identifications. A man can acquire the membership of different religions. This means that each of
the religions can absorb nutrient elements from other religions. We also see that the same site serves
different religions in their religious ceremonies. Sharing the same religious site accompanies the
plural religious membership. From dialectical viewpoint, the interaction of religions includes both
conflict and harmonious elements. And what kind of religious relationship it is, is decided by which
of the two is at the dominating side. Therefore, a harmonious relationship is achieved by constant

conflicts between the religions, and harmony is not something that we can make once for all.
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English Title .
One of the Research Reports on religious “Ecology” in Qufu the “Holy Land”
Taking the Relationship between Confucianism and Christianity as an example

ZHAO Jie

Ph. D. , Professor, The School of Philosophy and Sociology,

Central Campus of Shandong University, Shanda Nanlu Road No. 27.
Ji’ nan, Shandong 250100, P. R. China.

Email ; sdzhaojie@ yahoo. com. cn

Abstract ; According to the two significant events which happened in Qufu the “Holy Land” in
2010, especially the “Event of Church — Building in Qufu” , this article deals with the relationship
between local Confucianism and Christianity in Qufu. Based on some related sources and a survey of
Confucianism and Christianity in Qufu, the article analyzes the role that Confucianism plays in local
religious life, as well as its influence to the public life in Qufu. As well, the article studies the
attitudes to the Event of Church — Building from Christian churches ( official church and family
church) in Qufu. It concludes by showing the basic framework of “ Jouyet Dispute”, and
responding to the religious ecological imbalance in China in recent years.

Key words: Qufu the “Holy Land” , Confucius-Confucianism, Confucius-Confucian Religion, the
Event of Church-Building in Qufu, Jouyet relationship.
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English Title .
A Research on the Cyber Christian Communities in the Contemporary Mainland China

CHEN Huangiang
MA candidate, Ji’ nan University, 510632 Guangzhou City, Guangdong Province, China
Email: chinweicun@ sina. com

Abstract ; Religious use of the Internet can be traced back to the early 1980s. In the last 5 years of
1990s, Christians of mainland China are concerned with online religious discussion which surfaced
on the BBSs of Chinese web sites, and become cyber Christians. Up to the first decade of the 21st
century, increasing numbers of religious media web sites, religious groups and mailing lists began to
emerge online. Especially for the Cyber Christians in mainland China, the medium such as the
Christian QQ-group (or blogs, social networks such as Facebook, podcasts such as Youku,
database such as chinacath. org, and any other technology such as visual projection) has the
religious message, but the religious media owned by Chinese authority is quite slow and weak in this
aspect. People who are from diverse backgrounds could meet in ways that transcended the physical
and social limitations of their daily lives.

Key words: online religion, mainland China, Christians, Internet communities
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How Do Modern Chinese Christian Intellectuals Read the Bible?®
——The Principles and Methodologies of Wu Leichuan
and Zhao Zichen for the Interpretation of the Bible

LIANG Hui
(College of Humanities, Zhejiang University, 310028, Hangzhou, Zhejiang)

Abstract; In a culture that embodies long literary traditions and possesses rich classical texts that has constituted a pluralistic
religious world, how is the Christian Bible read and interpreted in China? Since modern China is a period in which Chinese
Christian intellectuals have been very active in theological construction and biblical interpretation, this paper will choose Wu
Leichuan and Zhao Zichen for the case study. Through an analysis of their reading strategies, this paper intends to describe and
critique the general principles and methodologies that are used by Wu and Zhao in reading the Bible and to examine their
contributions to Chinese biblical hermeneutics.

Key words: The Bible, Chinese biblical interpretation, Historical criticism, “Making friends with the ancients,” Evolutionary

view

Author; Dr. LIANG Hui, associate professor of College of Humanities, Zhejiang University, Hangzhou 310028, P. R. China;
core member of the Key Institute of Christianity and Cross — cultural Studies, Zhejiang University, Ministry of Education of the
P. R. China. Email; huigraceliang@ hotmail. com

Today Chinese Christian theologians are searching for viable and suitable principles and
methodologies for the interpretation of the Bible within the Chinese contexts. It is a pursuit for not
only hermeneutics in general but also for the way in which the Gospels are understood and
communicated within Chinese society. China is characterized by its diversity in religion, culture,
language , race and class. How to appropriate our faith in Jesus Christ in the context of Chinese
cultures, religions, and socio — political scenario is an urgent task to deal with. More specifically,
it is also a question of understanding how Chinese Christian scholars, who are nourished by a
mixture of both their native and Christian cultures, respond differently from scholars among Western
Christians, and how they relate Christian classics to native Chinese culture.

Since Chinese Christian intellectuals have been very active in theological construction and
biblical interpretation in the modern period, I have chosen Wu Leichuan (1870 — 1944 )@ and Zhao

@  This paper is supported by “Wu Leichuan’ s Practice and Contribution to Chinese Biblical Reading” ( HZF L FEE&HFEME
08CZJ004) , “Young Faculty Research Program of Faculty of Arts and Humanities, Zhejiang University” (2010) and “Zhejiang University
Dong Shi Faculty Research Project” (2010).

@ Wu Leichuan (52%5)I], real name Zhenchun $£% ), bom in Xuzhou, Jiangsu. In 1898, he obtained the jinshi degree and was
deployed by the emperor to work in the Hanlin Academy. After the Revolution of 1911, he was appointed Mayor of Hangzhou; in 1912, he
acquired a position in the Zhejiang Provincial Board of Education, and was later transferred to work in the Department of Education in the Central
Government in Beijing. He began teaching at Yenching University in 1922 and was appointed Professor in 1925, becoming Vice President of the
university in 1926, and president in 1929. His representative works are: Jidujiao yu Zhongguo wenhua ( Christianity and Chinese Culture) ,
Modi yu Yesu (Mozi and Jesus Christ).
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Zichen (1888 —1979)® for the case study. As distinguished Christian theologians and educators in
the history of the Republic of China, Wu and Zhao carried out a discussion on “Why I want to read
the Bible and How I read the Bible” in the early 1920s. Through an analysis of their thoughts, this
paper will describe and eritique the general principles and methodologies used by modern Chinese
Christian intellectuals in reading the Bible.

A. The Beginning of the Discussion

In 1921, Zhao Zichen, Wu Leichuan and Wu Yaozong® published an essay in collaboration on
“Why I want to read the Bible and how I read the Bible” in the Life Journal. ® In this short article,
three important Christian scholars in modern China gave their responses to the following two
questions; What are my reasons and motives for reading the Bible? What methods do I use in
interpreting the Bible? Due to their own personal understanding of Christianity, their answers
differed from each other. Zhao Zichen wanted to “read the Bible for life. ” Wu Leichuan’ s reading
aimed at “saving myself and other people.” Wu Yaozong read it because he thought that
“Christians are noble — minded and Christianity has a respectable mission. ” Tt would seem that
Zhao Zichen and Wu Leichuan had a clearer motive for reading the Bible, which aimed at
representing the desire for the Christian faith and the attitudes toward the Bible of their
contemporary Chinese Christian intellectuals. We will now discuss their viewpoints in detail.

@  Zhao Zichen (#X%£%5) was one of the most famous Christian scholars and educators in modern China. Born in Deging, Zhejiang,
he graduated from Soochow University in 1910 and went to study at Vanderbilt University in Nashville, Tennessee in 1914, earning his M. A. in
Sociology in 1916 and B. D. in 1917. He returned to teach at Soochow University from 1917 to 1925, being appointed the Dean of the School of
Science and Liberal Arts. In 1926, he began teaching at Yenching University and took the position of Dean of School of Religions in 1928. He
was chosen to be one of the Chinese delegates to the international Missionary Council in Jerusalem in 1928 and to the Madras Conference in
1938. He was elected as one of the six vice — presidents of the World Council of Churches in 1948 in Amsterdam. His representative works are;
Jidujiao zhexue (Philosophy of Christianity) , Yesu zhuan (A Biography of Jesus Christ) , Shenxue si jiang (Four Lectures on Theology ).

@  Wu Yaozong ( RHESE, 1893 —~1979), was bomn in Shunde, Guangdong and graduated from the Beijing Customs College in 1913.
He was baptized in 1918. In 1924, he came to the United States and studied at Union Theological Seminary in New York. , earning his M. A.
in philosophy at Columbia University in 1927. He returned to work at the Shanghai YMCA , being appointed Editor — in — Chief of the Association
Press of China of the YMCA in 1932. When the People’ s Republic of China was set up, he became the founder of the Three — Self Patriotic
Movement. His works include: Meiyouren kanjianguo Shangdi ( Nobody Has Seen God), Jidujiao yu xin Zhongguo ( Christianity and New
China).

®  See Zhao Zichen, Wu Leichuan and Wu Yaozong, “Why I Want to Read the Bible and How I Read the Bible,” Shengming yuekan
(Life Journal) 1.6 (1921), 1 —2. It was a famous Christian publication founded by the Peking Apologetic Group, which served as a platform
that “ Christianity is the greatest need in connection with the regeneration of the Chinese society and that the spreading of Christianity is our
greatest obligation. ” The Apologetic Group included key Chinese and Western Christian intellectuals in Peking. Most members were the leading
figures of Yenching University, such as J. L. Stuart, L. C. Porter, H. S. Galt, and J. S. Burgess, and Chinese church leaders and scholars,
such as Liu Tingfang, Cheng Jingyi, Luo Yunyan, Hu Jinsheng, Liu Jingshu, Hong Weilian and Zhao Zichen. In the spring of 1924, the
Apologetic Group changed its name to Shengming she (The Life Fellowship). Its publication, Shengming yuekan (Life Journal) , was conducted
by an editorial committee, which had been initially chaired by Wu Leichuan. Through its seven years of existence from 1919 to 1926, the
magazine was distributed among the Chinese community. In 1926, Shengming yuekan was merged with Zhenli Zhoukan (The Truth Weekly) of
Zhenli she (The Truth Fellowship) and became Zhenli yu shengming (The Truth and Life). Zhao Zichen chaired the editorial committee while
Wu Leichuan, Liu Tingfang, Xu Baogian, Bo Jigen, Mei Yibao, Li Rongfang, Cheng Zhiyi and L. C. Porter worked as members. See Lam
Wing — hung, Zhonghua shenxue wushi nian (Fifty Years of Chinese Theology: 1900 —1950) ( Hong Kong: China Graduate School of Theology,
1998), 55 —57. Also see Chu Sin — Jan, Wu Lei — chuan: A Confucian — Christian in Republican China (New York: Peter Lang, 1995) , 33 —
34.
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B. “Why I Want to Read the Bible”

Zhao Zichen’ s response was very clear. He said: “The Bible is a book of life. I read it for
life, which I want for the service of myself, of others, of the country, and of the world. 1 am dumb
and humble, but I dare not give myself up (is this translation correct?).”® For Zhao, a Chinese
Christian scholar well trained in Western theology at Vanderbilt University in the United States and
strongly influenced by the nineteenth century liberal theologians, Christianity was “an ideology, a
positive personal as well as social existence, a new life, which has been fulfilled by Jesus
Christ. ”@ More specifically, he believed that the Christian faith is not based on the texts but on
Jesus Christ. This does not mean that Christians can do without the Scriptures but that “ Christianity
is not a religion of the texts but a religion centered on Jesus Christ and on life itself. ”® How may we
view his statement? In the early years, Zhao used to regard religion and life as the same thing.
Under the influence of Friedrich Schleiermacher’ s practical theology, he believed that the Bible
was a repository of different religious experiences going through historical developments, responding
to changing situations and finally establishing itself in Jesus Christ. @ The Christian faith is therefore
centered on Jesus Christ. On the other hand, he expressed the idea of evolution, believing that
through religious experiences we shall all finally come before Jesus Christ, for human experience
can be completely sublimated ( what does that mean?) only through Him. He said: “Don’ t look for
God in the remote unknown, but find Him in the direct communications of the human soul, 1. e. ,
in life itself. ”© He believed that we find the existence of God in life and that God reveals His Truth
in human life. God pushes our life “forward until its richest meanings are revealed. ” In this sense,
for Zhao, Christianity was a religion established in life; thus, religion and life are one and the same
thing. Since Zhao had published his motive for reading the Bible very early, we do not really know
whether his claim about “life” had included so many implications. It is clear, however, that he had
always wanted to stress the relationship between Christianity and the individual, especially as
regards personal religious and spiritual experiences. Later, in his response to the question of how
Christianity was able to have an effect on Chinese society, he brought out a solution that advocated
“national salvation through the Divine personality. ” Specifically, he argued that the spiritual
renewal of individual personality would have to go before social and political reforms in building up
a perfect society.

® Ibid., 1.

@ See L. M. Ng, Christianity and Social Change: The Case in China 1920 — 1950 (Ph. D. dissertation, Princeton Seminary,
1971), 96 —97. The Chinese version of this book is titled as Jidujiao yu Zhongguo shehui biangian ( Christianity and Social Change in China) ,
published by Hong Kong Chinese Christian Literature Council in 1981. Also see Shao Yuming A E4%, “Fr’ shi shiji chu Zhongguo zhishifenzi
dui Jidujiao de taidu,” (Chinese Intellectuals’ Attitudes toward Christianity in the early twentieth century) in Dao yu yan: Huaxia wenhua yu
Jidu wenhua xiangyw ( Dao and Logos: Chinese Culture Encountering with Christianity ), ed. Liu Xiaofeng XJ| /N4, ( Shanghai: San Lian
Publishing House, 1995) , 283.

Zhao Zichen, “Xuanjiaoshi yu zhenli,” (Preacher and Truth) Shengming yuekan (Life Journal) 3.3 (1922), 9.

©@  Schleiermacher claimed that religion is human experience accessed through feelings: “Religion is to seek this and find it in all that
lives and moves, in all growth and change, in all doing and suffering. It is to have life and to know life in immediate feeling, only as such an

7

existence in the Infinite and Etemal. ” ( On Religion: Speeches to Its Cultured Despisers, 36) He goes on to say: “+-true religion is sense and
taste for the Infinite. ” ( On Religion, 39) In a summary, Schleiermacher places religion in the realm of feelings, making it an interior, personal
experience with an element of the unknowable and the mysterious.

@  Zhao Zichen, Jidujiao zhexue (Philosophy of Christianity) ( Chinese Christian Press, 1925), 340.
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Wu Leichuan’ s response was different from Zhao’s. Wu said: “I studied the Bible before 1
established my faith and made up my mind to be a Christian. After I became a Christian, I had a
better understanding that a Christian would have to do more sharing of his faith with others than
improving his own spirituality. Without studying the Bible, I would not have known where I could
start. For the purpose of saving myself and saving others, I have kept on reading the Bible for the
last five years. "@ Wu’ s view was characteristic of the motivation for reading the Bible among the
traditional intellectuals in modern China. Before his conversion, Wu had been a Confucian scholar.
He worked together with Zhao Zichen at Yenching University of which he later became the
chancellor. Without the background of any Western education, he read the Bible and Christian
classics only in the Chinese translations. He was sad about that and commented, “The teachings of
Christianity are universal and applicable in all times. It is a pity that I don’ t know science and
philosophy. Neither do T understand a foreign language. T cannot read anything about Christianity
without translation. Whatever I understand through reading is superficial. What I can say in
response to this discussion is that I read the Bible every day in order not to forget that T am a
Christian. Moreover, reflecting on what I have read from the Bible, I can keep myself on the right
track so that my life as a Christian is not wasted. ”@ His background and knowledge ( why
“structure’ ?) did not hinder his enthusiasm in reading the Bible.

He argued that before his conversion, he had read the Bible in order to come to faith, in other
words, to save himself. After he had become a Christian, he read it in order to increase his
spirituality. Through his reading, he wanted to improve his Christian knowledge and reflect on his
daily behavior. But reading the Bible for self — improvement did not conform to Wu’ s outlook of
life. His deep — rooted Confucian ethic had convinced him that “the only principle of life is that the
individual should contribute all his talent and potentials to humankind, both in speech, virtues and
service. ” ® Therefore, to share his faith with others in order to transform society and the life of all
people became his second motivation for reading the Bible. Actually, during his life of thirty years
of Christian faith he focused all of his academic studies on how Christianity was going to “save the
world and save the people. ” He believed that “saving the self” was both preconditioned by and
fulfilled in “saving the people. ” Christianity was for him not only a personal gospel but a social
gospel as well.

Examining Zhao and Wu’ s different motives for reading the Bible, we see that although both of
them were concerned about the contributions of the Christian faith to China in a specific historical
period and that they both advocated their views of saving the nation through the Divine they followed
different paths. Zhao had an emphasis on individual salvation and spiritual improvement while Wu
dwelt on the practical and social functions of the faith. In this sense, reading the Bible “for life”
and “for saving the self and others” demonstrated their contrasting orientations in interpreting the
Christian classics.

C. “How I Read the Bible”

Having established their principles of biblical interpretation, Zhao and Wu responded
differently to the questions of “How do I read the Bible?” or “What methods do I use in reading the
Bible?” Zhao’ s answer was very simple. He wrote: “I use the two methods of criticism and friend

@  Zhao Zichen, Wu Leichuan and Wu Yaozong, “Why I Want to Read the Bible and How I Read the Bible,” 1.
@ Thid..
@ Wu Leichuan, “Renge: Yesu yu Kongzi,” (Personality; Jesus and Confucius) Shengming yuekan (Life Journal) 5:3 (1925), 5.
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—making. By °criticism’ T mean to inquire into the specific details of the characters, places,
times, expressions and implications in every book so that I find the truths in them and not just
accept the literal meanings. By ‘friend — making’ I mean to open my heart toward the Lord, toward
the Saviour, toward the saints and sages so that the sincerity (cheng, %) of my heart could meet
that of Heaven. And my spiritual training in daily life is upgraded. Both these methods are used for
the same purpose of acquiring life for myself and for those who read my articles and know my words
and deeds. ”® Here, Zhao’ s method is obviously a method of historical criticism, which is a
common method used in modern biblical interpretation emphasizing the historical context of the
texts, i. e. , the social identity and background of the authors, the objectives and reasons they
wrote, and their treatment of characters, styles, writing strategies, etc. This method has the
advantage of enabling the readers to “understand the historical context of the text and the underlying
meaning of the writers. ” It has its own limitations, however, in not being able to “let us look into
the literary strategies and the functions of the reader, the text, and the act of reading itselfl in the
process of interpretation. ” ® In other words, it overlooks the impact of the reader’ s social context on
his interpretation of the Bible. Out of his understanding of the inadequacies of this method, Zhao
added a second method of what he called “friend — making. ”® He held that it was a method
through which humans experience communion with God, with Jesus Christ, with the Holy Spirit,
and with the saints and sages, so that he could understand the teachings and hidden meanings of the
text. Zhao believed that this communion could only be established through sincerity of heart (i
L), i.e., “religious devotion. ” He admitted that a historical and scientific method alone could
not help one to a full understanding of the text. Reading the Bible is, in a larger sense, a
communication between a human and the Lord. On the one hand, a person listens to the Lord face
to face with Him, while on the other hand the Lord speaks and reveals himself to humans. Although
Zhao had a rational and scientific way of interpreting the Bible in his early theological thought, he
had already sensed the indispensable “sincerity” or “devotion” in reading the Bible. This sense
became firmly established in him later on in the 1930s when he said: “I find it easy to read other
books but most difficult to read the Bible. No matter how devoted I am when I am reading, I cannot
help finding in myself some suspicion and criticism, for I cannot totally understand the real meaning
of the text. It seems that historical criticism and scientific studies have cheated me of a pure faith
and direct experience. When I read the Bible, I had to be guided with the reference books. This is
of course not reliable. Many believers put aside what they don’ t really understand but absorb what
they do understand. They are better fed than T am. " @ Zhao’ s adoption of the two methods, i.e. ,
historical criticism and “friend — making” , in reading the Bible indicated that, on the one hand, he
desired to follow traditional biblical hermeneutics. But on the other hand, he wanted to discover the
meaning of the text through personal life. His reading is therefore a synthesis of historical
interpretation and personal religious experience.

Compared with Zhao’ s double reading strategies, Wu’ s method was relatively “up — to —

@  Zhao Zichen, Wu Leichuan and Wu Yaozong, “Why I Want to Read the Bible and How I Read the Bible,” 1.

@ Archie C. C. Lee M5, ed. , Yazhou chujing yu Shengjing quanshi ( Asian Context and Biblical Interpretation) , the series of
Asian Contextual Theology, Vol. 2 (Hong Kong: Chinese Christian Council, 1996) , preface, 1.

@ The second method Zhao Zichen called “friend — making” obviously borrows from Mencius’ teaching of “making friends with the

4

ancients,” which is developed as his classical reading method by the later Confucian scholars. See “Wan Zhang” (Part B), in The Mencius
(Meng —tzu) , Book 10, Part 8.
@  Zhao Zichen, “Tantan wode xinling xiuyang” (Talking about My Spiritual Growth) in Liingxiu jingyan tan ( Speeches for Spiritual

Training in Daily Life) , ed. Xu Baoqian #& 53 ( Shanghai: the Association Press of China of the YMCA , 1947) , 21.
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date. ” He said: “I often hope that my knowledge will evolve with the world so that T may compare
and prove the teachings of the Bible in the realistic world. T don’ t like to follow outdated
interpretations that no longer fit into present society. This is perhaps the method that I have always
kept in my mind. ”® Here we can see that Wu’ s method was to interpret the Bible on the basis of a
theory of evolution. He wanted to testify to the reality of biblical events, but he didn’ t mind
deviating from traditional interpretations if he thought they might no longer apply.

Being a modern Chinese Christian with a strong Confucian background, Wu did not follow the
Western hermeneutical tradition but derived his interpretations from his personal religious
experience. His faith in Christianity was therefore based on a pluralistic ideology with which he
looked at Christianity’ s historical and realistic implications. First, he did not stress the uniqueness
and the exclusive superiority of the Christian faith but believed that Christianity, as compared with
other religions and traditional Chinese cultures, had more specific effects and advantages in social
reform and national salvation at that specific historical time. He therefore wanted to read the
contemporary ideas out of the Bible rather than finding in it historical similarities. In other words,
he attempted to prove that the meaning of the Scripture is in accordance with current thought. In
order to vindicate his standpoint, Wu proposed an original ( what is meant with ‘original’ ?7) idea of
evolution in religion. He explained it in detail in his book Christianity and Chinese Culiure.
Studying human instincts, he argued that religion originated in the desires of humankind which
elevated human life. Religion was therefore a driving force for the evolution of the human society
and must in turn evolve together with the world. In short, religion must also be “up — to — date. ”
From this viewpoint, Wu refused to accept the miracles or other supernatural events when he
interpreted Christian Secripture and Chinese Confucian Classics. He believed that the world was
evolving, religion was evolving, and that we should demythologize anything mystical in primitive
religions. Therefore, when he read the Bible, his interpretation of the doctrines of Christianity and
the text itself was selective according to his own idea of evolution in religion.

How should we view Wu’ s conviction that “religion is the original driving force for the human
society” ? Zhao Zichen’ s critique could represent the opinions of his contemporaries. He pointed
out that “Wu had not explained how religion became the original driving force for society and
neither could he ascribe this driving force to humans’ faith in God. ”® He thought that Wu had
started from the Confucian point of view that “Men are born with desires,”® regarding desires as
the origin of religions. But does this Confucian text mean that religion is simply desire? “If so, what
kind of desire is it? Does religion promote desires while at the same time inhibit them?”® He
thought that Wu had never given a clear explanation of what desires are, nor had he explained how
desires made religion become the driving force for social evolution. Moreover, if religion was to be

@  Zhao Zichen, Wu Leichuan and Wu Yaozong, “Why I Want to Read the Bible and How I Read the Bible,” 1.

@  Zhao Zichen, “Yesu wei Jidu: Ping Wu Leichuan xiansheng zhi Jidujiao yu zhongguowenhua,” (Jesus as Christ; Comment on Wu
Leichuan’ s Christianity and Chinese Culture) Zhenli yu shengming (The Truth and Life) 10.7 (1936), 413.

@  The quotation is from “Discourse on Ritual Principles” , in Xunz, Book 19, 1. It is the book mostly written by Xunzi ( Master
Xun) , who was an eminent thinker, philosopher and educator of the pre — Qin times (before 221 B. C. ), and the most famous Confucian
scholar after Confucius and Mencius. The original text is: “How did ritual principles arise? I say that men are bom with desires which, if not
satisfied, cannot but lead men to seek to satisfy them. ” (“FLETH? H . AEMARK, RNAE, MARETR. (ET - #LicsE+ )
See John Knoblock’ s translation of the book of Xunzi, 11, in Library of Chinese Classics( Chinese — English) ( Hunan People’ s Publishing House,
1999), 601.

@  Zhao Zichen, “Yesu wei Jidu: Ping Wu Leichuan xiansheng zhi Jidujiao yu zhongguowenhua,” (Jesus as Christ; Comment on Wu
Leichuan’ s Christianity and Chinese Culture) 414.
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regarded as a driving force related to human desires, what then was God? Was He a mere secret of
the universal law, or the natural principle itself? Was it necessary for man to communicate with
God? Tt would seem that Zhao was questioning whether Wu’ s conversion to Christianity was really a
conversion to faith in Jesus Christ or rather to an idea of an evolving religion. He commented that
many biblical readings made by Wu were unexpected, such as his interpretation that Jesus’ mission
was to build a new country for the Jewish people in his time. This lacked any historical support and
was not in accord with the facts recorded in the Bible. 2 Here we can see that starting from his
method of historical criticism, Zhao was not satisfied with Wu’ s methodology that had
“dehistoricized” the Bible.

Wu Leichuan gave no direct response to Zhao Zichen’ s criticism, but if we study his later
work Mo - tse and Jesus Christ, we can find his implicit defense of himself. In “A Biography of
Jesus Christ,” the fourth chapter of this book, he proposed an important view that the Gospels are
not history in the strict sense of that word. He found that these books were “not written when Jesus
was still alive. 7 Thus he argued that “although the times of the writings have been disputable, they
were obviously written a few decades after Jesus’ death and they are not, therefore, a ‘ biography’
of Jesus Christ. Not being able to witness for themselves the personal experience of Jesus, the
authors wrote only by using historical records of other writers or oral stories heard from their
contemporaries. ” The Gospels are, therefore, “different in nature from history. ”® Here, Wu was
questioning the “historical Jesus. ” He believed that the portrait of Jesus varies in the four books of
the Gospels. The variation comes from the authors’ purpose of writing, the materials they had
chosen to collect, and their methods of editing. Since the writers lived in a time after Jesus, they
could not avoid the tendency of injecting their contemporary understanding and feelings into their
writings. The Jesus of the Gospels, the “Jesus of faith,” is therefore not the real Jesus of history.
As the text of Scripture was unavoidably pregnant with the subjective opinions of the authors, Wu
believed that an individual reading of the Bible could reasonably be “selective according to the
reader’ s judgment. ”® Thus, he thought, starting from his own religious viewpoint, it would be
rewarding in the biblical reading when he was selective, reconstructive, such as “reading out the
implication that Jesus as Christ points to a fundamental idea of social reform.” Due to the strong
criticism from Zhao, in his later book Mo — tse and Jesus Christ, he dropped his belief that Jesus
“wanted to be King of the Jews,” but he still followed his original principles and method for biblical
interpretation.

From the above, we see that the contrast and conflict between Wu’ s and Zhao’ s reading of the
Bible reflect the tension between traditional historical criticism and modern contextual theology. It
brings up the question of the extent to which an individual reader of the Bible can follow the
historical background and implications in the text to construct a relevant contemporary interpretation
that does not deviate from the foundations of the Christian faith. This is a situation that Christians of
all generations have to consider and face.

Second, we should ask about Wu’ s specific understanding of religion itself. As some scholars
point out, Wu was, among other modern Chinese Christian intellectuals, “the most eclectic

@ 1Ibid. , 424.
@  Wu Zhenchun 2 E &, Modi yu Yesu (Mo — tse and Jesus Christ) ( Shanghai: the Association Press of China of the YMCA,
1940) , 80.

@ Thid. , 79 - 80.
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thinker. ”"® Tt is true that his understanding of Christianity was a combination of diverse ideas and
theories and that, to a large extent, he depended on his ideas of religion itself. In general, Wu had
no fixed definition of the nature of religion and its relation with other branches of knowledge. In his
view, religion was aligned with philosophy of life. He said: “Ever since the beginning of history,
religion has been closely related to human life so that in the history of cultures the word religion has
always been juxtaposed with such matters as philosophy, literature, science, arts, economics,
politics, etc. Although its contents may be naive and obscure, or obsolete and bad, the right thing
to do with it is to improve it by cutting out its irrational elements but not to exterminate it. ”® Here,
Wu expressed two viewpoints on religion. Firstly, he thought that religion, philosophy and science
are all products of human society, with no difference in nature. Secondly, religion is not a
hindrance to social evolution but an evolving force itself, with a reasonable existence ( not sure what
you mean with the last words?). He explained the first point by voicingthe idea that “the evolving
religion is philosophy of life,” which, he admitted, was an idea derived from the influence of the
modern Chinese philosopher Feng Youlan, who placed religion in juxtaposition with philosophy.
According to Feng “The only difference is that religion admits myths and arbitrary rituals while
philosophy has none. ”® Wu agreed with Feng’ s view andbelieved that religion would shed its
mythical and arbitrary elements through its own evolution but still keep its rituals to elevate our
emotions. Wu himsell was a strong advocate of Christian rituals. His idea of religion was sharply
questioned, however, by Zhao Zichen. He questionned two aspects: Firstly, “Can we still call it
faith when a religion is understood on the level of a philosophy of life?” He strongly opposed the
idea of juxtaposing religion with philosophy by saying that “a philosophy of life is an explanation of
religious experience and not religion itself. ” Secondly, religion as faith does not go after happiness
as its sole end. In his view Wu was overly concerned with the service that religion can offer to
humanity but overlooked its relation to a supernatural Being. Zhao, therefore, believed that Wu’ s
understanding of the category of religion was humanistic in that he took man’s “being religious” as
religion itself. @

Wu’ s second view of religion was closely related to the social and cultural context of his times.
Looking back on the history of modern China, after the May Fourth Movement in 1919, Darwin’s
theory of evolution and Western science had pervaded the Chinese intellectual thinking so intensely
that both the vernacular traditions in Buddhism, Taoism and Confucianism, and the newly imported
Christian faith were marginalized. The situation for Christianity became difficult in the 1920s when
students launched the Anti — Christian Movement in Beijing in 1922, supported by leaders in
Chinese intellectual circles. When studying the motives of this movement, some intellectuals came
to the superficial conclusion that, due to its elements of strong nationalism, the movement started
from the naive reasoning that Christianity was thought to be “out of balance with Chinese traditions”
and that “anything foreign that came with the act of invasion was to be rejected. ” Other Western

@  Shao Yuming, “Er’ shi shiji chu Zhongguo zhishifenzi dui Jidujiao de taidu,” (Chinese Intellectuals’ Attitudes toward Christianity
in the early twentieth century) 284.

@  Wu Leichuan, “Jidujiao gengxin yu Zhongguo minzu fuxing,” (Rebirth of Christianity and Chinese National Revival) in Bense zhi
tan: Er’ shi shiji zhongguo jidujiao wenhua xueshu lunji ( Exploring Indigenous Theology: Selections of the Twentieth Century Chinese Cultural
Research on Christianity) , ed. Zhang Xiping 7% 78V and Zhuo Xinping H #FF ( Beijing, China: Chinese Television Publishing House,
1999), 67. This essay was selected from Christianity and Chinese Culture, Chapter 10.

@  See Feng Youlan 1%/ 2%, Rensheng zhexue (Philosophy of Life). Also see Christianity and Chinese Culture, 5.

@  Zhao Zichen, “ Yesu wei Jidu: Ping Wu Leichuan xiansheng zhi Jidujiao yu zhongguowenhua,” (Jesus as Christ; Comment on Wu
Leichuan’ s Christianity and Chinese Culture) 414 —415.
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scholars, however, criticized this understanding. Rev. Winfried Gliier, a German scholar well
known for his study of Zhao Zichen, acknowledges: “ As was the earlier periods aimed at re —
evaluating Confucianism, the desire of people to rid themselves of Christianity rose from the belief
that it was irrelevant and out of date with science. ”® He admits this is an explanation derived from
the view of Western world. @ His comment fits in with the reality of modern China.

As a matter of fact, the biggest challenge the Anti — Christian movement placed on the Chinese
Christians was not whether Christianity could finally come into this country but whether it could
meet the needs of Chinese society. Under such circumstances, the efforts to search for the
integration of Chinese and Western cultures would have to give way to the efforts of establishing
actual functioning effects of Christianity on Chinese social reform. When viewed in this perspective,
Wu’ s understanding of religion in terms of the theory of evolution was exactly an attempt to dissolve
the conflict between the theory of evolution and Christian theology. Therefore, while believing in the
idea of “religion as a motivation for the evolution of the human society,” he also emphasized the
view that religion itself was in a process of evolution from the primitive “worship, prayer and even
magic” to its modern form of “noble ideals, extensive sympathy, and passionate perseverance.” @
To further synthesize the antithesis of religion and science, he went on to propose an idea of “an
evolving religion in synthesis with science,” in which he believed that the adverse effects of religion
on science had passed and that “they both originated from the human instincts and therefore follow
the same course of evolution. ” He explained this idea with an analogy of ancient magic as being the
predecessor of modern science. Both religion and science, he said, were necessary for humans and
“they were both a proof of the human control over the world. ”® In short, as the driving force of
continual human evolution, religion has the permanent existing value as philosophy and science.

How should we view Wu’ s view on the relation between religion and science? This was an
issue unavoidable for modern Chinese Christian scholars. The choice between religion and science,
experience and reason, or both, was a challenge that haunted Chinese Christian intellectuals. Even
Zhao Zichen, a strong critic of Wu Leichuan, uncertain about how to deal withthe predicament
which he expressed as follows: “Facing ‘a marginalized context,’ I am a man that stands in the
middle way of two conflicting opinions and times that are opposed to each other. Neither of the sides
do T wholly belong to. Therefore, I often painfully feel the tension. I have determined, however, to
face the challenge of this complexity, relativity, pessimism, naturalism and ignorance. I want both
religion and science, not in that T could reach the Lord but that T will be possessed by Him. ”® In
his early times, Zhao did advocate the juxtaposition of religion, philosophy and science, but he had
to acknowledge that they fell in different categories. For example, “How can we tell that an entity
excluded by science has no existence?”® He thus believed that religion surpassed science and
philosophy and no complete integration could be achieved among them.

@  Winfried Gliier 7324, Zhao Zichen de shenzue sixiang ( Theological Thoughts of Zhao Zichen) , trans. Deng Zhaoming XJ32& BY
(Hong Kong: Chinese Christian Literature Council Lid. , 1998), 20.

@0 See the detail in Joseph R. Levenson, Confucian China and Its Modern Fate: A Trilogy (Berkeley & Los Angeles, 1968), 1, p.
1171f.

@  Wu Leichuan, Christianity and Chinese Culture, Chapter 1, 3 —4.,

@ 1Ibid., 5-6.

@3  This is from a letter written by Zhao Zichen on January 12, 1950, now kept as the archives by the International Missionary Council
in Geneva. See Winfried Gliler, Zhao Zichen de shenxue sixiang (Theological Thoughts of Zhao Zichen) , 49.

@  Zhao Zichen, “Shengjing zai jinshi wenhua zhong de diwei,” (The Position of the Bible in Modern Culture) Shengming yuekan
(Life Journal) 1.6 (1921), 11.
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Compared with Zhao’ s complex views of religion and science, Wu was more concerned with
the realistic situation of Christianity in China. He believed that searching for the solution of this
problem related not only to the contemporary expulsion ( not sure what you mean. ° critique’
‘attack on’ 7) of Christianity but more to the “reality in which the Christian faith could meet its
(society’ s) needs.” He therefore argued that the central issue of the discussion should be focused
on “what contributions Christianity can make to the revival of the Chinese nation. ”® Within such a
premise, he looked at Christianity in terms of an evolutionary theology that argued that the true
meaning of Christianity lies in satisfying the demands of the times. In this way, there is no conflict
between religion, science and philosophy, but Christianity can bring together different doctrines and
theories in the category of religion to provide the most effective path for social changes in China.

D. Conclusion

How should we view Zhao Zichen’ s and Wu Leichuan’ s reading strategies of the Bible? As
important Chinese theologians conscious about biblical interpretation, their readings represented two
approaches taken by modern Chinese Christian intellectuals to read the Bible. One is based on
historical and exegetical interpretation, emphasizing the significance of the biblical texts for personal
religious and spiritual life. It searches for the renewal of personality, then later on the national
salvation. Starting from the social needs and the reader’ s contexts, the other approach aims at
reconstructing Christian theology and explores the contribution that the biblical texts could make to
the specific times. In order to achieve this purpose, the interpreter may read the Bible with a
predetermined understanding and ideology. ®

Through the analysis of Zhao Zichen’ s and Wu Leichuan’ s principles and methods in reading
the Bible, we found a tension between the invariable divine truth of Christianity and the
contextualization of the biblical reading in different times and places. The conflict, however,
contributes to the enrichment and vitality of the Scripture itself. In other words, the biblical texts
are challenged, enlightened and reformulated in the process of reinterpretations. From this
perspective, modern Chinese Christian intellectuals’ exploration of the methods of biblical reading
has offered a particular model in biblical hermeneutics, whether their ways provide a constructive
reading of the Scripture, or a “misinterpretation” beyond the Christian tradition.

@  See Wu Leichuan, “Jidujiao gengxin yu Zhongguo minzu fuxing,” (Rebirth of Christianity and Chinese National Revival) in Bense
zhi tan: Er’ shi shiji zhongguo jidujiao wenhua xueshu lunji ( Exploring Indigenous Theology: Selections of the Twentieth Century Chinese
Cultural Research on Christianity) , 71 —74.

@  See the detail in Grace Hui Liang, “Interpreting the Lord’ s Prayer from a Confucian — Christian Perspective: Wu Leichuan’ s
Practice and Contribution to Chinese Biblical Hermeneutics,” in Reading Christian Scriptures in China, ed. Chloe Starr (London: T&T Clark,
2008), 118 -133.
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Words Elohim and Theos, into the Chinese Language, by William J. Boone, D. D. ) REi#{E# L FZ 2
FERT MRS BT #7 AE@E W~ B4 HEIEIER God ZiIFA W RN, Wl 2 AR T
oy n] 3z B E VA — M. A3 S (Matteo Ricei) ARG FI &7 “ L " fSCa IS T2
P B mETE L R 2B S, BEA HEO) TIIE P R PR TR AR R MRE, “pl
NRER” AR B T2 SR, T B &% U8, PSR R IR ENE 2 38 U HE A ) A
(Fra) A, RGP IR B EME N SR E F IR S 0 A AL £ TR B HA)E & MigitE A
£, TR S T R SPERE AR M AR TR R, AEfFEERAL
MR E BN T EMEE . 5 —0rE, B ESCIRe R TRZSHFRAATAERIREEE L £
WHES, W E A E AR RO EMIGEE TR EA, B E AR IORE EXES] P REEER
o WMARRMENZ IS SR NIRRT BEAMNZ—.

A AR TISR S TR A A, B R, MIEEERCS ) NS ) TR« KR M
SEHMEHFEBEN LA R God, (HE) P AR BRIFRMEARIFA 7, K FHRHE
FTRRT " B WEMITAMES . HR" AR S5 R B i W stk s — W, gEm SCLABA R
H I T WAk — R KR . BHES AURE S 2) A SC b R T EM AR, iE
TS RS 5 28) TEAAE D HEIE , ik B A R AR P S AR M, L R i AN R AP
e RAA A —MERRBFRRCHEEE) , BRI EAFE R, A AMESTRAEZE.
XERRELULM R BIRIER 2+,

FEREMBRIFFAALT MRS ESHEET b E ALY, IF A F y#E Z BREA
M GEZ BT 2R R . 32 BAR N — St & i DLt B IPAE B E M AR R iR 5. T &,
f AL T B i SO T IR B ey S SRR, T — BE SR WNE I B &) AN
PEREUA S Mo TR 1) 3 ) 38 R IR EAE AR B HIC) o XA, M5B E (REH
F) R —W, BRIER, REAT DRKRM, UERK, 2R TMAZHRAHE, MIANE LR
ZBEW, DIERMEI R R p A AR X7 I AR R A . FL (RS ) & E
SR RALANRL IR R B ) S22 2% i Z LRIk T B AR L2 ” BBk A iR RRSR W ATALE X L
" AT AR M IER R AL E, T M R T AR, R RIE B AR AD A O e O
T AGEBAT XS ME . BLREIER, Bar b E AL B 2 AZER (self - existent) , FRHER
MBI AR AR s, A F IR =FHE R, WA WIS, AT A, AREE T Z ik, IEUIA R I
Z BRBMSMER A BREAAN A AR, I S PEAFHER AL RE S T ALRER
NRSEEZ I, WX ARIEHRE DA EIEE SRE G IRE . AL, fid FTE R R
BB I i 88 ) h— B UiE ™ B ZE P E AL B PSR E B L UL K b S X AR
YE N EFRIT R R R Ve MR . X3 HERIE W e i e A< CR 5 ) IE P E A
BAERM EERX S BT S RBM.

HREAZHELS AEHNPEA—EE—ME, FEEBA =44, 5%, PEALB XA L
W RS RESE RN, B L BT AEE SRIGE , SCGRPA i ZAMRRE A 2 5
MBI T, o B T84 R A2 SRR A S 4 AP T

@ HEMERFHIIARE, HE(Yang Fu) 2 ARG PRA X —BSENIE, MHETHEN LREGLICR IR BE
BICE R F—0", ERMAE s . TRAMBEX TR UG LR RERNE, AT , EARER, MERER, X
BARW DGR, UERK, BHETHAZAROHRR, MAHA LR ZEM” . D& Wei Shi, (FLidKE) L Ji Jishuo [ Complete
Commentary on Book of Rites], 1 =[ Vol. XIII],{ TUEE4+)Si Ku Quan Shu [ Complete Library in the Four Branches of Literature ] , 33
AU BT B9 00T | SCERR BRI, T RER — A5 ISR AR .
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FU, S ARG G TR E RS, HRBE R ML AR 2 o 202, ml =47 20 R TR
SFRNR EHNRIELA RGN S E . E AR IR E R IR FELG, AR FRR U P E A
TTEREEREAE P R AR XATRAT IR, (B S 7E h B A RE AR, fix e~ b
I3 2 B ARBE B AR AL NS P P A7 7E SR A 1038 A 5 AR BRI AN L2 93. IXOER R o
EARZBEE R o B A B AT A [ O FaX st ROGR A 3t 52 R B il o 55 —J7 i,
A BB AR INL , B H e — TR BGE F5 5, R 5 B TR WA ZBARTZ P EAM
SR, B LR

T A R BN ] B AR T — BB, T RE 2 Ak 2 RO B R, U 4% RO Xk
HIARBEEAR . SAE AP EAA RS BRKGER, (3 HIE 6% R RIS Y T4 B =X B IAR
ikt , i T2 B X B AR R AR S8 o, BB (IR B0 2 48 ORI B B LA 2T K3
SRR A T UBOWE s Iy A, AT 1 AR A TG FR A7 B 0 T L, R B B ML g i M JE SR A A58
e E AR A E M EZE Y, hE O E P E AL FA — e IR, Bk b E A 5 P S
A HEPREREARTE o FIFDEE I o 2 3R 0 o [ AR B AR ) TIA TR, BOE LTI S
HEy b A ST S S R A R IR T B R EAE AN

HAERS 1867 SEAE(fL T HILE -5 8#E) (The Life and Teachings of Confucius) *p gL 7 B AR,
MREH LT ZE B ERFA —EIRER, XEURE GRS LHIRE, (AR SR, 3L
TEH-HREMZRRKNRAE TRkt BRI BT R—MENNARENEEE, W
AL T HIIB Rt MR B AR . BIREA U, — M E ML TR E =%, LT A AR
— IS RIIRIE A IIE , B B O RS 2 O SR A S BOAR % B, fLT R A
MR S 3R (irreligious ) |, T2 3E 2% 01 1 (unreligious ) o il AN KO R 55, B UE R AU —
PE IR , AR A7 HBIR * K7, BOA HAER Bl A B B0, TR W MR R BB RE &
TR ERE 3= AN B 48 32 SCRIZSEERE S God FF T 481, WAL FRE MR A 5—HEMERZ N E1HE
JeSFE FLT LB AR SRR S0, W55 SR 2 it o — b s 2 1 AU PN 4 R S M e TR AL AL
% BUREAAN , IERFLFX & £ RSG5 | S5 A S E LS A 7E @

ISR BHOERAE , BUREAXT LT BRI S B, AR L it A F W1 R B RRIR B i, II7E
Hh A i — > AU I B — A5 D AR R, S — 3 5 I 25 o o I B e A TR O
IR I ERE WFIFGSE 5 B0 (E AP, R RE T A B RN A + i = e B &
AR — o T EAE Z LB X PRI MR, R AR B EOE T E SRR, B A
A HE B IR A P O SR UL , SR TR PPt 355 — P 20 R A 1 IR R o AR R
MEREHR 2R ENIERERITIG, 8L 2 2 B — R0 i e —— G — R I E A 4t
H—Rsr, AR BULERER, $OE 2 O A RN, W TER el 22 EEARN W, B EfE
FATE. MRS E08 Bt% BL & fr v [ Ja AROSCHRRI P B AOR #OR S B B0 ROE 5 BBk & b RO
it

PRRER N AL F Z BT 89 B AR BORUB AR R Z 5 B8 S 3R T R e &
R CEAE BT | FELRESS 10 AE AT S . 95 2R (William Edward Soothill) Iy A< 25 B2 718 B HHUHE

@  James Legge, Notions of the Chinese Concerning God and Spirits: with An Examination of the Defense of an Essay, on the Proper
Rendering of the Words Elohim and Theos, into the Chinese Language, by William J. Boone, D. D., (Taipei: Ch’ eng Wen Publishing
Company, 1971 ; First published in 1852 at Hongkong), 1 -113.

@  James Legge, The Life and Teachings of Confucius: Volume 1, (New York: Cosimo Classics, 2007 ; First published in 1867) ,
96 - 102.
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FHEANFE o T /22 R Bk R o T A T o ] 0 7 SO BiAZ 42, AR B (1B ) AR L BARIE 2
MR T — A AR T BTHREE TR BRF” JR™ % M iEF . il “ K7 X —" &
ARG, R MR R, FIHGX A A SRS BB S F R — 00 TERR A = R R R
22 (sky) BURBAR, XA ARE SER G TR ARSI AR . V577 A ™ heaven” —im] i AN {48 ) 5t
YRR, g 201, FEARE DRI R AR R —FHE o X RRRAEL—FIE AL
IRREFHZERE, BEERRNLTERA DK, ULE XX FHEE TR KRR, it
AT o B o AHE T8 £ WRIR B4 X ATnre o R AR 2 B EE M2 i E 247, (i
BPIERYBUS Z B LA . SRR T “ K7 250, F EANEA B — P ABAEARES L, x4
AREEE R FREHRIERE—UIRSERE, % EASHE, " L NERE R THAMm,
X MAIF I SO AL “ The Supreme Ruler”

R BAERZE, hEN, rEARSEHEAE RASCE” . BEIEVEERE, T
TRAERUE KPR A 2 5 R A it o A, 5 AR o A AT R — e W R T 5 B34 22 R AR
AR RESFF (LG BARERI) X — i 2R —EK. “ N XAFRA R A AR ERLETE
AR, PEAERA R ARG WA G, U FRAS AP EAMGHS, MEE 17" MK
“HEANTFHRBHE O AR HE MR I RIS 7, A E AR R R RSB R
RN TEREBEABNRR, P AT A7 BN

PR SRR, WP SR o AR BORIIR M 2, R IESEAE B R TR REH S
BESRZAAEA RN RE, A EREAREEAFMERESW BRETF A FFLEHESFNE
HAENIE, EF - EXBNTE AR, —FUBZ, ARPLR, G EZRIK. RHFEA
BRREE, B EIE LR SRR S HEIMRAER © FTIERE—Be T EA S b
A RRIE NS, o AR — B 0 SR P AL R 27 B &R, R E) A 7 & R AL X RS, 7 7 XA
FLBEHEATZ G B

MR R E T BRI P i) AR, BEA 2 LU A 23 B B i e B 1Y
FoAth b H B RERY R T IR MRRGE SR, O B E X R T RS A AR Z Y. BEAP i
[ TE P B AT B A% 2t %o B B VTR I R BLAS TR RN B, (AR L 3 i 300 ) S 2 S 3T A T T B S, o
PRI 1 BT R ONE T i B ARIE .

®  William Edward Soothill, The Three Religions of China: Lectures Delivered at Oxford, ( Oxford: Oxford University Press,1923),
112 -132.

©@ J. D. Ball, The Celestial and His Religions : or, The Religious Aspect in China. Being a Series of Lectures on the Religions of the
Chinese, (Kessinger Publishing, 2003 ; First published in 1906 by Kelly and Walsh, 1d. ), 4 -9.
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A X EAE WA B S Uk T — 2 AN URE N B W AR Y RIS, B L — STt
T IER I — B E I, HR AU B2 ZZRIRER T B A —MHEAZ , AU KRR BB
RHRMA, HEREX T HShARUSE.C Am - MLyt e g msE 8+ 58 7T
PR AR R e i — Bt R, sl e R 2 AR R 2 i — &, A& (J. Percy Bruce)
1923 FAECRBZAMBAIZIN] R = S K258 ) (Chu Hsi and his Masters : 7 an Introduction to Chu Hsi
and the Sung School of Chinese Philosophy) R, fth B O —FF IR S5 HA—# NN R BH T YRS
MTCPE , (HE BRI AR FIR R 25, A “ Y B0ie” F U™ X P MRS B AE#

EFBERARRT N TN EER T EERRFHFHRZANRR AN RETRERR
B (Law) A= (Love) &P C5E, ENRAKZBA N FREMB W ERFE, XLLELERNE
EHFERAME, MEREN—ITRER MR X7 X DR, WERRN K207 R
5. BT ER KA 0 S IR B FME A7 (the Divine Being) 2 AWK X )
B, T REEE,CE SRR R T T O R A AR TE SRR KT AR
AR, “ K A BRSS9 TEPR " (Devine Immanence ) 2 25 L, FH¥EZNN
XF“AURE” (power) HYBRFISR A X Jrit” (force) BINEFIN I EAE I A MIET . HARKEE PR
HEWRCTMAE S &, X ARE AN e, “ " $5 i ALRE I TC IR 1 , i A 4% “ AU 2
B IRE - EEWNmS, “WERS NZEEE AN IR AR a7 Z 2 R —AZ
S ALE— SR, " BER T, X T- Az, “"RIET God BT ATENEIEM
o “Ren" WM& SURHBRART XM, &R LHAEML SR, TR FWH, MR ARA B
5. B HFH AU —t(Origin) \F (Beauty) \F (Utility) | T ( Potentiality ) ——H 8, HLH A BM:
X AR B SE e, /E T AL R SCAL

B SNPIT TR BN NLE A LA KA G R & LHiEE: HNS NRKREEEZ
i, EEERFEAEXNEEIR®, AT RAXTIERWAZERYRISE. AAEHIAN, K
BHER RS THEYRMERS &8 (Empyrean) 18 0, ABREBEMEN K" B A, K
BT LR A S RS A N R AR IR T KR (the Supreme Ultimate) , T “ KR ™ 5
R MTIE . WAM ARER - BORERENIE, X7 B M IC B E o A ) U T R 2
KRB R K" K7 R X R (H M AR JZ 1, K% (the Supreme Ultimate ) F1 K — ( the
Supreme Unity) 235 i T-84 18 ¥ 2 & ( manifesting vehicle ) , {H . IF ) SC7E 2% 4% ( the real Ultimate) A2
WA, TS BB R RE R 81” , RELE A U LA %2 0 204 R0 0 RG22 J5 00 Fry 5o it R 36
B[RRI s [ R EER], R[Sk ] X Es [ R ak], # B8] xS
(Primordial Ether) [ # B#&]) ., KREHBX"LOPLE RN L7 W&, B MK 5 R aa
PL*R” B EEGIAH (the Supreme Ruler ) IAAHK, 1 HABHI# R “ K7 H =F & LR F 5% 2,

@  William Edward Soothill, The Three Religions of China, 149 —168.

i RG4S ELEZ A, RMEHKEAETZ, WM RS RTYES 2, W 2 AW Y s ooy A%
B HENREEEYYSAENETZ . BEEME XWX FE W, 4y B a4 W, Bk 8 “ %K. B4 AREKES
B2 BB RS REX R R Zhu Xi 8,364 Ti Guangdi, BB B Xiong Cili 2 BE , (BER T L) Yuuen
Zhuzi Quanshu [ Complete Collection of Zhuxi Sanctioned by Emperor Kangxi] , %P0+ —[ Vol. XLI]{ ¥ —) Xing Li Yi [ First Chapter on
Nanture and Law ] ,{ PUE4 ) Si Ku Quan Shu [ Complete Library in the Four Branches of Literature ] ,
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GRARH - BUR” ERNEFIENBRAIELN K7, RE0R, KEN HWARMRE R
S R TR AR T, T AR M AR5 AR LG IA B &

RER R 207 BINR ISR IE B R AF TR ARG HERRE, “RHb” BRI A =&
X, —Rh e B, 58 AR MRS B B SR AR B, R R R LT
BRI R BARBLTR 5 =R S T X R & SO R i IEME. ZEREERE P, WERE S5 1]
B ARG ETER, BN, WS UEERLRBE, B AET O, LEERAETFHD
MR RKEENARE . REREITCREOZE, OB BB TS L. WP EHEERAE,
“ S REFI R, AL R IR R B 7 AR R R R G, T R R B i
T HRABENER) B =F ., 0" MRS PERE AL (Mind is the seat of personality) , Hjt
AL, RER S RA RN, B0 B BRI (12 AL BE RO Z B M, R AP
ZEt. KRBT “ AFURE, LFEMUTFE Q. CRFEID) hidA — Bk kR BN Kb TG
DZANCERT : MEAERHEERA OO, ERZ , IR L ERRIMZ 0 AHEH
Ao, DARE AER. RibaEREENR, REFL MERAT, WA &, & UG S it Ean
I, AR R, BT A 2 R b 22 5B . ° F e ke, RCCS) ) i a4 H R R |20 ™+ 1E JROT 2K |l 2 1% W)
S 3AfAT? angs B 3, AR A O SR . A SR TGO, A AR S B B R TR, i AT B
FE 7O K20 A RTINS B - B RBMRATE R A BRGNS B R AL,
B X R AR DR BB T A —— it B God BIWE R HARER B BE AT £ X5 2 BoR
FEH AL ZERSIGE -

T8I T RN AR TR ) BAR 5 10 8 30 5] B4 1 1 [ 35 22 A1 2R ( Bergson ) Z B & #4118 -
A i PR RIS AE H A, B SE H  A M fL 5 BB O T ¢ R B — A, R ERE R
D277 68 JE P (all — inclusive attribute) , 2 AZARAR, REFEMH“HEEF” (vital impulse) 35,
IR 5 A R &, IS B M HE TSR, TYARERZER, AR
ME TS FERET YR ENMARE, KREAN, BMES TR, 17 AW
T RME R M R AL, BT oA R B A B AR R S AL R T W, M R A
RRFF , A8 B K b 8] Y4B i ( the Eternal Constants) , fZEAKIEE & K= VB JKHiif & EE X ILA
JEI , B3 N B el A ) S0 o At A PR 3] 53¢ 6 Jag 1t 1E S 4 2238 2 0> (the Divine mind) 1))@
Mo “CUIEWHE ER TR, A BT AIE M RE B Z S B R & B B, IR R XA R
ZYRRTEMZY . 27 Bk R BRI T YIEER Y EEA.  REHEE I God
HOHEHE, BRARKEAGZ A, HBEEEHWS, B2 = —KFLEKRK (a triune mode of
existence) H3 () —{if, IREN " 2" REFEARME M. #° & GREXRT 7 A L, W Z /AT L
CEEE-ABILNEE . TEFWREATXEREEBLER BN - ARG S
B EAE I IT o2,

B2, WU AR R R A LB IR0 —M0e BER, 72 & HAEE T NS L5 12 1R
B, A — S L o (AT B TEAR A BT AN BT AR R BB b R 2, T
BRBEE o i i — S8 R VG JEH R AN AR IREN R o H B A IR 0 Y T BB 2 1) ) A
e, LA PR S, —RAR A AL (anthropomorphism ) R i %61, —RMRIE, REWHFIK

© BREEME L Jingde 4% : (2R TIBH) Zhuzi Yu Lei [ Analects of Zhuxi] , 3% —[ Vol. 1], ME4SHEY Si Ku Quan Shu [ Complete
Library in the Four Branches of Literature ]

@ WL [Did ],
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Xto “MIAPERA N ATEBR EACH TR, BAT ST EZH, XRF "0, A ERIREANIANY
NP (personality ) 45 THUAAL . Ak, B HPHRMAERBMEHESFEE , KREASBEABER
VSR W, btk b 5 = 2 M E R R R IR T ARE B A, B s PGt P 2 3 8 God B A%
Mo “REEWM” BEEHEE MUK BRER TR WG, @

R 4 (Frank Joseph Rawlinson) 1927 [ —E i BE AR T EBE TN B AR ( Chinese ideas of
the Supreme Being) B E R T EEMT X T EHFENNE . 4K T HBES MG EHIRA,
Mt — R A P B i A EIFEFR the Supreme Being HTRAICAR 2 , Wiz 4 i 76 b H BH K7 ad
XMER G, MIEAFFRIED AW — — e - AR FE IRIEE — I8 - TRl —R
B KK — T AR — B MR E RS R EBYHE B EFE LR BXRA,
JE— RN & LA LRI AA T 137" Z AR BT, B A BB  ME& d I8 3 4F
WA, TR —2S IR & SRt o 2 B AR B B S — K BN B R BN B ERZAEAE X
B —#E , AR THE T IR,

IRRAFTARZMINRE RS E M CRZ MM ZITAT) — 45, 78 Bl AR 2R R A5 & i k-
B, REIAHR K7 Ban " e B A B 28 s, 0 T K7 M Bag " e R W B A
LA, IR 2B X A, XU A K7 A M MIE ARG, HIR, RERK W FM T E”,
XA FE B R ERZ M A M2 Bk —" B WA B RAAS AMEHERIE, H e FH &
B, & BB B0, BT AR RR IR AR 2R Logos. 27 =, SR K “ B 7 K™ M“ 75" I [
SCiAL, A B AT SC AL AR, R, R R AR R R T ROME S R DA A BRI P AR B, T
AR TR, TR ol L Jotk " — 1Rl 98 o bR , X B B < KA " IR A IEB R B X A W am A E AR F
SRR, B, K" Z AR R T (Great Monad) , TERFEZAL, R RAE KK
BRZEXT HA A TRZIATR , E 2 F U d R 8 A4, L2 AR FE A WI# .

GERE  BEEFNERSERBAE—OC. X ALE G, B8 F7 BBy —4&, " N
T2, XL PR LTE (reality) WEHEZEEZ R, MAREEPELEZ —#7, EMERR(L
JUHY 1086 4F) BTt 3, LT B2 R RAT G I AR E . BRGNS R SRS — Fh R )
B B FEI SETE ( self — existent reality) , K2 —#H18 — B E LW, BA1ERE“ALRR” (power) WIEM,
T A8 M B 77 ( material force ) 5l 4 57 B8 it ( material energy ) A AR L HHA% . “ALAE™ S5 BERL"/“ iR
AR ZATET, " F1&” AT, B2 58 (11X S 2 FUA (8 3 h MEER PR AR R, X S
PR RE ABR R R TR, B IR e Wl R 7E % IR MG 3, 1 H, 3 2ok 52 52 38 K i B Al 12
B B2 AR PR SR M TN & R AR ER BT e . AR SE PR ERAN S B EZ MG
FRR, BTl B LR Oy B 4 JF R BOe S X S P M2 ERE D AT T
Horb i B F R, BN AR B BRSO AR, PRGNS LR ERMNS
ANZRFX— S P E AR R iR 2L R RS, WP TE— Mt - B EURIBERHREAR
AT PR 20 2,8

HEHMEREERFIE R AXRGANRMRRPTERTEARF AR, X — gk
AT B HAMAT GRS B . TR TR A RIBIR S AR, IR R A MIFE AT 75 &

@ RE7Zhu Xi 8, (HEKRTLE) Yuzuan Zhuzi Quanshu [ Complete Collection of Zhuxi Sanctioned by Emperor Kangxi ], 34}
Fu[ Vol. XLVII]{ B —YLi Qi ¥i [ First Chapter on Law and Ether]

@ FTREEHE MR J. Percy Bruce, Chu Hsi and his Masters: an Introduction to Chu Hsi and the Sung School of
Chinese Philosophy, (New York: AMS Press, 1973 ; First published in 1923 at London by Probsthain & Co. )443, 455 W, pp. 281 -314,

@  Frank Rawlinson, Chinese Ideas of the Supreme Being, ( Shanghai: Printed at the Presbyterian Mission Press, 1927), 15 - 18.
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EIREIFERL I, SO TR K R ISR Y AL K 2 R MR UL, 208 RO 4 R L Fi %k
B HAEH AN ARG ARV, MR TE SCE P EESF R B B SR
DA BRR R RS AR B 13 ) 1 i LA RS 13 ) B R R E AR A X =R AR AR 72
EEG P RS AR R ERRREREEN —Mit, TRRMHRIT R R EFH" KRR
RCBRFT X EARFEEIH LUT R E Rk o e A  C B AR T AR TR
fEKIE G E E DA TTEERERFERALERA T A RS — 7. BIMEHh#
REBEER D IEFRIAIR, BD, BBt TR T KA 524A (an Etemal Entity) fA1R, A &2, 3 H
HAREN, UAFRIRIN T AR, R EHZE Z —, XK E LA R & Bt 2 — MR
o HRE, F L AKASHA: B BT 07 X 5 432 O s 3 S BB BT AR ], X R R D A AL AT
KT LHHYIHAR, LA Efi a8z s, LR EiA L,

TS RAGERAL T Z BT A AR, BRI AR IR R b EAE G b —Fh B A7 A R
WREFRH TR TR IR, MBS EA T hERA R, 1R 2 2, 2 AR s P L, X
ERFHRBNEGIE, DURRERNBE NP, ZHMER—M R RBIGZ 0 EH 00, TUER
BAEPERGE RN —MRE. PEANMRBEERTS, MR E G2 IEKES, A E
BRI A —4 o HEPEARFIRARIRR G, BRUSARASTE T 5 =LA A A AR (5
PR I, B FTH B B S F IR EIRE S F1 o AU BINARIG B EA R A, AF S B A o [
ANEREREAAM S RATNZE, KRR B, b EABRRARR B S, BIERAET,
BSOS KA MESIRMER R, MR R A7 7R 2 T SR 5 28 TR g U A= 5 28 SO0 X — i v [
NERRE Sy o 3, oA EH , RAR (SCE MG IRT ) A “ X7 18 The Supreme Being, 1A KIA
WA 5 AR, BTLAX B RSRAFE, B sRFFAH R AR A, X SR BLHRA i T2 Bt
£55 71,

= EHITUSTURSHARF R

BRI E BT 2B IR T R R, X R SR Il i, A R QAR ST T A FE R AR
o (ERAEAMTIRR ANFTE R h EAR S B HARZ R ANZ R, SR 5 7 R R A
FRSEIR AL, TS B 22 S R 1 SR BT S e, o T DAL 2 R JR 0 A S I LA Ay o A SR 3 B ¥ e 18
REFACH AL T BB BUF T ZE IR A T I = D 2 3 X HEFRAT D2 R B AL B 4k
BLH DU FBT R £

G, DURRTUIN AR — 3, B SR S FARFE B LR, WIEN et
DL 5 R A ST R A el oo R R R A, S B T TR A AT ) R e v RN A5 338 — > R4
Y P T GOR BB B FEX i B SE A 1 % e [ 2 D S SCAR AR GRS B EA 41, IRt P
T BRI AT A [ S S B - FEE UL Z R R BB o TR B85 (Y 32 EARRIE R S R AL Y
i ORI B I, o SR AERRIN AR BB 0, AVEGERRNGARRR S B 2 Y. IERN,
R FH L HIR DA MR EEAT LU T B GER3HE A O, 8 E 6 B SCHRE & ERON & R LiAE
ER BB, RN, SRR I AL K R BB, SR BB R BUE MR Z
P, P — IS P AT g BE R R o I R R B 2B AL I Z B, R 19 A B FH A F
PSS AT ERE fr op [, T LASS P AS SR B SO ok B R o [ BR B W5 i AR U2 e L B AR
A B S XA G B SCAHE PRETE F T30 o e SRk W AR B IR 8 T A/ MR

TERTHAL B RAR B, RO ) R B S M2 AR LS HR T R A4 B B AL, XL IR G e e
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— MBS A T B, BB R R E R - ARRMINIREEE RN, REH
SMARGEN T H A VGKE PR — R 5 A Z M CEAS AR B r IR
B X B (FEEXTH) R R B EBARE I LA ARR, LB EA D Rt %
AL, M ATEEAL AR 1 I ThE I £ /0 o 52 e ff B Z I, w4 i ELAR IR S B N i AT am & MY 45 o
FEAEIR WS A SRR RN, AR A o, R 3532 22 1 “ message of
acceptance” B EENL , XM M AR R R FI” , F“FI” M2 EZ M ABMEHNWES, B, “F
" BHEBRMLEEMR, — D ARE SHOE, EASHAE, RAHE BEZH. BRI E
3 X P UGR R B RRREE TSN O ER R P R TH - AXRRIRIEK, FEIEGE X
PR AR FEME S ORI E ARSI & PR B 7, I LA AR o] LAZE R £e v R IR B R T
7 B BB A AR, X SETCJE -t AR (A B AR 5 A B0l — e A7 7E T =AM SC AL, T3 o | 4%
A B AR BT IR IE R AR B A

TREEE P A SRS  WRIE T F AT R R & R RS 3 S A R R
2 XA P R AR B — T e AR AR - A A IR A B, bdn, SR R A AR R SR b AR
T BB B R R THATAEZ AL W] B B8 32 0 2 e A i R B SR A i s . SR RAE A, ULE
FRAH EARTE 2 — P8 & SN Z e LI BRI , PR 2 AT RS AP 5 3 AR B 2 E M 3,
TR — A8 - B F SORIERT M EMENTE T, B8 28 S LA R B AN, B, F
R AR (personality ) B—PIAUARTE , LU AAE Z 44 B SCHE AR B H A X >R 8 %
HRBEZEFASR . HIK, AEHASE T AL (anthropomorphism ) , 7 =451 R IE i B4 AL ]
KT ERAFENBEMERER, R kb B AR S, ZRE R m i T Uy b A LIk iE R W
I AR PN B ARG AMEME (personal ) . “ A#HE” — R &F LB AKAEZ, 18 RN
(self — consciousness ), H Ik B 5 (self - direction), JC ff N 7£ ( omnipresence ), JG ff AN %l
(omniscience) , JoFT A RE (omnipotence) , ¥ B AT 14T 2K 8 — &, W o = 1L 2 b B R B A AHE 1
WS, MH, BT K5, BRARRR TS5 FA MR, Ml FrERRASE R, EA
XU R R ESFALFIF IR, BTLAFLFXT R 3 T S A BR 2, (H A B LA AR B 22, TijaxX
LR B MM BR AR TFARIESE o X A AR R A SRR B 1) A [ R v BN o

WK, PRI — PR I - 25 AR 2 (0%, RVRR X2 7 7 AT A [ A iR it g, R b
ARIRATER W AT RRERE ARRRI D . /i SC LA S S A WL FIARE R B
SARBL , ATE B A B B BR 2 - AT B B BAR R R B TR B35 18, (B2 B TR R BORE 3
HEEAR, RETPEEMNEEARRESR . M FUEREHMELRN (A C. Graham)
R, MENHERELESE D ABILMZ R M, R EKRR PR E AR E R R LHE
Wi s o B, SETEAT & B B 2 N, XEUFREAT S Lo T B AR 22 R I HDUF R B B
DUNREFAH , SR 2 R B4 7 AR B A R Z — B B0A #RIe , T B X 0 9 AL LR 3 IR
BB AEAA R ERZER 58 T 5 5B A 1R B — F W SR8 m 3 A A, B
FABAFHARARES, WEAFHAYWEARERRANES, SN BERIIRATZRXN
PR IR E B FITE R, (A AN X 5 BRI SR A R, X H R R R IETF
R — A EERF R ], TSl DL R 5 X B — M E A REE FAREN T, B
DO — Lo B ARTE I B AR IR E R - K TR — A, L b B[Rl HE 127 324 Benevolence
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AR Love, 3E“ #i” 1%k Psychic jiij ASJ2 Spirits , 48 “ 3 ” 7% 24 Principle Jiij A2 Law @ B EG 7 Bl
YHSE , M EBEATE P E FRIROESE AR, (B, BEAEEERNEILZEMAD? RICHA
o X HBEUZPIN AR God [R)EE A ERAE AT 22 52 , Il 0 ARACER 22 )1 RE T 2 B 0K

5=, DU SR LTRSS TR s S s@ i 22X S HERR , T & — I B 7 B B2 3 B & SCAL LY
MSAGE G, A SEKE R God S B7F”7 I B A&7E M SRR 8O Tk, F
o S O AN B A g — 3 P ) T LA AT AE A R AR O, (BB I R B AR
TR 2 A R P B R, At B B SRR 32 30) A AT ) X T 2 2 M 2 R A2 i
SRFEZETT BN 28

BFEFIEEZ S, 9 EBEE LT ) (Confucius Sinarum Philosophus; 1687 ) HIAREEHBR 2 L E
SAENBERAIR ER AN THESERSE . W05 F T REREH " IWH”, M HKEIER
TEAS, X R A T3 8 ABRE: 3= ORI T b 220y SO AR PR B SR RAE 3 SOr =) B b E 488,
TR AR BCE Ay $b S0 B T B AR R o R e 5 ST PR B FE 38 30y - BT 22708 (St
Thomas Aquinas ) 22 Be T 2% BARTEMA] S R m——IEIE M L 2= 4E b BUR R BRI AR Al 22 1) L
B, A, TR B S S e T — e il i, Lo anxs “ 2887 WM RE, 2R 2 RAR T WA BRI R
RIETR2EXWEE B8R Ae e B BahsEid , IR R 2 ES hBBUKEN Z R 28
(supreme good) , BAITHE" BH"1F WA L F A FEE R M “ summum bonum” , Hf) supreme good , 1% 2%t
B MR A T R B R R, (I BE R RS AL TG LA BT O SR T
R—AF &, Bl —JrERFRE N LR R, 55 7 T kR 1 82 57 37 BAR AR B o T e, ALY
ZABAMNIEETRRCTERELF) — B RRERS . B SAEE RN TR
B EER, R EUALZRRFRE . XML 37 37 1F =2 SO Ak V) 38 8 18 2 10 01 25 Bk A% 1 e B
zS 211

T A2 R BRIR AR BR 251 WIRAZ SCZ 5 2% LORBRIM AT Z MR 3 SCH 5 1 R B0 2 M), S
B BT 3 SO ML R WL {5 DA, AT AR 38 R KR 258 T A AL 5 A S i Al 2
R X B P E A R IRSCEE SR, L B 2) () (GEEZ) (ETF) (3
T CGEBTF) (B REWK) (BTF) (SO JH SRR S B4, A0 SOE o i 712 F4(1E
2 INEREmBERRE, REIRKXFIEGEIEE 2800 o AR, B E S FAER
P, RXTEE B0 TAL B ER . MAIEIT I F A TR M SCFIE RS A R i I e
P, AR MR A SZ , (A A ATTX o [ 4% B AUBAR PR 7R IR ZR M AR A LU ) 35 32 A LAt 3 T TR B k2 1
A BT T SCEE MR AR 20, S W) SR B M A7 e ok 5 2 > TN SR — AR Jg B A Y SCAL T BB A% S 4 3t
A S, MAERARNFRBN SR RFEILX — A B, TR sk A R =5, RA A
EMBRERESR .

RXF I BUE B LR MBS 2, REMITETRER SR IS RA R
He E AL G th— R BLSE AR A A1 R 7T BB 2 [l MR BORHE b E 245 PG Jr 22 B RO . (B M E R R
R BEST AN MR Z IR A T AR, BT DI T E A W SO TR RN, Al S A
i PR 5| GANTE A 2, (X UGB #E B N B AR A TR AR LR A R i A TR IR I

@  HEIHN Angus Charles Graham ZF, { o [E i) W 7 5 22 5 . 78 5l 238 09 FT % 2% ) Zhongguo de Liangwei Zhexuejia: Er Cheng
Xiongdi de Xin Ruxue [ Two Chinese Philosophers: Ch’ éng Ming — tao and Ch’ éng Yi — ch’ uan], 2 fE#¥E Cheng Dexiang %1%, (M
Zhengzhou : K4 i jiiAL [ Daxiang Publishing House ] ,2005) , 155 - 186,

© PO T E BT T ) 1687 SR T SCAR K BB B AR R B KAE T W41 5347, 1 WL Thierry Meynard, Confucius
Sinarum Philosophus (1687) . The First Translation of the Confucian Classics, (Roma; Institutum Historicum Scietatis lesu, 2011), 3 =75,
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MATEV R TE A PRI o LE AT S HR R 2 A RS A A (Thierry Meynard, S. J. )iAJ%, B
DI RR R R T AR LA Z B G EBEE %X T Cod BB T3 4EIE.© &2, X
BB AL DA R ZRBE NN EET  MA T BRI T — MR SUE . eFh 2R K
1A AT E— R SCAL 2 BRAR 55 — B, TR A P B SCAL B TR LA B ATl e BAT A Sk i A=
Fe BT ISR R , LR R T BE I A BN B TR AT —Fh R A UL 5E , (B E A R SCIL ) R R
SRR A HLAIBIE 30 71 , AT LU E R TE— R3S BRI AT 858 , 3 BER VAl 2 1 B 1523 R RETE —
FERREE LR B B B4, SEM /R T & o A R SCAR I AT LR —Fh B AR 1) 58 29 A (T HE v L0
BB o WEULEDE, X T EEKPREABAANF KL, BE AW ASHAZ S B KRS
Z A TAH R AT RN RS0 BRI TR L DU RS 7 iRt TR Z R K

@ Thierry Meynard, Conficius Sinarum Philosophus (1687) , p. 74 n. 1.
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English Title .
The Changed Perspective and Hermeneutics of Chinese Classics
——A Comment on Shifting Paradigms of Sinology by Examining the Protestant Missionaries’

View on Relationship between Confucianism and Monotheism

Andrea Liwei WU
Ph. D. of Hisitory ( Nankai University, 2003).

Associate professor in School of Chinese Classics, Renmin University of China.
Address: School of Chinese Classics, Renmin University of China, No. 59, Zhongguancun Street, Haidian Dist. , Beijing
100872, P.R. China. Email; wuliwei2011@ gmail. com

Abstract ; This paper introduces several Protestant missionaries’ discussion on whether theism is a
traditional conception among Chinese. They not only responded to the Jesuits’ topic to explore the
meaning of the term Shang Di in pre — Qin literature , but went further to suggest that the Confucians
of Song dynasty knew God and the knowledge of theism existed all the time in the long history of
China. The value of their opinions can be found in the fact they probably created a new idea of
culture through a hermeneutical perspective. This interpretation can hardly be accepted as any now
existent tradition, but it brings us inspiration and force to think about development and renewal of
cultures, and to think about the cultural communication on the creative level.

Key words: Protestant missionaries, cultural communication, hermeneutics of Chinese Classics,
monotheism, Sinology
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EDLB S M S
—U(EREHRETEEIN)—F AP

/3237
(R EHIIR¥ P OR SRR G A BRI R)

BE: Tt EEMFBAE A AR AR LR, R DFLR RN fRHR S (1807 —1834) , — R LIFRLER
REMFTIFHE” (1834 -1851) o ACAMAFDALE TR SCECE 2R MR RE L) AP L, WEH B R &
R RER I B R, ZAB N DI E, BL BERON T e o R HEMA BRI, B RN A R(EZR)
HIRL, 55— Mo ERBHEREITE ARG S LS MM Z 25 M BOR RN R4, T 2 S A
BEIE“Fh AR L, DL T2 18" Z ¥,

1EE s A, PR IR R (3K B M PR 25 RS B, AL R : yaodarui@ hotmail. com
K AL MR (Gl ZREM KRR ERYI) s PR3

LR FRARE A X B A L, LRAKAAN T &Y 2B A 6
FAE, oo A FAY 89 B A, A TR AR LR RA R
LA e E AR EREFZGEI, F iR g PR ek,
XAFRAL R F

— L3l e A TR O

BB A Z R —RRH 2N /ML ER GRS R, B2 R 2 SRR,
Foie R FRAP SO, R A AL Z Ak o Do ik BRSO E B9, IR LT AR Bt H BT A FE R0,
B R BB E B — R AR 5 BRSO, SR A B0 5 2 R 2, AR SO, SRR I K T
H, HAEEENRENFRZE.

H 1807 4E3k4E, H & 1834 it , 4L ( Robert Morrison, 1782 — 1834 ) £ Av4E 18] ) L F
b, AU FP PR SCAR S A T BB TR, DA L T R TR ST, dOR R SRS TR
IR . fh—AE A BRIE S SCT R, (AR ) GERIDUS Z236) L CRE SGR FLEE )
T HRAE LEFIL) F R, EAPIE: —B(XR) RO ZAE, 243008, REEN AT
TrEg P s B, A RIS R A, X PR &, A — N IE R R, MR 2 TR 2K B AR AR

@ SFLidbk A Mrs. Elizebeth Morrison 45: { Z %L 3 [H4Z %) Ma Lixun huiyilu [ Memoirs of the Life and Labours of Robert
Morrison | , JBi#£ 75 Gu Changshen %, £k Guilin: | V8 Jfi i K % i fi#t Guangxi shifan daxue chubanshe ]The Press of Guangxi Normal
University of China] ,2004 % 235 T,
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1807 — 1834 4F ], AL g ZEE M) 2 AR HE AR, it 2 )5, ks H, B2
hECFMA B B AP A8 A B B SC (Karl Gutzlaff, 1803 - 1851) A & KL, “ BSLHE
WHHEHAMSE LW B REEMK A MEC AT EEEF LR TAZERLZE
Mo " QAL A LR SCH AR P E 7 O FESL IE SRR AL BB, IR R S AR T
HPle, TIERIT B RS  MEEFE T “F TP " WEE, EH G830, USSR HEE
T T8 1) ( China Opened ) 8455 70, TRIE T 1834 — 1851 AR MG AR & P B A LI~ 4T
T EE D AT HLEME M AR, R B RIHETESRIRET, BP 1807 - 1834 4F i), L2 LAF &
A LAY B R —— R ARt A RHRAR ™ B FTOT i X A~ A LIS+ Ui 42 i
FEZ AR R P ERE A AR TR

(EEFEMRBRBEZRIND (1827 -1832) —43, W LB MARE M & 8, RS (X4) , iy
ZICIRIT, IEAE RN “ R HR I i AR LR ARER

—(HEFEHXRBTERIINRE
(ot ZAN R B SN BRI T ark 8, (ThoN ) AR IR OR . 34 Dok derk B

AL, BB HOT A CORAEBUM, BB, S pUE =0 O BT R T 1831 4E,
BT PIRSERR L AR T 1832 4F . BUAF I, 2330 4% A AR — ) RIS KN AGR A DY)

T L a—
(R E A A — RN Ao S, M EEAANIL) . E(RIIE
—YETTE BT B s ACE (RINER—) (RINA) RN E, L% = WUiHe 5, 7] (HXZE

@ 745 Su Jing F ( EFHAD T L B EEEEE T HEN) Shangdi de Renma: Shijiu Shiji Zai Hua Chuanjiaoshi de Zuo wei
[God’s Forces: The Accomplishment of Missionary in 19" century China] , Z#s Hong Kong: 5% v [ 52 # S0 AL AF 54t Jidujiao zhongguo
zongjiao wenhua yanjiushe [ The Press of Christian Study Centre on Chinese Religion and Culture],2006, %5 40 7,

@ 15757 Katharine Green & , Z{ff& Robert Ferris Fitch #¥H %5 Yinliu Yang P&k  { ZALANVIME) (1934 4E) Ma Lixun siaozhuan
[ The biography of Robert Morrision ] , 25 PUE “ A B T E" , YA B 835 Xiefan Zhou ¥ 45, £ £ 75 Meixiu Wang 7338 F 4% : (P EFE
R CERER T3, BERET BT =M) Dong Chuan Fuyin [ Good News Spread Eastward] , &Il Hefei: (11 4541 Huang shan shu she
[ Huangshan Press] ,2005,%5 281 - 283 T,

@ k355 Yao Dadui: {FRSERES5IT I E) Guo Shila yu dakai zhongguo [ Karl Giitzlaff and Opening China ], 2 | T ] [C %4
Macau Ricei Institute, {$HAZHY Shenzhou jiaoliu [ Chinese Cross Currents], Bilingua, V.9.2,68 —81, Gutzlaff’ s work, see The Rev.
Charles Giitzlaff, China Opened or a Display of the Chinese Empire, London: Smith, Elder and Co. 65 Combhill, 1838.

® ABA Z Xiong Yuezhi . { FiF K BT 515414 Xinue Dongjian yu Wan Qing Shehui [ The Dissemination of Western learning
and the late Qing society ], [ Shanghai: ¥ A & H i Shanghai renmin chubanshe [ Shanghai People’ s Press],1994,%8 137 T, See,
Qing’ e Sun; Dipin Ouyang, Catalogue of London Missionary Society Collection, Held by The National Library of Australia, National Library of
Australia, March 2001. The digitalized Books published by London Missionary Society, see: http://nla. gov. au/nla. gen — vn386486, 2£# %
WEZ =4 FERKEABEE (Bodleian library) 4 —8A, B SR H 1832 S4E & (ER MR BIEA BB MM,
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MR AERIN) B ERTFIM -5 5 P, SRR BRIt AR, 50 1, BT 1827 AF R K, SE it 43
(RTI A , 1828 4RSEBUSE =T, 5 B L AN R 2 22 %17 TE VR (A . © 4l 1831 4R TN AR A S i it
&, AFRIBEE T 1831 45 6 ARTER, s FURET =M, 5 RS0 T Bl 4, 4~ 528 T 1832 -
1833 4R [R]SE R, VRl 22— 8.7 @

MLFENA—) B R RCEINAZ) WEBIS G 2) 25, REEREC(KIIA—) + Lk, K
“BATER, (FEIAMEAFTZAT, RCENAG . SHERKID—F, Wb @& HiIE 5y
B, AR BRI, APlIamHEBC 2%

B UA AR PEZR , A ST P BRI

(& 2% K B FHEEY)(Domestic Instructor) , 4 #3413 W; LS F;1832 %, £ —. F=MH
(Z2)AikF®k, QOEAFRE FLERILZAESAEONBUARLTE F. T O AT E
ft KGR —BRAELHBEARNHEERE BXFOHEA, FEMAEEAZASE AL FL,
FH—FNTHGEEFEREG(ZE) 2P (FE); REZ—OHLIF. FOMAERE,
BFEFEREGT AHF . LFRRAGEHN BEE 2R . FTHEAR AT S SEAGI R FA L
BHGEBR BEEFGRRB, A TEHEILNH . A TRLELERRT G BRHNEEK
A F R AR & B # R 3T B T 89 el phiE 98— 45 2B AR A8 R AE @

EHREHATNT : (—) (FNE-) EHRFRRE (FNE—2) (FE) B F (KD
— ZAHF) (FKIF) (HREDBRL) (FIDE—ZETIIL(E—NER RITWL”, K&
FIFRCE LY RANZINE , UE T S A, “WIERME , B R " “ i A Kbz £,
ME—EAH B BT ILNOAKIHAY N ) o (Z) (KA Z) BN EREE /N (GEIBFT 2 Y
) B MRERE)RE . XNEEZDBAL FREE) B2 FEE-T=(HA)NE E T
B AAR(H SR ADRAE) (B SER) . (=) eHESEA(KUA ) B A = ATE, BT
BHEE = AN N “ A Translation of the Moming and Evening Prayers” , HI N 2 N 530, DALEbT7ELL
ZHIE I RRAE AT ST F O Bt #5820 ( Church of England Common Prayer Book, Malacca,
1818) , (Z ) —A5HH WG B4E , B R AR CHT#E X B 3F) ( Prayers and Hymns, Macao, 1833)
X AR T, IR M — BRI E A . 5= Ml A T LR 3CE, 2 1818 1 TN
F L R B RSB R A% ) ( Miscellaneous Essays) ETTIR.Q (14) (KN 5B AR, 8 R KINZhm 4
IO ) ( Miscellaneous Pieces, Chiefly Religious) , N5 K8 40 30, IR : (k22 Vi E AR AR B3 %)
(MRZ2) (HRIERYIE) (CHRBREI R £ 2 8) (R XN 2 H Z8) (YA Z 3i)

©® “TERFHEARENET, BLBRBRTMCEER=ENCEZENRB RERIN) Gusheng feng shensian qishi dao jiaxun
[ Ancient Sages’ Home Teaching concemning Dao in the name of God ] )9 3CH%5 , (BEL= ENRI R, F 2 SRR F AT B HET”
745 Su Jing . (P E, I DalR BRAMFZAYIBFRY Zhongguo, kai men! Ma Lixun ji xiang guan ren wu yan jiu [ Open Chinal The
study of Missionary and related missionary | , 7k Hong Kong: 378 2 o [E 52 2 U b #3841 The Press of Christian Study Centre on Chinese
Religion and Culture,2005,%5 81 1T,

@ I Su Jing Z . SALA S5 P SCEIRI B BRY Ma Lixin yu zhongwen yinshua chuban [ Robert Morrision and Chinese Printing
Press] , &b Taipei: %4 43 /5 Xuesheng shuju [ Student Book Store] ,2000,%8 50 T,

(38) HRIT /) Weilieyali 2, {1 3CE Ni Wenjun 2. (1867 4L LI BT R AR B HLH 15t REVE B R) 1867 nian yigian
laihua jidujiao chuanjiaoshi liezhuan ji zhuzuo mulu, &K Guilin: PG T T K % B AL Guangxi shifan daxue chubanshe [ Guangxi Normal
University Press],2011 4£,%5 13 - 14 W, JRE N Alexander Wylie, Memorials of Protestant Missionaries to the Chinese: Giving a List of Their
Publications, and Obituary Notices of the Deceased, Shanghae, American Presbyterian mission press, 1867,6.

© Ibid.
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(MR Z T R4 RER) OBt 3Ce) (R a2 4L) ((RBRUL) (FEERTEZAR) (BRI ) -
(HREE) (HHAZARAL) (I i) (A FFH B LR OFEZ) (I8 F5. W IRAKIIRE
DY) BRI AR LIRSS U A 2R, A — LR A, BN O (O 2 P9 AR AR P A% ) Bk
R ERE D L MERFE, (KRR — 3O AT R XEES R REE D RFIRE
(William Milne, 1785 - 1822) frpZR i S At i H SR8 45 ) , ¥k 22 W0 R AL 2 i A% ) Bl 8 T%
b K BUR AR (1820) 3 36 itk ©

BB, AN VAR B ok — + 2R 25 REHNTUEZERE &

ERERRRE, (D) —4, BR(E L) B K PR A SCES, HE SRR E R, IR
FREEIA“REIE” Bt (FINA—)7E B R, ACKINA—L) (Fig) , LR, 252 (R
WRIATT 2 B PEBIESR L) T RBE0) (R AFTEIR) (RAMHLIE) o b,
(FINAE—1E) BEBWUAK L, 7 TWABZA, REHEFEIEETHIE". DRERZERN
“HEIE” AR ATSHEEECT R, BTN A R AT A7

— [EERSBE

DALAAE T HEEEIRE S 450, DI mis IR FE - E i B, thgks e
HRE)MCRTFRE) , URHEMHERES, T HH O MiiF STHe I HRBOP AR AT, s
HEEPEARIGRE, EnSAMSHER, A0, SRFEHEENEEMETIRETRA—R,
WRXHMFBE ™ H R QRIEIRE , 57 TS EFURBON IES , M HAL Y341 278 2 80Tk
S, FTLLE IREWDRMBEEWERE , — BSSA S RES ., LR LTEENMS 5L
Bt ETTR TR IR, F R RS 3 T U 2 N B S0 £ SCHL E S IREBUR B —BrE

feH R =P EBEDR A EUAEIRES T H . AED DX EHGEE X HEDE R
THAFHIE SRR A B RS HBR R R E, AR — R I, E A E T
ERAHE A SEBHHSOUKRKATE . RMER LB BB A LA A TR
B BKA F 5E ( Matteo Ricei, 1552 - 1610) 55 AAS-A G842, T ELIM A T X AGRE 1E P OG W BE3OA H E, BT
LA SRSk oty F BB B B B A TR, #RI54G TR 2 M BUA B IE S — M EH*.

DAL E (2 FMRBABRIN) —B, AR TEGREBEEIL, SRAB SN DERHN
F IR T 1827 4F  BEZe TR, S50 T 1831 - 1832 4[], A7 1827 4F3 A 18 H, BALME T 4 H L
K& - DALRMEAPER TMERS I “ RIEM B 4G M KR R Br g 2 5

@ (E2TEELSEFRE) Falanviguo zuobianfuping luezhuan [ The brief history of French Disorder and Peace] 7E{ZZik{38 A
LML) Cha shisu meiyue Tongjizhuan [ Monthly Record of Social Customs] 2475 FTEEM , FAEL ., X EERFHLELEEDHL
# Ma Lixun [ Robert Mporrison] RHJ)F K1 Mi Lian [ William Milne] BT , fUTARBIRIF e A0 - (b 2 VE EVEAE B PIEAE ) MEH
R RE T BERRERS” o [EHSTEE N DAL, AR A R LD REE, BUMIER R . HILARIRITF Zou Zhenhuan 3 (V5 54
T 5T R R Xifang Chuanjiaoshi yu Wan Qing Xishi Dongjian [ Western Missionary and the Dissemination of Western History ], | ¥
shanghai. 3285 H ARAL Shanghai Guji Chubanshe [ Shanghai Classic Press] ,2007 ,%5 47 T,

@ ZBIEE Gong Daoyun E . (i T 358 20 1 4F 20 19 3 fb ) Jinshi Jidufiao He Rujiao de Jiechu [ The contact of Christianity and
Confucianism in modern period ], |3 Shanghai: 78 A R AL Shanghai Renmin chubanshe [ Shanghai People’s Press],2009,%5 41 1T,

@ Thid, 47,

B XRTREHLMMIZE Li Madou [ MatieoRicei] 5 A“ AR 1L 7T L £ HEE] Wang Xiaochao 3 : (BB # 57 H X1k
LFFHIET T 5 EP S LRI Jidyiao Yu Diguo Wenhua [ Christianity and Imperial Culiure] ,t5T Beijing: Z5 77 Hi Bkt
Dongfang Chubanshe [ East Press],1997 ,%5 127 58, PP/ Sun Jiang & :{ T ¥4 548 Shizijia yu Long [ The Cross and the Dragon ] , LM
Hangzhou ; WT¥T A R it [ Zhejiang people’ s Press],1990, % 20 T,
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BIFE A, AR E T — S N 2T /R I LB B A i e . — MEE M A B 2 (E %
Z= MR BB I ( Domestic Instructions, derived from Divine Revelation) , B FEHHE/ENE R
FUB MM AR, BRI RARYE , URS BY AR BB R " QAR T 1 — T 1 R AT H R, 5 A A
) IR, Xk 2 RS BE & HEM M EIR], BEFI7E 1832 4£2 ] 26 H M ERI IS4
“EEMEAST GG R BE E M M A EZERRERERIND (R L HIR) B
Ji REAR R, DT 52 L 80 B B SE A A TR AT M 22 SR 3. " O B S A (R &) FIB LN EE, R
B8 4G IR H CBIRM(MRER) ((RE)) —B. BRLBEEANFTERE(XE), K540
JBURRIGR”, G BRI — 47

H BRERMRAETF IR , B R R F RS LN B 5 WEBOA BIRER, R R T AR FRF IS
FE, MCRFRE) (M ) (FRE) 5 15.0 “RRWMEH B (HREETT) . BRTEEFHI
AN ERFIFARBX BRI  BEWRNSCE HABAMEH EMESE R Y, HE%EE
U AL, OB IR T YD) SRRV Z M BEE.Q (EmT D) HESRER, wa it
Mo (CHEENG SO) RAR FHREMIMR AR IR, BB T 244k, PIE — 0 —1E, G AR E T BIRES, &
TERERE, REIRELL R O, MR Z AR DNl MR Z R RAEG—". T
MELEEN TR EA, R B S E B, 5 F BT DS R O i
RZGEGE IR GRS . PITITE H AR (PG SO A0 iRl e, A B8 1 (3
YD WEBBCR AR, X227, B EF SRS EER, A N, F2AH RS
FAF) VIS FEECE W) D) JE R X i (R R 2735 2D (RFCEFEEID .
B R EAEC A TE 25 U0 (EHOEFRIND) e Rl g (R 28 20D (iR
FEETT PR SF. XEEYNFw, B FKINZE,

BF e, (A S RO B MR 2 A Z2ER R ERERID) . “HE"H, WaTHEA
T RAEROE, (FIR—2) B RATEIR) —3C, MEIHFA BN ES TR, 38 F
ZR(BRFERFMN, ZBEAEE R 5 KR, KE il 2R, BEES AU, “MKR"&Z
EHDUE, ERAE T @SN ER, HEZWN” 5 R EREBEACTIIRIEFE M ER, &
SR MR 8, T et 5ie s, "B, 2PEERENER, “"KiI"Za8 B BRERK
YL, MEF BB RAELSFHF N EIE,

DAlith AT B BIRHAT , HAR IR R B & WL . 1807 48 M il 2 )M, B T (K3 I X
e A EIRES— L H RS L& MRS B, — X7 A B R E R S B E8
FRH, R EREI . B, BRI FDUEEAM I8 R s, XS
B Ay By K44 (William Milne, 1785 - 1822) 588, L [REEHORISDUE IR, #8 SR K E

@ SALAbF A Mrs. Elizebeth Morrison: { ZX[ b F4Z 7Y Ma Livun huiyilun [ Memoirs of the Life and Labours of Robert
Morrison ], JH{#< 7 Gu Changshen 1, 4% Guilin: | P4 i ¥ K % i Bi#1 Guangxi shifan daxue chubanshe [ Guangxi Norman University
Press ] ,2004,%5 191 T,

@G Ibid. , p232.

® RIS EERENRTEESERLNER, AT ENRBRSEA T, EH LA, i HEHHE ) Xing Li Jing Yi [ The
Sacred Edict] — 33, WL M [E 57 B 48 RS &5 . B 1L EF5 W hitp://nla. gov. au/nla. gen — vnd08030,,

O FAE_EEE, KBLBRT(ERTVNES, BT SESERRESHIERAS . FERESREIRE Zhou Zhenhe 1%
& A Gu Meihua /582 (Z@) VI B S Sheng Yu Guang Xun : Ji Jie Yu Yan Jiu [ A Study of Sacred Scripture], |3
Shanghai: 3435 H} Shanghai shudian [ The Press of Shanghai Bookstore] ,2006. % Bk T A Fif” B8, TS X B e ik
By, AU EE5aE (i) B AI—F A BRI RITY Shengshu yu baihua-Shengyu sujie he yizhong xiandai baihua de
yaozhe [ Sacred Scripture and Secular Language | , 8 [R5 K ) Tongji daxue xuebao [ The Journal of Tongji University ] (3R} iR
Social science)2012.1.
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WD BT G, ERFEANTE R R F X FARD RARZEREE ® AL RE
e, XA SCARAE B B W EEEE, REEEHEAREBAL S, M RHESHAE R (M
S ST AR ) 22, A AT A LGB A A 32t A R — S MBI ) (R ID B A,
I HFE IR ZRREN—, BN “ The Sacred Edict”

DRIEBERFIN" 2%, BAREI b EFREIEE, SEHBCEM, BRI 25,
RERR T HBF RS T 1820 FH M T S WA W) —45, K& BFEH: “IHEACS D), K
BMET R N IR ZMZH W, REZE EMX, 28, A HSE fZAE, NERE
A RIES " O BL R S, WA HIREEE U, AR HEM(MRZE) (Bt
O —3CH, BRI BERLER , RAEHN K, T HBRIEZ, 78 TR B R AR TR Z
BT, H e AR VIARME  BD AT . DALB AR ERE M b Ee g i 7 . 217
B SR HRBE L . PEMLGE 7B RO RRE S, BIE K" 24 B (EE) Ui
BORBRSREE. R, WHRNERE GEFEER,JHENEZNS, BT AR FENRIER, LR
R

CERNZEA) PR LR ZR S R EE T2 H /Y, S H 8= 56 i g2 py R S0
(FRZ2E) (HRIERASE) CHRSREN Rttt 238 ) Fd BN R E ZIR) , /- e iR i 2 58
MR KR ATFTMER, TE(MRZH) 30, BRI N “REREN T Z, A =8, A~
R FEWSA =, FERFEMST], 20, W EA 43, H=9% F—3, sUEFHEER, A8
HEHEZ R — HINAEWEATEER, BUEE [ 5k Z B8, " (B-L) BIR T O &
EH W R BB UAMEST R T HEREH, R HITENES AR ZE A 2T, XEI£
H,EI T, RS KRB (BB T0) |, [0 10 20 HL 2 32 T A RS A o tH (Ol R 2 ) Y, B 3 UL
2, LS, XBRABCZHKRL., MAEBRHAN, A6 RN, N AEGRER” (LI,
TR R, T ARAEREDE , BORAREON A B 7S B RN R B =2 L ( popular religion ) FI{RIREFF

BRHEELZ 2K T LT AEBRIIELA MGG, W #h R Z B WAF AT XTI, DAL EE 2L,
SRE:“RIIUFEAHERMEEZH, HARTFH ATZLZ, FAERAZ, JIBZ EZ,
IRNAI A58, MEMBURRA MR I REZE B £k, MAATRII MBS KSMBEHEZ
1B, RBFE AR, SO R R, MRA BB KRR, AR T A M E, BATER?” (BAR)
EAETHIUSXES, DR T RESEH PGSR, FY, UHEEEZ 2, 2K WPl
LS, DRIEFHIENYN, T - RRARRERS, EREEE, MTEZNE 2 2FEH M
BT SR RN XU B0 > o B DM B X T Lt 2 s E ittt S AT AR E M BB EFRT, &%
Kt . SR AAEAL—FEREHER, RNREETEEIN, ERXETERNRE.
i BRI AL BB F BRERRELE LIS A B, B A WP FLIB SR Z A, & T
ZIRZM o e BRI FETT, BARMERZAL, BIASRIE R ZAL, mAZ R T I A d, R
AT, B AR HERALZ IR A7 B AL e s 1R iE , SR AL TR S T A TR R O T A
gt XEREAGETHERERZ L, BARKAARN ., SRR AR Bk, 24 b E XU AR
BHSER S, HBUOGHETE . 2MEEMUSSCE R, i AT SR M %, “HA

@ The Rev. William Milne, translated by, The Sacred Edict, containing Sixteen Maxims of the Emperor Kang-He, Amplified by his
son, the Emperor Yoong-Ching; Together with a Paraphrase on the whole ( London: Printed for Black, Kingsbury, Parbury, and Allen,
booksellers to the Hon. East — India Company, Leadenhall street, 1817).

© 1EE# Boaizhe (K48 William Milne) 2 :{ £ I F + W) Xiangwun Wushier Ze [ The 52 princiles of Countryside Teaching | , &
7SH Malivjia [ Malacca] ;3242 35B% Yinghua shuyuan [ Anglo — Chinese College ] ,1820, ¥ Prologue,
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WA BERAEERL, EEMBEUNTIFZ, BIHEZRER,” “FRE O REIRE, A EE,
FAR LA GHR VERTRAE, S URERE 2 E T B S E, MEH KRG EE.” (=1
T WnEF AR N SRATR TR B . X AR, RAIB O BEARESTE AR
AL, Ty B LU ANFE Z o7 (W =50) 3, EZFF A3, MM LU RS EAriEE, “mmMR
b7, REER I Z 0, BOUE NG T, 55 00 FA RO S Z T, J7 (45 . (B8 1)

7 FIRELER IR SR , (It SCR) — /R Ak T HARE] IS TR AR R Z
a7, H—, BEWE. “BIIMUAREM, SREBKEE, FEART, HIEREE U LR
i, RAKBRZIE, THRT —TREEF. BTAZY, 8T - MiEEd, BIFEZAL
W (AT HT, B ZIE, “FEREYAHMURMZIE, HFAZL, BRMAFER, 2
PR ARM” (BRI H=, AT, “HTHHRE, RASRSHZHE, IR G R,
RITRE W IAHREZA R (FH-ET) & R E5IE U, 1E 4 A E B 24 1E O &N
REHNX =R, TS DR Z B, SR T Hit EARERET R A, M2 2, J5 Al 4b
Rl TZ AR, CGR+-ET)

USRS, DAL Bris B BT R B HUZ AN R B U, RHE R E
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B R ) XAV T, R B T RIATT Y Z A48 B o

AT E T VIR Z 1 B, BT oR W SO “ B J7 IS (977787 R BRIEHOT B3
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FHIAME , REFR—MEL, RANEGERA-ALTELET N, TRR LA — A 58,7
(BAR)

XA KA KT, T YY) E Y, FE R OB 2 1 77 72 (Y ME— LA

RRARFRANIAR R, B AT WHE R Z B, AR MR A N E X B 1 IRHsE
B ((F2)) itk MERERAE" IBHHER " 2 5, 5 RR I SRR 5" M2 1F
TXFEE,

“IHARFTRIB B A H B ZALSE, ST T B EB AL SR %45 Z B ok, 78
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AE, MABARL(FT+—R)

MOXBEETI3C, FI AT (—) B IRTE “ HITH R B AR, T ER Y 2 EWZE T %
R, R AZ ALG B, TS B R RENZ 4 07 AR A G R, (7)) (D RANERETZE]
BEREHGEAF, KRBT SRR (9158 AR ZER X T, ARREC TR HOCH AT R
LIRS iihadke o4 o U o i N T S 117 1E 2 €5 8 Q1 Bricowy 7 P

HE SRR A 2R, EHBOGLE R BT EER, (FUNASCADY ) F7 3 — 28 gy it
3C7, HZ W O W AR BRI, WU Rf B o o BRI B AR FO SN, B S IRADR WAL, R 5 2
IR F R FRSEINE, SR T E MBS R BRI R BB B, (Ol ZFEM R AEZRIN) Sl
T 1831 4F X —4F, ERSL WS 7 b BTG 3, JF IR SRS R o A5 B4 i S oA T b B
HFIC) (1834) D HJ5  FRICH A T8 i T & B R T b D) — 55, £ B 5380 T 05075 A XS
P EMARE, N2 NN, DRMBRER T EOSEZE TR, o5 RER T PR EE %R
Mo ThERLIFEE BH S RHEH SRR, R UER FHUEH L, LB RGR, EIER
IRAPE, Frae & LM B E L8, B B FH AN N T b @

@  Charles Giitzaff, Journal of three voyages along the coast of China, 1831, 1832, 1833 (London: Frederick Westley and A. H
Davis, 1834).

@ XA ISR SCCH LR 53T E) “Guoshila yu dakai zhongguo” [ Karl Giitzlaff and Opening China] , 2535 K
24t Macau Ricei Institute, {#MAZ3) Shenzhou jiaoliu [ Chinese Cross Currents ], Bilingua, V.9.2,68 - 81,
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English Title .
Robert Morrison and competing moral principles between Confucianism and Christianity
Focuses on Mr. Morrison’ s work of his late age Domestic Instruction (1832)

YAO Dadui
Ph. D Candidate at Sun Yat — sen University, China
Visiting Fellow at Harvard — Yenching Institute, USA

Email: yaodarui@ hotmail. com

Abstract: There were two themes in early protestant missionaries’ works. One represented by
Robert Morrison’ s works is “competing moral principles between Confucianism and Christianity” ,
whereas the other by Karl Giitzlaff” s works is “opening of China”. This paper focuses on Mr.
Morrison’ s late work Domestic Instruction (1832) to discuss the first theme. The book, signed by
author’ s obscure name “the debater Rev. Senior Morrison” , is an anthology of Chinese Bible and
Morrison’ s miscellaneous papers. Morrison tried to use a traditional style of “domestic instruction”
to write Christian literature for competing Confucianism. Hence, the primary topic of this book is to
“debate” the nature of God and distinguished it from Xinli—the highest moral principles of Neo —

Confucianism.

Key Words; Robert Morrison, competing moral principles between Confucianism and Christianity,
Domestic Instruction, Xinli.
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ESN
(DR, 610064 1)1 ALH#E)

RBE: REWME, PEATEAFCATR R R, BBCAE LN T ER W EFAMBRNF T MIES T, 5k 2Tk
RHAH 0L, R YA B EB NN EERESI NS5, M GEE— ) /M T REBIAMA 4 8 O
BREEE, W ATUE B LR E iz L BESE ST R M B SR B a R P ik, R R E HMEE 3 —
AMEIHEIANR

SR B H R EE — B A

1EE . U)K BEH S FEEOUEREE T, Wil B#f 610064, Email; wuagedon@ gmail. com

HZIT (1882 - 1966) b EhILE AL (AR EYEM) A, AL EZ 28400, 12 20 fi 4 i
HEEHMEBHTHNEZER, A SR BB L TR, K TR AE A EEE W
BRSO K ILEA S 3, T\ S MEHRN E T, #MEE . 1903 48, R4 — T U et i,
HHBUNHAE I, A S & HahiE TR AL, N, SR 2L SRR IE, N ZEIRE T A i T
LT ABAE, T, B H LT EAER, B TR Z LA FCH R, B EANT RGERMRE
%, N3G T EAE 2 . TKZTTES S AR S o, BB 30, 3 = A R % B R
Fm (B, FRTH EORRG 2 5 B L SCEX A ITEPF IR Z L, A EZIXM K Z I AR L
TEAS A O B R BRI /AT GIEIE — Bl R 5 B IR 3K 22 Y00 T R BB A AR, IR R
At e AR B BRER BB R ARSI E =, IR E R85 P E 2B S 2 5E B

1807 4F , 5 — i R A B Bt B+ L2k (Robert Morrison ) (1782—1834) R 2 i [ , 7 R Fry &
BHCHHE SV UG AT B MSCLAE F Bt Ak e A R R AR, HESh TR

@ BN Ying Fuk — tsang, (B EM SR E L — ST RIS Jidu xinyang yu jiuguo shijian — ershi shiji giangi
de ge’ an yanjiu [ Christian Doctrine and the Praxis of National Salvation: A Case Study of the First Half of 20" Century China] ( #%# Hong
Kong : 38 #12# % Jiandao shenxueyuan [ Alliance Bible Seminary], 1997),557,
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T—RINWRE =R L=, —JH, PE AR EE—RINM LR EA, —J7 B2 il
FERUE R, ST TSR BE RS, TS M E R RN L AL B, RSB T B SHER
ABF); H—TTE RV Z AT R R B TR E R H R B b AR S T O AR TH B AR ) 4 B
PRSP EHSATREIEE B Sh—JrmRa E E CERE T E S L, SR RARHE
W R TR 2k FB I T ) AR AM R TR, P I B BG RT e SCA O T [R] kAR
fEbl, PEATE WA WA Z T, Ot i AL B AL, o R B TE A REAAE BT AL .
B2 TE 1924 AR CCECEUR ) B AL IS SR T —A> o [ E B AT IR B AR AR & - P i A i
BRI - 2 22 B i, SATT0 SN , BOG _LRSAE S BLBE L, Bt 8] — > REF O L, ROA b 2R3 2
A, BT E AL R R AL 2, T ELABRATT B T —Fi 5 BET B BE— 2R . FRBE N, — %
W AR G A MR, LR AERZ . LRERE M, BRI, TR, AR
HARM O,

T X R PR, PR (A I AV 1) T R 2 ) R R IRV R 2 4 g S SR A SR Y [RS8 )5 -
R—FRANE B B R A A DI ik, LA BIMARAS K )RR e . © BRI, 000 2 B, 76 v
TREMB B M ER M E G IR o MES T, BB b1 5O H B 2ot i AU 85 1 32 22 1]
BE.@ HPUBFZ )G , IR B RE RO A 2 S 2l 9475 i, AR B A B AR
BEFCIEAIBOR I ® PR 15 4 2 49 77 B T B B ik o =2 V0K 5 000 TE AR 7 51 B AR 8L 0 14 Bk 4%
EL8

@ I SuJing, (PE,IFTT SFLA R EAYBIGE) Zhongguo kaimen malivun jigi xiangguan remwuyanjin [ China open the
door! Study of Robert Morrison and related people ] ( FF # Hong Kong: %78 % b [E 22 % Uik W 58 4L Jidujiao zhongguo zongjiaowenhua
yanjiushe [ Christian Chinese Religion and Culture Research Center],2005) ,25,

@  M4EHE Ying Fuk — tsang, ( B ES 58E L8 — TELRTHN A ROTER) Jidu sinyang yu jiuguo shijian — ershi shiji giangi
de ge’ an yanjiu | Christian Doctrine and the Praxis of National Salvation; A Case Study of the First Half of 20" Century China ] (&% Hong
Kong: 38 #12# % Jiandao shenxueyuan|[ Alliance Bible Seminary], 1997),34,

@  ARP% Zou Tang, { — L EHBE 5 E k) Ershishifi zhongguo zhengzhi yu zhongguo wenhua | Chinese Politics and
Culture in 20" Century] , 4R %% Zou Tang 2 . { — 4 H EBIE—M WG £ 5400 T3 M BEE ) Ershi shiji zhongguo zhengzhi yu —cong
hongguan lishi yu weiguan lishi kan [ Twentieth Century Chinese Politics; From the Perspectives of Macro — history and Micromechanism
Analysis ] ( ¥ Hong Kong: 4~ k% Hi AL Niujin daxue chubanshe [ Oxford University Press],1994) ,50,

® W% Hu Xuecheng, (kL8 : R A4 G X EH RN A RIBRIE Y Shelun: wo men jinhou dui guoshi yingyoude xingwu [ Editorial ;
waking up that we should have for the affairs of state in the future] ,{ EJHE T} zhenli zhoukan [ The Truth Weekly] ,No. 41 (JLZT Beijing: K
PEtt Zhenlishe [ The Truth Press], 1924),50,

© @I Ying Fuk — tsang, { EBE 5 E S8k : — L RTHIN N EITE) Jidu xinyang yu jiuguo shijian — ershi shiji giangi
de ge’ an yanjiu [ Christian Doctrine and the Praxis of National Salvation: A Case Study of the First Half of 20" Century China] ( #%# Hong
Kong : Z5E ##%: % Jiandao shenxueyuan[ Alliance Bible Seminary], 1997),34,

@ @ Ying Fuk — tsang, { M S5EIG—EA T EZEH B9 5E) Chongtu yu ronghe— jindai zhongguo jidujiaoshi yanjiu
lunji [ Confrontation and Accommodation: Essays on the History of Christianity in Modermn China] ( 7t Taibei : If Flik A BB FHILEL AR
PAHLH Caituan faren jidujiao yuzhouguang quanren guanhuai jigou [ Christian Cosmic Light Holistic Care Organization] ,2006) ,86.

Ibid, 93
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e m P ARIINT 1877 45, W1, BE-G XN BE BUR AR 55 18 30, |24 2 i B R T %
7 QO REM, I8 B TR M B, SR B A E S C HNE S,
el RAFIZ R Z T ) F2 R OC TR T EREA Ak, 1922455 A2-12 0,7 L
BRTEEHEE RS, REBMETHE L A GALZOR.:

FEHS, EATFARAEXFSPRAAMR T B#E, 5Lk ARG EE, REREG FEE,
ERMBTEAEL R, KALFERFTEINS, BT E) L84, BRELEZBRT GAALS,
EREARBED, REFE, R, ANALY , TR, TR RMARLR T XA F R, 4]
RAEBFEAXE, R LA MG P AW, BNARKSXFF L&, LALZIR, ST F A
BHBR, AR PHE ALEFRIIMBARA LB ERG, BB REERS &, BT FEA, 55
FERRBEHENTEAAELT , FHANBZFTEALS, RARBINGTEF X BEHOGLFA
B, A XFEMNAFELE LEXALPRE/AASY D

AR OO T ASCE AR R AR, S A AL AR IR T B S AR RERIA T @
1929 AR (AR RE TSR , TR R T K Z DR FE #9485 WAEM 7 GIEE—BY) , TEE R a3
FHRA OB S — R A, H5 0 EK R, 1935 457 e AR T CIEiE —BY) B398 SCR
How T Became A Christian[7]®, vty AR A T SCRACIETE —BI) , BR 73R8 76 )5 FIBR b xd 3k
ZIL BB R IR N IR Z Ak AR A SO BETHE M AN BRI, S e i b Ay
REERTF , R HAE R BB AU M GRS, LR rh B AL 2 p B AR AR S AR AL 43 B, B A
T SRA TUTABRBISL, R, ) A TR SO 72 1L L B R A A DI BE , KB P 7 BB 4
55 R SCAL B AR, B XE LR A (K — N B2 T7 TR X P [ R S, 3 o [l S R S R

it

EMEEBHER R R R EAREE RIS, REEAR, )RR, R T2
HRHA — B E Ry ERRE R 2 E 200 B, RZILEA A 55 —E A KB R
TNTE R, TR ZE SR B A (] 2 o R B A A AR T S R B e K2 VL UEE —
By ) el T AR, 1) 24 v [ AT s SCA T Fe AT, MR IR Z LR A B AR RAIE , CHiFEE —
B SR FATT AT LA 3 2 VT B AR i 3 R U R

B, KZTFECIEE—BY) F A A B O M BB T SO R A AR 2B i AN A Tr

©@ Z=HN| Li Zhigang, ( B4ER = , B —F—iEA T EEEH 0 Bai nian yanyun ,canghai yisu—jindai zhongguo jidujiao
wenhua lueying [ One Hundred Years, One Drop in the Ocean: Study of Modern Chinese Christian Culture ] (Jt%T Beijing: 4> H Hh[E 1 bkt
Jinti zhongguo chubanshe [ Modemn China press],1997) ,163.

@ Ibid,166.

@ 1bid, 169,

@ Ibid, 172,

@ % General Chang Chih Chiang. How I Became A Christian. Tran. by Z. K. Zia, M. H. Brown ( Shanghai: Christian Literature
Society, 1935)
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SRR BIFRAAE—IRREERLT ERELFREMC, RAGESERG—BITERTY
H—F, BRARER . ibhEre,”©

XA, TR Z T IR T B4, 00 25 B FR IR L 2 1 5 A Bl AT I R 35 o L
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P A R 2 3 AR LUK . © R ZITAEIE R A B O3B Z A, AR —
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T BR) A iy TR AAC S B _E 7 B B RIR o, T A 2 5 ] ISR R ) O™, 3K om0 A S B il 7 1F. 3C
P DT H , 580 0 A £ BS BRE 7E T M T e B A B B R T o A R B BB B e b . @ KR 201
A GRS — YO B A PR sl T i AR 58 , RAEM NS BRI Y h B EREIF MBI TES
WA, KZIAEFFE PRI AANT 24 k3w IE, SR, 58 S AKRHE",©
TR X SR BRI AT NI ARSI T 3k Z 1T i AR, IF HAA R “ AT WAT IR, LB = 15 3L
TR FEHEFFALBRBEROCRET O WG, KZILEH 4T WE R K&, 1915
A R HURRAT 5 B SERES I TR, I TR o B BUAR R A S i 31, R B s P
A i S AR AZL, T H e — M A B2 ARG B B B hIrE s A, TEZRA
RAMELE,MERRA M. M2 EN AR, EREMN AR ?” @] L, 3% — R R EE),
R AR EN B BB GET A AT N R BB E R A BB TE , (5]l ki b R BAR AR B 19
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@ #2291 Zhang Zhijiang, { iE i — B ) Zhengdao yizhu [ How I Became A Christian] ( b #§ Shanghai: |~ 2% 4> Guangxuehui
[ Christian Literature Society | ,1929 FEH i ,1937 F£+-EhT) ,2.

@B @I Ying Fuk — tsang, { FBE0 5 E S8R : — HELRTHINNRITE) Jidu xinyang yu jiuguo shijian — ershi shiji giangi
de ge’ an yanjiu [ Christian Doctrine and the Praxis of National Salvation: A Case Study of the First Half of 20® Century China] ( #%# Hong
Kong : Z3E ## %~ % Jiandao shenxueyuan[ Alliance Bible Seminary], 1997),333,

@@ 2T Zhang Zhijiang, {IE 8 — B1) Zhengdao yizhu [ How I Became A Christian] ( I ¥ Shanghai: I % < Guangxuehui
[ Christian Literature Society ] ,1929 £ H iR ,1937 &£+-ERR) ,2.

@ @I Ying Fuk — tsang, { EB{E 5 E S8k : = HELRTHINNEITE) Jidu xinyang yu jiuguo shijian — ershi shiji giangi
de ge’ an yanjiu [ Christian Doctrine and the Praxis of National Salvation: A Case Study of the First Half of 20" Century China] ( #%# Hong
Kong : Z3E ## %% Jiandao shenxueyuan [ Alliance Bible Seminary], 1997),336,

@ 2T Zhang Zhijiang , (IEiE — 1) Zhengdao yizhu [ How 1 Became A Christian ] ( [- ¥ Shanghai.: | %% <s Guangxuehui
[ Christian Literature Society ] ,1929 £ H ik ,1937 &£+-EkR) ,3.

@ Ibid, 4.

@ Ibid, 4.

@ Thid,7.
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@  FFEHE Ying Fuk — tsang, ( EES 58 E L8 — HELRTHN A RITER) Jidu sinyang yu jiuguo shijian — ershi shiji giangi
de ge’ an yanjiu | Christian Doctrine and the Praxis of National Salvation; A Case Study of the First Half of 20" Century China ] (&% Hong
Kong : 38 #12# % Jiandao shenxueyuan [ Alliance Bible Seminary], 1997),336,

@ 22T Zhang Zhijiang , {JFi8 —B)) Zhengdao yizhu [ How I Became A Christian | ( | ¥ Shanghai: ] 222> Guangxuehui
[ Christian Literature Society ] ,1929 £ H i, 1937 &£+-EkR) ,30

@  Ibid 24.

@& @I Ying Fuk — tsang, { FBE 5 E 28k : = HELRTHINNEITE) Jidu xinyang yu jiuguo shijian — ershi shiji giangi
de ge’ an yanjiu [ Christian Doctrine and the Praxis of National Salvation: A Case Study of the First Half of 20® Century China] ( #%# Hong
Kong : ZE ##%4-% Jiandao shenxueyuan [ Alliance Bible Seminary], 1997),332,

@ 2T Zhang Zhijiang, { iF i — B)) Zhengdao yizhu [ How 1 Became A Christian ] ( | ¥ Shanghai: | %% £ Guangxuehui
[ Christian Literature Society ] ,1929 £ H ik ,1937 &£+ -EkR) ,9

@ @I Ying Fuk — tsang, { FBE 5 E S8k : — HELRTHINDNEIFE) Jidu xinyang yu jiuguo shijian — ershi shiji giangi
de ge’ an yanjiu [ Christian Doctrine and the Praxis of National Salvation: A Case Study of the First Half of 20" Century China] ( #%# Hong
Kong : Z3E ## %% Jiandao shenxueyuan [ Alliance Bible Seminary], 1997),341,

@ 2T Zhang Zhijiang, { iF i — B)) Zhengdao yizhu [ How 1 Became A Christian ] ( | ¥ Shanghai: | %% £ Guangxuehui
[ Christian Literature Society ] ,1929 £ H ik ,1937 &£+-E k%) , 10.

®  Ibid,10.
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Abstract: in the early 20" century, China was at a vital turning point of either surviving or
perishing. Many people joined the movement to save China. Chang Chih Chiang was one of them
who join the Chinese Christian Movement to save China. He published a small brochure named How
I became a Christian, which reflected the tension between the movement of saving China, Chinese
Culture and his Christian experience. It is a good case study of early 20™ Century Chinese Christian
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Does Physics need a second scientific revolution?

——Christianity encourages tackling foundational problem of Physics
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Abstract; This article identifies an inbuilt defect of modern Physics. It consists in not providing enough connection between the
two bodies of knowledge that make up Physics: observations of and experiments with material things, on the one hand, and
mathematical theories, on the other. More specifically, the defect consists in that mathematical structures are applied to
experiences of the material world, as if they were only in the mind of the physicist. Nevertheless, the success of mathematical
Physics suggests that these mathematical structures are somehow related to the material realities they are applied to. - Due to
the inbuilt defect, mathematical theories in Physics have to undergo a procedure of approval or disapproval by experiments.
However, even if approved, the hypothetical character of such a theory cannot be removed. A theory never becomes definitive.
— The roots of the said defect lie in the scientific revolution during the 16th and 17" centuries. This article makes three of them
explicit; (i) the dominant view that Nature and human cognitive capacities do not fit together, (ii) most present day ways of
understanding Mathematics do not involve the material world, and (iii) the scientific revolution has essentially brought, for
Physics, its mathematization. — It is proposed that Thomistic hylomorphism is a suitable tool to show how those mathematical
structures that are used in Physics have their root in material things themselves. The “application” of mathematical structures to
experiences of the material world thus has an objective foundation. The belonging of mathematical structures to material things is
based on that the hylomorphic structure unites organically the singularity of a material thing and its belonging to a species. —
Christianity does not endorse any particular solution of that problem. However, Christianity contributes to a solution insofar it
supports strongly the genuine intelligibility of our world. The spirit of Christianity thus supports the view of science as a sort of

realist knowledge.
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I . Introduction

This article focuses on the problem which is commonly called the ‘ question of applicability of
Mathematics in Physics’. As a result, a work programme is suggested for elaborating the view that
certain mathematical structures stem somehow from material things. Therefore, these structures
cannot be said to be ‘applied’ to material things, as if Mathematics were something alien to them.

We begin by exposing certain basic features of the so called scientific revolution of the 16™ and
17" centuries, identify certain problems caused by that revolution and formulate the work
programme accordingly. A Chinese reader might particularly notice that the work programme
attempts to get the different parts of the problem into a harmonious relationship among each other.

It must be stressed that this problem is completely independent of any religious views.
Nevertheless, it is Christianity that strongly encourages scientific and philosophical inquiry by
affirming the deep intelligibility of this world. In other words, Christianity is intrinsically science —
friendly. This will be briefly discussed in the last section of this article.

The root of modern Physics lies in the philosophy of nature as it has been shaped in antiquity
by the Greeks. Their philosophical reflections always were based on observations and brought about
the notions of ‘ substance’, ’ change’ and ’ cause’. Much later, approximately in the 14"
century, another type of knowledge expressed in numbers, numerical proportions and other
mathematical structures joined the existent philosophy of nature. About two centuries later, the
interplay of these two branches of knowledge underwent a revolutionary change. The mathematical
models of material reality had become sufficiently sophisticated that their predictions called for
experiments as the tool for testing them. Eventually the tandem { experiment & theory} prevailed
over mere observation.

Accordingly, mathematical theories in Physics became more and more dominant and tranformed
Physics into something like a comet with a theoretical core and an experimental tail. At the same
time, theory drifted away from experimental Physics. An example for how far this went is the
characterization of the relationship between mathematical theory and material nature given by the
physicist H. 7 Hertz (1857 —1894). According to Hertz, we make ourselves mathematical pictures
or symbols of natural things in such a way that the mathematical consequences of the pictures also
yield a picture of the natural development or behaviour of the corresponding natural things. This is
the only feature that makes them symbols of material things. Therefore, it is possible that there are
many suitable mathematical models or formulations of laws of nature®,

The thinness of the link between the experienced physical reality and its mathematical model
goes hand in hand, surprisingly, with the breathtaking success of mathematical models in Physics.

It is as if the physical science of the last three centuries has finally discovered mathematical

@  Hertz, H. , The Principles of Mechanics, Presented in a New Form. London: Macmillan 1899 ; Introduction. Reprints New York
Dover Publications 1956 ; Mineola, N. Y. ; Dover 2003.
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structures as the intelligible core of nature. Then it almost became a necessity that the cognitive
value of experience was estimated lower and lower, while the trust into the cognitive value of
mathematical models was increasingly appreciated. The influence of contemporary philosophy
fostered the conviction that nature does not release its secrets and that, therefore, the scientist has
to furnish himself a picture of nature. Eventually, experience — observations and experiments —
ceased to be considered as a source of theories. Instead, human genius became considered as
inventor of theories, which made experience comprehensible.

Then, the conclusion can hardly be avoided that both experience and theories remain two
bodies of knowledge independent of each other. Their juncture takes place, according to most
physicists, only in the physicist’ s mind. In other words, it is excluded that mathematical theories
in Physics are rooted in one or other way in the material things they refer to. Accordingly, they are
not extracted somehow from the observer’ s or experimenter’ s experience. Application of
mathematical structures is something exogene to material things, while extraction is something
endogene.

In the former case, the success of physico — mathematical theories would be due to the internal
organisation of the physicist’ s cognitive ( and maybe other) capacities only. In the case of
‘extraction’ , it would be due also to reality. Success as well as lack of success takes place in
physical processes and is measured in terms of fitting predictions (and efficient technology ). That
means that success is not something purely theoretical, but requires some practice, experimental as
well as adapting mathematical tools to an experimental situation. Thought experiments are not
sufficient.

It is very significant that dealing jointly with experimental data and theoretical concepts is
anything but a straightforward procedure. Rather, physicists make certain mathematical hypotheses
motivated somehow by observational or experimental data, try to apply them to certain natural
phenomena and then, based on that application, elaborate an approval or disapproval of the
hypotheses in question. It seems that the hypothetical character of the application of mathematical
theories to material things is considered to be unremovable. There is no evidence either that such a
removal is considered necessary or beneficial for Physics. Physicists seem to be satisfied with a mere
interlocking of both experience and theory, instead of an organic connection also rooted in physical
reality than merely in the physicist’ s mind.

*

The situation sketched above suggests we put the question of whether such mathematical
structures stem from the material things they refer to and, therefore, can somehow be extracted from
observational or experimental data about these very same things.

This article’ s contribution to answer that question develops in two steps: after having supplied
some more details about the interlocking of experience and mathematical knowledge (section II. ),
we present as a first step three ideas that have been shaped during the scientific revolution and have

been highly influential in bringing about present day Physics.
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The first pivotal idea is that the view about the intelligibility of this world has been
“pessimistic” for centuries (III. ). The second, that the mainstream of modern Mathematics’
selfunderstanding does not involve any reference to the material world (IV. ). Third, the scientific
revolution has brought, for Physics, essentially its mathematization (V. ). And, due to the way of
its historical performance, the mathematization has brought about several problems within Physics
(VIL.).

The second step offers some considerations about an agenda of overcoming these divisions
(VIL. ). The main idea is to return to the unity of reality expressed by what could be called the
metaphysical principle of no — contradiction. This in turn requires a thorough recourse to
experience. This in turn requires positively taking into account every single material thing, and
negatively to leave unused the known physico — mathematical theories. It is suggested to use, as an
appropriate philosophical tool, the key notion of Thomistic philosophy of nature, namely
hylomorphism. Among other things, hylomorphism gives a certain account of the singularity of each
material thing.

Christianity has no stance with respect to any particular solution of this problem. Yet
Christianity settles a general frame for more successfully attempting its solution. This is so because
Christianity supports the conviction of the intelligibility of this world, and conversely that the human
mind is capable of understanding this world ( VIII. ). This holds despite of limitations and the

possibility of errors of the human mind.
I. The progressive character of the mathematization of Physics

Listening to what physicists say about their own science provides deeper acquaintance with the
intellectual climate in Physics. We confine ourselves here to quoting short statements about the
relationship between Mathematics and material things of four representative physicists of the 20"
century. They essentially agree irrespective of their different philosphical backgrounds.

First, Albert Einstein; The world of experience and the world of concepts are united in the
same person, but experiences do not influence the shaping of concepts and vice versa. Therefore it
is possible that “all concepts, even those which are closest to experience, are from the point of logic
freely chosen conventions, just as is the case with the concept of causality. ”@ And even more
explicitly ; “The theoretical attitude here advocated is distinct from that of Kant only by the fact that
we do not conceive of the “categories” as unalterable +-+, but as -+ free conventions. They appear
to be a priori only insofar as thinking without the positing of categories and of concepts in general

would be as impossible as is breathing in a vacuum. ” ®Nevertheless, the hermetic separation of the

@ Finstein, A. “Autobiographical Notes” , in Schilpp, P. A. (ed. ) Albert Einstein — Philosopher and Scientist. La Salle (Illinois,
USA) : Open Court, 1949 (first edition) , p. 13.

@ Finstein, A. “Remarks concerning the essays *+-. ” in Schilpp, P. A. (ed.) Albert Einstein — Philosopher and Scientist. La Salle
(Mlinois, USA) : Open Court, 1949 (first edition), p.674.
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two worlds coexists with their (ununderstandable) correlation; “The very fact that the totality of our
sense experiences is such that by means of thinking (:--) it can be put in order, this fact is one
which leaves us in awe, but which we never shall understand. --- The fact that it is comprehensible
is a miracle. ”®

The Einsteinian formula ‘ incomprehensibility of the comprehensibility’ goes hand in hand with
his view that the scientist’ s epistemological attitude is divided into strongly opposed parts: “The
scientist *-+ must appear to the systematic epistemologist as a type of unscrupulous opportunist; he
appears as a realist insofar as he seeks to describe a world independent of the acts of perception; as
idealist insofar as he looks upon the concepts and theories as the free inventions of the human spirit
(not logically derivable from what is empirically given) ; as positivist insofar as he considers his
concepts and theories justified only to the extent to which they furnish a logical representation of
relations among sensory experiences. He may even appear as Platonist or Pythagorean insofar as he

gonsiders the viewpoint of logical simplicity as an indispensable and effective tool of his research. ”

Second, Eugene P. Wigner: “ The miracle of the appropriateness of the language of
mathematics for the formulation of the laws of physics is a wonderful gift which we neither
understand nor deserve. ”©

Third, Richard P. Feynman: “I think, it is safe to say, that no one understands quantum
mechanics. Do not keep saying to yourself, if you possibly can avoid it,” But how can it be like
that? “because you will go” down the drain “into a blind alley from which nobody has yet escaped.
Nobody can know how it can be like that”. @

Fourth, Roger Penrose: “I should begin by expressing my general attitude to present day
quantum theory, by which I mean standard, non — relativistic quantum mechanics. The theory has,
indeed, two powerful bodies of fact in its favour, and only one thing against it. First, in its favour
are all the marvellous agreements that the theory has had with every experimental result to date.
Second, and to me almost as important, it is a theory of astonishing and profound mathematical
beauty. The one thing that can be said against it is that it makes absolutely no sense!”®

These quotations might be interpreted as the opinion of some individuals who cannot claim to

@ Finstein, “A. Physics and Reality”. Journal of The Franklin Institute, Philadelphia, Pennsylvania, U.S. ; 1936, 221,3, p.351.

(® Finstein, A. “Remarks concerning the essays ---. ” in Schilpp, P. A. (ed.) Albert Einstein — Philosopher and Scientist. La Salle
(Mlinois, USA) : Open Court, 1949 (first edition), p.684.

® Wigner, E. P. “The Unreasonable Effectiveness of Mathematics in the Natural Sciences”. Communications in Pure and Applied
Mathematics, New York; John Wiley & Sons, Inc. , 1960, vol. 13, No. 1, last paragraph. Also accessible on — line, for instance, at www.
dartmouth. edu/ ~ mate/MathDrama/reading/ Wigner. html. Wigner is a major figure in the development of quantum theory during the 30’ s, 40
s and 50° s of the 20" century.

@ Feynman, R.P., The Character of Physical Law, Cambridge, MA: MIT Press, 1967, p. 129. Feynman is a major figure in the
development of quantum theory during the 40’ s, 50° s and 60’ s of the 20" century.

Penrose, R. Gravity and State Vector Reduction, in: R. Penrose and C. J. Isham (eds. ), Quantum Concepts in Space and Time;
Oxford: Clarendon Press, 1986, p. 129. Penrose is a major figure in the development of mathematical tools in quantum and relativity theory
during the 70" s and 80 s of the 20" century.
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represent the stance of the majority of physicists. But, as a matter of fact, none of these views has
been convincingly contradicted.

The trend of applying Mathematics to many fields of human knowledge is ever increasing.
Therefore, the use of axiomatics, hypothetical deduction and universal propositions occupies more
and more space besides the rationality proper of that field before the advenience of mathematical
tools. The case par excellence is Physics, where evidences and inductive reasoning, which allows
for contingency and exceptions, are increasingly marginalized. Besides, the common use of the
expression ? applying Mathematics ¢ and similar ones is even a sign for a process of replacing the
original rationality of experience. The reason is that it implicitly denies that mathematical objects or
structures originate in some way in the objects they are ? applied to*.

Applying Mathematics to physical problems is really an art of its own. But it has its limits,
because there is always an element of trial and error in connection with a particular problem. This
situation in turn suggests to distinguish between a purely theoretical and a practical knowledge of the
link between mathematical objects and structures and material things. The theoretical knowledge
answers to the question ? why? “ and is missing, at least for the time being. The practical
knowledge answers to the question ? how to use? “ and is highly developed.

Even more; as the history of Physics since Newton ‘s times shows, the solidity of theoretical
Physics with its wealth of ideas furnished by the clear — cut mathematical rationality has led to the
conviction that Mathematics is more than a useful tool in Physics. One testimony might be
sufficient ;

“ Although Mathematics and Physics have grown apart in this century, Physics has continued to
stimulate mathematical research. Partially because of this, the influence of Physics on Mathematics
is well understood. However, the contributions of Mathematics to Physics are not as well
understood. It is a common fallacy to suppose that Mathematics is important for Physics only
because it is a useful tool for making computations. Actually, Mathematics plays a more subtle role
which in the long run is more important. When a successful mathematical model is created for a
physical phenomenon, that is, a model which can be used for accurate computations and
predictions, the mathematical structure of the model itself provides a new way of thinking about the
phenomenon. Put slightly differently, when a model is successful it is natural to think of the
physical quantities in terms of the mathematical objects which represent them and to interpret similar
or secondary phenomena in terms of the same model. Because of this, an investigation of the
internal mathematical structure of the model can alter and enlarge our understanding of the physical
phenomenon. Of course, the outstanding example of this is Newtonian mechanics which provided
such a clear and coherent picture of celestial motions that it was used to interpret practically all
physical phenomena. The model itself became central to an understanding of the physical world and
it was difficult to give it up in the late nineteenth century, even in the face of contradictory

evidence. A more modern example of this influence of Mathematics on Physics is the use of group
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theory to classify elementary particles. ”©

This conviction, in turn, has paved the way for making a decisive step. So far, the
relationship between mathematical objects and material things has been something outside the focus
of attention. Measurements and, more generally, experiments, have been considered as bridges
between material things and mathematical theories. Bridges are not part of either side; but rather a
sort of third entity that connects both sides. Nevertheless, until the advenience of quantum physics
the bridges had been practically neglected.

But when the experimental process received its due attention, it could not be denied that the
known physico — mathematical theories must be considered incomplete , because they do not describe
the experimental process. But without any doubt, the experimental process is as natural as any other
natural process, and this confronts physicists with the choice of (a) acknowledge this sort of
incompleteness without reacting to it, for the time being, or trying to absorb the bridge into one of
the two sides: either nature or theory. This latter alternative can be put as (b) trying to think the
mathematical theory starting from material things with their own rationality, or (c¢) trying to think
material things starting from a mathematical theory with its own rationality.

Option (b) has not received any attention, while option (c¢) has been given considerable
attention in the field of the foundations of Physics, for the last 50 years. Option (a) continues
being dominant in mainstream Physics. Option (iii) is suitably called ? the theory of measurement
“. The following quotation is taken from the first monograph on the quantum theory of
measurement.

“We shall hope to have established a systematic description of the quantum mechanical
measurement process together with a concise formulation of the measurement problem. In our view
the generalized mathematical and conceptual framework of quantum mechanics referred to above
allows for the first time for a proper formulation of many aspects of the measurement problem within
this theory, thereby opening up new options for its solution. Thus it has become evident that these
questions,, which were sometimes considered to belong to the realm of philosophical contemplation,
have assumed the status of well — defined and tractable physical problems”. ©

To the date, the results of this attempt have not been satisfactory. Besides mathematical

difficulties that seem to be almost unsurmountable, the idea of a theory of measurement has split up

©@ Reed, M./Simon, B., Methods of Modern Mathematical Physics, vol. 1. New York, San Francisco, London; Academic Press,
1972, p.ix.

@ Busch, P., Lahti, P.]J., Mittelstaedt, P. The Quantum Theory of Measurement. Berlin, Heidelberg, New York: Springer —
Verlag, 21996, Preface, p.IX. Italics from the authors.
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into different approaches that are quite different from each other®. But there are no signs vet that
this option is going to be abandoned. This fact in turn might be interpreted as a sign that the spirit
of mathematization has grown too strong. The same basic idea might be read off from some words of
the influential mathematician D. Hilbert (1862 — 1943 ). “It is Mathematics which is the
instrument that offers the connection between theory and practice, between thinking and observing.
Mathematics is the connecting bridge and yields it stronger and stronger. This is why our present
culture, insofar it concerns the intellectual comprehension and use of nature, has its basis in
Mathematics. ” @

Concluding we might say that one can hardly avoid the impression that the rationality
characteristic for Mathematics is marginalizing and trying to replace the rationality typical for the
material world. But this easily can bring about the situation that, in practice, theoretical ignorance
of the relationship to nature of mathematical laws of nature advances towards a systematic place in
Physics.

The difficulties within option (c¢) suggest to have a closer look at option (b). Before doing so,
it is appropriate to ask whether physical science must be necessarily the Physics we are witnessing
today. In fact, there are some factors located in the scientific revolution, which have fostered the
historical development of Physics into a certain direction. But precisely by doing so they have

created other problems. To show this is the purpose of the following three sections.

[l. Three pivotal ideas [ ;. “Nature and human cognitive capacities do not
fit together. ”

The purpose of this section is to make explicit the strong epistemological skepticism in
philosophy since the times of the scientific revolution. It was inevitable that this had, on the long
run, an equally strong impact on the emerging modern natural sciences. The quotations of renowned
physicists at the beginning of the previous section can serve as a sample of that impact. We confine
ourselves to a little anthology of quotations from influential philosophers from the beginning of the
modern era until present time.

R. Descartes (1596 —1650) wished to achieve above all certainty of his knowledge. To this

end he introduced a methodological doubt onto everything, in order to accept only what escapes this

@  There are several positions in competition without that comprehensive presentations or even reconciliations between them are at sight.
The main positions can be characterized by the following key words: operationalism ( theory of measurement), hidden variable theories,
Copenhagen interpretation, many worlds, many minds, consistent histories, modal interpretations, quantum logic, Bohm - de Broglie
Interpretation, spontaneous collapse, decoherence. — An overview of the physical problematics can be found, for instance, in Busch, P. The
Quantum Theory of Measuremeni. Berlin, Heidelberg, New York: Springer, 2002. A treatment of the philosophical problems of the quantum
theory of measurement is offered in Mittelstaedt, P. Physics and Philosophy. The Interpreiation of Quanium Mechanics and the Measurement
Process. Cambridge: Cambridge University Press, 1998. Similarly Bub, J. Interpreting the Quanium World. Cambridge: Cambridge University
Press, 1997.

@ Hilbert, D. Naturerkennen und Logik, Die Naturwissenschaften 18 (1930), S. 959 -963. The translation is mine.
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doubt and thus can serve as a starting point of a rational reconstruction of all other knowledge : “I
had long before remarked that, in relation to practice, it is sometimes necessary to adopt, as if
above doubt, opinions which we discern to be highly uncertain, as has been already said; but as I
then desired to give my attention solely to the search after truth, I thought that a procedure exactly
the opposite was called for, and that I ought to reject as absolutely false all opinions in regard to
which I could suppose the least ground for doubt, in order to ascertain whether afier that there
remained aught in my belief that was wholly indubitable. ” ®

The methodical doubt includes also sense perceptions: “When I said that the entire testimony of
the senses should be regarded as uncertain and even as false, 1 was entirely serious. This point is
essential for a grasp of my Meditations—so much so that anyone who won’t or can’t accept it won’
t be able to come up with any objections that deserve a reply. ”®@ The methodical doubt prevails
truth and is not imposed by reality, but by the philosopher, who transforms himself voluntarily into
a rationalist.

B. Spinoza (1632 —1677) is one of those who seem to attach a sort of darkness to reality by
saying that things are “mute” ®, so that ‘true’ and ‘false’ can be referred to real things only in a
metaphorical way. This is why he defends a rational reconstruction of a world view: “ more
geometrico demonstrata” , that is to say, in a mathematical fashion®. Spinoza’ s fundamental idea
is that the logical order of thoughts is the same as the order of the corresponding realities.

I. Kant (1724 —1804) went beyond Descartes by introducing what he viewed as a Copernican
turn. Knowledge depends only on the human observer, not on reality: “Although all our knowledge
begins with experience, that doesn’t mean that it all comes from experience. ”@According to this
view, the senses do not have any influence on shaping concepts by the mind. Rather, the mind
creates spontaneously, while guided by its own a priori’ s, concepts and propositions.

The essentials of the kantian view continue being wide spread among physicists. To see this, it
is sufficient to observe that theoretical physicists are giving, by and large, mathematical names to
physical objects. This corresponds to what Kant expresses thus: “The order and regularity in

appearances, which we call Nature, are put there by ourselves. We could never find them in

@ Descartes, R., Discourse on the method; 4" chapter, beginning. hitp://www. earlymoderntexts. com/pdf/descdisc. pdf. ed.
Jonathan Bennett. Accessed 2012 —09 - 15. Italics are mine.

@  Descartes, R., Objections to the Meditations on First Philosophy and Replies. Fifth set of objections ( Gassendi), reply to an
objection to the second meditation. hitp://www. earlymoderntexts. com/ pdibits/descoS. pdf. ed. Jonathan Benmett. Accessed 2012 — (09 —15.
Italics are mine.

@ Spinoza, B. Cogitata metaphysica. Benedicti de Spinoza opera quotquot reperta sunt, Vol. 1V, 1.6. Den Haag: M. Nijhoff, 1914,
p. 198ff; the expression “res mutae” is on p.200.

@ Two of Spinoza’ s princial works are “ Renati Des Cartes Principiorum Philosophiae pars I et II more geometrico demonstrata.
Accesserunt eiusdem Cogitata Metaphysica” ( Amsterdam, 1663 )., and “Ethica ordine geometrico demonstrata” (1675).

@ Kant, L. Critique of pure Reason (second edition, 1787), p. 1. www. earlymoderntexts. com/pdf/kantcprl. pdf (ed. Jonathan
Bennett). Accessed 2012 —09 - 15.
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appearances if it weren’ t that we, or the nature of our mind, had first put them there. ”® Even
though it might seem counterintuitive, the understanding isn’ t a mere power of formulating rules
through comparison of appearances; it is itself the lawgiver of Nature. It’ s only through the
understanding that Nature exists at all! ---. Nature is the synthetic unity of the manifold of
appearances according to rules. And appearances can’t exist outside us—they exist only in our
sensibility. Thus, Nature --- is possible only in the unity of self — awareness. ”® Using a
contemporary expression, our experience is considered as theory — laden.

As well as in the views of Descartes and Spinoza, also in Kant’ s Copernican turn the
communication between different humjan subjects becomes dependent on reconstruction. Thence the
probem of ¢ private languages’ arises: is it possible to give an account of private languages of
different humans in the private language of one of them? In Physics, this problem can be apparently
circumvented by advocating the universality of Mathematics.

B. Russell (1872 - 1970 ) offered another variety of arguing for the need of a rational
reconstruction by discarding what he calls ‘ na? ve realism’: “ We all start from ’ na? ve
realism’ , i.e. the doctrine that things are what they seem. We think that grass is green, that
stones are hard, and that snow is cold. But physics assures us that the greenness of grass, the
hardness of stones, and the coldness of snow, are not the greenness, hardness, and coldness that
we know in our own experience, but something very different. The observer, when he seems to
himself to be observing a stone, is really, if physics is to be believed, observing the effects of the
stone upon himself. Thus science seems to be at war with itself; when it most means to be
objective, it finds itself plunged into subjectivity against its will. Na? ve realism leads to physics,
and physics, if true, shows that na? ve realism is false. Therefore na? ve realism, if true, is
false; therefore it is false. And therefore the behaviourist, when he thinks he is recording
observations about the outer world, is really recording observations about what is happening
in him. 7@

K. Popper (1902 — 1994 ) is considered as the most influential author in 20™ century —
philosphy of science. His writings bear clearly a Kantian influence. This can be seen in that Popper
defines in the final section of his first and most important book “The Logic of Scientific Discovery”
(1935) the thesis of the experimenting scientist’ s relationship to reality as theory laden experience :

“Even the careful and sober testing of our ideas by experience is in its turn inspired by ideas:
experiment is planned action in which every step is guided by theory. We do not stumble upon our
experiences, nor do we let them flow over us like a stream. Rather, we have to be active; we have
to ‘make’ our experiences. It is we who always formulate the questions to be put to nature; it is we

who try again and again to put these questions so as to elicit a clear — cut ‘yes’ or ‘no’ (for nature

@ Kant, L. Critique of pure Reason (first edition, 1781), p. 125. www. earlymodemtexts. com/pdf/kantcprl. pdf (ed. Jonathan
Bennett). Accessed 2012 —09 - 15.

@ ibid. , p.127. Accessed 2012 -09 —15.

@  Russell, B. An Inquiry into Meaning and Truth. Harmondsworth; Penguin Books, 1966 ( seventh edition), p. 13.
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does not give an answer unless pressed for it). And in the end, it is again we who give the answer,
it is we ourselves who, after severe scrutiny, decide upon the answer to the question we put to
nature. ” @

W. Stegmiiller (1923 —1991) is one of the many who echoes Popper: “Even though people
are nowadays quite ready to acknowledge that we are lacking a thorough understanding of the
phenomena of science and scientific progress, they mostly take it for granted that such a progress is a
fact. But this too has no support at all. A? priori, it cannot be expected at all that we achieve
acceptable theories about the world. To A. ? Einstein is attributed the statement that it belongs to
the most ununderstandable things of this world that the world is, for us, understandable. And we
could add that this being understandable is a very limited and eternally problematic issue. ¢ Our lack
of knowledge is without limits and capable of making us understand what we are. Alas, it is
precisely the overwhelming progress of the natural sciences?. .., which opens our eyes again and
again towards our lack of knowledge’.” @

In conclusion: In philosophy there is a broad, dominant and long tradition of the view that
nature and human cognitive capacities do not fit together. However, this intellectual climate has not
led to renouncing of investigation and communication. Instead, there have been offered a huge
variety of attempts to substitute the supposed lack of intelligibility connected with the luminous and

unifying source of experience by some other individualistic rationality.

IV. Three pivotal ideas Il : “Most Present day ways of understanding
Mathematics are unrelated to the material world. ”

The selfunderstanding of Mathematics is dealt with by mathematicians as well as by
philosophers, even though with different points of emphasis. While mathematicians focus, by and
large,, more on foundational issues of Mathematics, philosophers deal preferably with metaphysical
and epistemological questions related to mathematical objects and mathematical knowledge,
respectively. Nevertheless, both approaches overlap largely®.

The view of Mathematics prima facie most atiractive is the platonistic one. That is to say, that
mathematicians refer to abstract entities which exist independently from the mathematician’ s mind.

These entities just have to be discovered, not invented, notwithstanding any axiomatization of

Mathematics. G. Frege (1848 —1925) and K. G? del (1906 —1978) had views of this kind.

@  Popper, Karl R. The Logic of Scientific Discovery. London: Hutchinson & Co., 1959 (first edition); London: Routledge
(Routledge Classics), 2002 (third edition). The English version of that part is unaltered with respect to the German version of 1935.

@  Stegmiiller, W. Probleme und Resultate der Wissenschafistheorie und analytischen Philosophie, Bd. 11,1 Theorie und Erfahrung.
Berlin, Heidelbers, New York: Springer — Verlag, 1974, S. 472. The inner quotation is from: Popper, K. R., “Die Logik der
Sozialwissenschaften” , in: H. Maus und F. Fiirstenberg (ed. ), Soziologische Texte, Bd. 58, Neuwied/Berlin, 1969, S. 103) The translation
is mine.

@  For this whole section has been consulted, above all, the entry “Philosophy of Mathematics” (version 2. 5.2012) of the Stanford
Encyclopedia of Philosophy ( abbreviated; SEP, http://plato. stanford. edu/) and related entries.
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Nevertheless, the three presently relevant views of Mathematics originated in the beginning of
the 20" century and are anti — platonistic; the logicistic approach attempts a foundation of
Mathematics by reducing it to logics. It is linked to Frege and B. Russell (1872 —1970) and is
practically abandoned. The intuitionist approach is linked to L. E. J. Brouwer (1881 —1966). He
considers the whole of Mathematics as a mental construction in the strictest sense of the word;
mathematical objects are only those that have been effectively constructed; Brower rejects
mathematical objects whose existence is only assured by a proof of the absurdity of its nonexistence.
Such non — constructive proofs of existence have the form: “if there were not an x satisfying P, then
we would arrive to a contradiction, hence there is an x satisfying P”. He observes that such
undesired proofs rest on the logical Boolean axiom that the negation of a negation of a true
proposition is true which, in turn, is linked to the principle of excluded middle [ for any
proposition ; either p is true or non — p is true |. The intuitionist approach is not used in current
mathematics.

The presently dominant view among mathematicians is the formalistic approach, which is
linked to D. Hilbert (1862 — 1943 ). Tt tries to understand Mathematics as a web of formal
systems, without reference to any abstract entities. Nevertheless, the natural numbers, whose name
suggests some proximity to the physical world, are thought to play a basic role within Mathematics.
All anti — platonistic views rest decisively upon axiomatics.

As the views mentioned in the previous paragraph present themselves as rather independent
from the physical world, the undeniable success of Mathematics in natural sciences, above all
Physics, remains ununderstood. There are, however, also attempts to account for that fact. In this
case, not all of Mathematics appears to be linked to the material world. Therefore, accounts of such
a link are not necessarily a foundation of Mathematics as a whole. Nevertheless, the multiple
internal connections within Mathematics make it difficult to draw a distinction between parts of
Mathematics relevant for Physics and others that are irrelevant (at present).

One attempt to understand the link between Mathematics and the physical world goes back to
Aristotle. He opposes the platonic view of two separated worlds — the hierachically ordered ideas,
from which the individuals of the material world participate in one or other way. According to
Aristotle, each material individual has - so to speak — incoporated its own idea or °substantial
form’ , as he calls it.

The account of Aristotle of the status of mathematical objects is centered on five concepts:
‘ abstraction’ or °taking away’ or ‘removal’ or ‘ subtraction’ ( aphairesis), ° precision’
(akribeia) , ‘as separated’ ( hos kekhérismenon), ‘qua’ or ‘in the respect that’ (héi), and
“intelligible matter > ( noétiké hylé )®. The first five concepts indicate that the status of
mathematical objects is something secondary, derived or otherwise dependent or incomplete.

However, the concept intelligible matter’ is less obvious. And, importantly, all concepts indicate

@  Principal sources are the Posterior Analytics, De Anima iii. 6 — 8, Metaphysics iii. 2, vi. 1, vii. 10 =11, ix.9, x. 1 -2, xi.2 -3,
7, xiii. 1 =3, Physies ii.2. (cf. SEP, entry “Aristotle and Mathematics” (version 26.3.2004) , 7.
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that mathematical objects do not exist outside the mathematician’ s mind.

Another attempt of understanding the link between Mathematics and the physical world has
been proposed by W. V. O. Quine (1908 —2000) and H. Putnam (1926 — ) and has become
known as ( methodological ) naturalism[ ®]. It consists in renouncing of traditional metaphysical
and epistemological thinking and instead consider as basic the currently best scientific theories, that
is to say, the currently most successful ones. They express what exists, what we know and the way
how we know it. To this naturalistic view has to be added Quine’ s thesis of confirmational holism .
scientific experience globally confirms a theory as a whole, together with its methedological
ingredients. As physical theories are formulated in mathematical terms, through which entire
mathematical theories are linked to it, these latter are also confirmed by experience.

Quine goes beyond this. “It seems that mathematics is indispensable to our best scientific
theories ; it is not at all obvious how we could express them without using mathematical vocabulary.
Hence the naturalist stance commands us to accept mathematical entities as part of our philosophical
ontology. This line of argumentation is called an indispensability argument?” ®.

Still another attempt to understand Mathematics is called Fictionalism. It is not only opposed to
mathematical Platonism, but also to Aristotle’ s view of mathematical objects as derived and thus
dependent from real beings. “Fictionalism holds that mathematical theories are like fiction stories
such as fairy tales and novels. Mathematical theories describe fictional entities, in the same way
that literary fiction describes fictional characters. ”@ Or in more concise terms; “Fictionalism --+ is
the view that ( A) our mathematical sentences and theories do purport to be about abstract
mathematical objects, as platonism suggests, but ( B) there are no such things as abstract objects,
and so (C) our mathematical theories are not true. ” @

With respect to a link of mathematical entities to the physical world, provided they are
considered as fictional, it must be concluded that ? scientific theories, in particular physical
theories, should be derived, at least in principle, without using Mathematics at all?. Otherwise
mathematical theories considered as fictional would appear to be indispensable for Physics. This in
turn is at odds with their supposed fictional character. Comparing this with Einstein’ s stance as
mentioned in section II, it remains open whether Einstein would consider Mathematics as
indispensable for Physics.

In conclusion; Fictionalism and the current anti — platonistic accounts of Mathematics have no
roots in the physical world, except ( perhaps) Arithmetics. On the other hand, the aristotelian view
of mathematical objects is based on the perceptional knowledge of the physical world. Both the
aristotelian and the fictionalist view are opposed to mathematical Platonism insofar mathematical

objects exist only in the scientist’ s mind. The naturalistic view proposed by Quine is foremost

cf. SEP, entry “Naturalism in the Philosophy of Mathematics” (version 1.11.2008), 2.

SEP, eniry “Philosophy of Mathematies” (version 2.5.2012), 3.2 Naturalism and Indispensability
SEP, entry “Philosophy of Mathematics” (version 2.5.2012), 4.5 Fictionalism

SEP, entry “Fictionalism in the Philosophy of Mathematics” (version 16.9.2011), 1.1.

@888
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characterized by putting scientific theories and not philosophical ones as a foundation of our
knowledge. Additional principles, namely that of confirmational holism and the indispensability
argument, are needed in order to give Mathematics an overall link to the physical world.

The situation is unsatisfactory, because even the aristotelian and the naturalistic view offer only
an utmost generic account of the link between Mathematics and the material world. Given the
overwhelming success of mathematical theories in Physics, the most satisfactory rationale would be
to have a view that certain mathematical objects and structures are something endogene from
precisely those material things the behaviour of which they refer to. This would radically eliminate
the problem of ‘why mathematics is applicable to nature’, as if mathematics were something

exogene to nature.

V. Three pivotal ideas II[: “The mathematization of Physics is an
essential part of the scientific revolution. ”

The term ° scientific revolution’ is nowadays commonly used to characterize the historical
period in which the medieval philosophy of nature has undergone a metamorphosis to yield natural
sciences as we know them today. This period’ s beginning is commonly marked by the publication of
Nicolaus Copernicus’ (1473 - 1543) opus magnum called “De revolutionibus orbium coelestium”
in 1543, where he proposes heliocentrism instead of geocentrism. But there are more major
changes, which involve also basic philosophical ideas such as ‘cause’ and ‘order’. A certain
completion was reached with I. Newton (1642 - 1727 ), whose opus magnum carries the title
“Philosophiae Naturalis Mathematica Principia”. Later major changes within natural sciences such
as the transition from classical Physics to Relativity and Quantum Physics or the birth of modern
Microbiology are sometimes also called ‘revolutionary’, but they are by far not so deep as the
metamorphosis that took place during the roughly 200 years from Copernicus to Newton.

Within Physics, outstanding changes during that revolutionary period include first the
replacement of impetus ( inbuilt momentum) by inertia (resistence to exterior forces) , and second
the overcoming of the world’ s division into a terrestrial and a celestial region in virtue of universal
gravitation, which in turn is linked to the overcoming of the division into light and heavy bodies
according to their natural motion. These changes refer to Mechanics and Astronomy. Major changes
occurred also in Optics, Chemistry and Medicine.

With respect to properly scientific issues, the scientific revolution is a huge web of many
discoveries and developments. They are accompanied, even made possible, by only a few, but deep
philosophical changes. One of them is the replacement of causes by laws of nature. The classical
view was that of a bundle of four interconnected causes, introduced by Aristotle. Two of them were
intrinsic (or constitutive) causes of a material thing, namely form and matter, and two of them were
extrinsic causes, namely efficient and final cause. In the course of the scientific revolution, the

final cause was dropped altogether, the efficient cause became the most important, and the material
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and formal cause were replaced by something more or less unified and gave rise to an atomistic view
of material things.

Again, the prominence of efficient causes favoured the importance of experiments. Among
these, measurements became particularly important, because they gave way to abstract laws of
nature. In Physics and Astronomy, laws of nature could most conveniently be formulated in
mathematical terms, such that Galilei (1564 — 1642) could say that the book of nature “is written
in mathematical letters”®, Mathematical laws of nature, in turn, allow for calculability, predicitons
and hence technology.

As a consequence of the profound changes in philosophy of nature and scientific knowledge,
there was a profound change of how the human person as a whole related to the nature he or she was
living in. The historian of science A. Koyré is one of the first in using deliberately the word
‘revolution’ , when he says, for instance; “-: this revolution, one of the deepest, if not the
deepest, mutations and transformations accomplished - or suffered - by the human mind since the
invention of the cosmos by the Greeks, two thousand years before. ” @ In other words, such an
increasing dominium of nature caused a transition from a sort of contemplative life ( vita
contemplativa) to an active life (vita activa)®.

Koyré pinpoints the significance of the scientific revolution for the mindset of mankind by
giving two characteristics; “(a) the destruction of the cosmos, and therefore the disappearance
from science -+ of all considerations based on this concept, and (b) the geometrization of space -+
nearly equivalent to the mathematization ( geometrization ) of nature and therefore the
mathematization ( geometrization) of science. The disappearance - or destruction - of the cosmos
means that the world of science, the real world, is no more seen, or conceived, as a finite and
hierarchically ordered, therefore qualitatively and ontologically differentiated, whole, but as an
open, indefinite, and even infinite universe, united not by its immanent structure but only by the
identity of its fundamental contents and laws. -« This in turn, implies the disappearance - or the
violent expulsion - from scientific thought of all conderations based on value, perfection,
harmony, meaning, and aim, because these concepts, from now on merely subjective, cannot have a
place in the new ontology. ” &

Thus there are good reasons to think that the mathematization of Physics has been the most

important single factor in bringing about the scientific revolution®. On the one hand, the “silence”

@  Galileo Galilei, Il Saggiatore (The Assayer, 1623) , translated by Stillman Drake (1957) as Discoveries and Opinions of Galileo,
pp. 237 - 238.

@ Koyré, A. Newtonian Studies, p. 3ff. , Cambridge, Mass. ; Harvard University Press, 1965, p.5. Cf. also Koyré, A. “Galileo
and the Scientific Revolution of the Seventeenth Century” , Philosophical Review 52 (1943), 333 - 346.

@  cf. Koyré, A. Newtonian Studies, Cambridge, Mass. : Harvard University Press, 1965, p. 5.

@ ibid., p.6-7

@ Cf. the monumental oeuvre of E. J. Dijksterhuis, The Mechanization of the World Picture (London: Oxford University Press, 1961
[ Reprint: The Mechanization of the World Picture. The Scientific Revolution: A Historiographical Inquiry. Chicago: University of Chicago Press,
1994 ], which gives to understand that above many continuities and discontinuities the only real break brought about by the scientific revolution

was the work of the Archimedean Galileo and by Kepler, the Platonist and Pythagorean-the first two scientists truly to mathematize nature.
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of nature most certainly has influenced the view that Mathematics is by itself unrelated to nature. On
the other hand, the experimental findings have contributed to giving the mathematization of nature
its role as a source of rationality and of consequences in practice ( technology) and in mindset
(dominium of nature). But the mathematization has also raised philosophical questions concerning
the relationship between nature and the mathematical laws of nature, as has been sketched in
section 1. These are questions of a theoretical understanding, part of which will be addressed in the

following section.
VI. Four problems in Physics raised by the scientific revolution

One question at the very root of the mathematization of our view of nature concerns the
experiment called ‘ measurement’ ; Everybody has learned to perform simple measurements of
length, weight and time. Perhaps this very fact has made him or her forget to wonder about why it is
possible that two different things can be compared at all. Why is it that different measuring devices
applied to the same object yield approximately equal results? On the other hand, why are the results
of different performances of measuring the same object only approximately equal?

At this point, it must be noted that the formulations in the preceding paragraph depend on the
fact thatthe human obser ver/experimenter fits into his measurement as a macroscopic body.
Therefore, descriptions like ‘long’, *short’, heavy’, light’, fast’, ‘slow’ and the like are
made in relation to macroscopic units. But there is a qualitative difference between the macroscopic
and the microscopic realm. For instance, while the diameter of a macroscopic sphere can be
measured by other macroscopic devices, nobody has ever verified that an elementary particle, e. g.
an electron, has a geometrical shape, let alone has measured it. Only by hypothetical assumptions
and extrapolations from the macroscopic world a physicist might give an electron such geometrical
properties.

In other words, the practice of Physics contradicts its theoretical view: on the one hand, the
generally accepted theoretical view is that elementary particles and atoms are more fundamental than
solid bodies in the sense that solid bodies “consist” somehow of elementary particles. This means
that the properties of macroscopic things should be traced back to the properties of their microscopic
constituents. In fact, the task of solid state Physics is, above all, to link properties of macroscopic
bodies to properties of microscopic ones.

But on the other hand, it is a fact that the experimenter is a macroscopic entity and must use
macroscopic instruments. This has led to the situation that the properties of a microscopic body are
defined in terms of properties of macroscopic instruments. But as these macroscopic instruments
themselves consist of microscopic things, their properties should be defined by the properties of their
microscopic constituents. If this would be done by using the same procedure, i. e. taking the
properties of the microscopic constituents of an instrument as defined by properties of other

macroscopic bodies, the result would be a regress ad infinitum. Thus there is a need of defining the
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properties of a microscopic body by means of properties of other microscopic bodies which, in turn,
are defined by means of properties of other microscopic bodies. This has not been done so far.
Indeed, consistently carrying through this idea would amount to a major internal reform of Physics.
One might well object that this enterprise is almost impossible, and that it is not clear how much
benefit Physics would gain from it. But such objections “a priori” can hardly be proved.

A second problem arises from the fact that in mathematical laws of nature, the description of
behaviour is dissociated from the reference to the individuals, the behaviour of which they describe.
Rather, the connection of a law with “its” individuals is exclusively a performance within the
experimental physicist.

Truly, predictability and its consequences, above all technology, have been achieved by
mathematical laws of nature. But this has been achieved by at the expenses of intrinsic reference of
a law to “its” individuals. Obviously, this is a characteristic of the imperfect interlocking of
mathematics and nature referred to in section I. And it makes it more easy to understand that the
mathematical laws of nature are not obtained by a sort of derivation starting from observational or
experimental data. Rather they are hypthetically conceived and then in a procedure of trial and error
“applied” to material things.

One might well object that the universality of a law of nature cannot be achieved otherwise than
by a loss of intrinsic reference to individuals. Even more: that a law of nature refers intrinsically to
a particular individual can hardly mean anything else than that this law of nature is completely
confined to that particular individual. Tt seems that we find ourselves before the choice {lack of
reference & universality| versus {incorporated reference & no universality} . But again, this is not
proved. Rather one could argue that true laws of nature should be more comprehensive by
incorporating individuality as well as universality. Mathematical structures are only part of such a
comprehensive law of nature.

A third problem is related to the twosidedness of every measuring process referred to in the
beginning of this section. Measurements are based upon the action of the measuring object on the
measuring device. But the device — though being an artifact of natural things — is not less a thing
of nature than the measuring object. In rigor, then, we have to speak of an interaction of both sides
of an experiment. But then, what have we to make with the following words of W. Heisenberg
(1901 -1976) .

“Truly, our accustomed description of nature and in particular the idea that processes in nature
follow strict laws are based upon the assumption that it is possible to observe phenomena without
exercising an notable influence on them. To attribute a certain cause to a certain effect makes sense
only if we can observe effect and cause without intervening at the same time in the process

perturbing it. ”® But: “ By means of the intervention necessary for the experiment we destroy certain

@  Heisenberg, W. Physikalische Prinzipien der Quantentheorie (written 1929/30) , Bibliographisches Institut, Mannheim, 1958, 1V.

3. (Translation and italics are mine. )
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connections that are characteristic for the microscopic world. ”®

Another prominent text of Einstein — Podolsky — Rosen highlights the same idea; “ Any serious
consideration of a physical theory must take into account the distinction between the objective
reality, which is independent of any theory, and the physical concepts with which the theory
operates. ... Every element of the physical reality must have a counterpart in the physical theory.

If, without in any way disturbing a system, we can predict with certainty (i. e. , with
probability equal to unity) the value of a physical quantity, then there exists an element of physical
reality corresponding to this physical quantity. ” (Italics by the authors. )®

Even though these formulations have been made many decades ago, they do influence the
present day view of most physicists; experiments are unilateral in the sense that experimental
devices are expected to yield information about the experimental object, but not vice versa. But
physicists learned in the context of quantum physics that they both do interact. Thus the question
arises of what hinders to draw the consequence and treat both side equally?

A fourth problem comes from the temporal limitations imposed on experiments. In practice, all
experiments are cut out from their environment by boundaries in time. This seems very reasonable,
because the experimenter wishes to obtain results in finite time. But does a temporal limitation
correspond , in rigor, to something in nature? Is it not plausible that limitations of that kind, which
are considered to yield simplifications and practicability, on the long run rather import problems? A
similar question could be formulated with respect to spatial limitations.

Summing up we can say that the scientific revolution has brought great achievements in
Physics. But it has also introduced new problems into Physics. The most serious ones are, to my
mind, the four aforementioned: (1) To the date, the macroscopic realm is not fully characterized
by means of the microscopic one. Current solid state Physics relies on the idea that macroscopic
bodies are built up by bodies of the microscopic realm. But as has been said, the properties of
microscopic bodies are characterized by the properties of macroscopic instruments. But as these
instruments, too, are build up by microscopic constituents, their properties need a characterization
by microscopic things without the mediation of macroscopic bodies. Otherwise, a regress ad
infinitum is unavoidable. This exceeds the possibilities of experimentation and, therefore, is a task
for a sort of Philosophy intimately connected with Physics. (2) Mathematical laws of nature, being
universal, do not contain the unrepeatable features of the individual material things the behaviour of
which they are supposed to describe. Problem (3) concerns the profound conflict between two
antagonistic features of every experiment; on the one hand, it is a means for gaining information
but on the other hand, it disturbs that information. Perhaps here must be found an appropriate

understanding of the activity and passivity of material things. The dynamics in turn is linked to

@  Heisenberg, W. Wandlungen in den Grundlagen der Naturwissenschafien. Stuttgart: S.? Hirzel — Verlag, 1959 (nineth edition) ,
S.103. (Translation and italics are mine. )

@ Finstein, A., Podolsky, B., Rosen, N., “Can quantum — mechanical description of physical reality be considered complete?”
Physical Review, 47 (1935), p. 7771.
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problem (4) which concerns the division of the world into limited space — time regions, to which

experiments are considered to be confined.

V. Conclusion

Thus it turns out that the four problems sketched in the previous section are connected with
each other. In some sense, they form a chain, wherefore a renouncing of the spatio — temporal
limits of experiments ( problem (4)) obliges to deal with problems (1) - (3), too. At this
point, one has to choose between two alternatives. Either one declares the success of unreformed
Physics as satisfactory. Then Physics continues as until now with the inbuilt risk that the mentioned
four problems exercise an uncontrolled influence. Or one tackles the internal reform of mathematical
Physics in favour of its transparency and internal consistency. This requires extremely much work,
but it might yield, on the long run, an even deeper success. In this latter case, the very success of
mathematical theories in Physics strongly suggests to combine the task of solving the four
aforementioned problems with the inquiry of why and how specific mathematical structures somehow
have their roots in material things. These two aims determine the following basics of a work
programme ;

(o) Renounce of the spatial and temporal limitations of experiments and allow for unlimited
interaction of material things.

(B) Give equal weight to both sides of interactions, e. g. in an experiment.

(v) Renounce of using any physico — mathematical theory at the beginning of the internal
reform.

(3) Base your considerations exclusively on experience that is not theory — laden.

(&) Try to specify what could be called qualitatively the “reflective loop” referred to in the
previous section as problem (1).

(L) Try to extract mathematical structures inductively from all these experiences.

The view expressed here is innovative because this work programme pretends to achieve more
than presenting just a parallel philosophical view of nature which does not really interfere with how
physicists are exercising their profession. It also pretends more than to provide methodological
standards for physical investigation. If it succeeds, it could be called in all propriety an internal
reform of Physics.

*

Despite of its innovative character, the above work programme does not look promising. Things
might change to the better, when we go searching for philosophical forerunners. Such a
philosophical forerunner would have to meet two conditions. First, it must be experience — based.
In other words, experience is understood as a genuin source of knowledge. What is more, the gap
between particular perceptions and a universal theory requires an intelligible link, namely

induction. Additionally, such a forerunner should offer an account of the activity and passivity of
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material things. This condition dissuades from relying on rationalist philosophies.

The second condition concerns the singularity of material things. In order to account for the
interaction of individual material things, their singularity must necessarily be taken into account.
But it cannot be adequately expressed by using exclusively concepts or linguistic terms: Neither
universal concepts ( for instance, the platonic Sudpeors) nor even demonstrative pronouns would
do it. The only linguistic means to refer precisely to this individual is by proper names. But while it
is possible to give proper names to macroscopic things, for instance volcanos, rivers or trees, it is
impossible to link proper names to single atoms or elementary particles. Therefore, the second
condition dissuades from relying on the analytic way of doing philosophy®. Beyond the limits of
language alone, one can refer to a material thing by pointing a finger at it. This requires sense
perception, sight in particular. But this procedure is simply impossible in the case of elementary
particles.

Does that mean that the proposed work programme aims at something impossible? As a matter
of fact, the hylomorphism proposed by Aristotle and, in a different framework , by Thomas Aquinas,
has a certain account of the singularity of material things. So the work programme can, perhaps,
make use of an already developed philosophical conceptuality. However, it is impossible to give an
appropriate account of this particular feature of hylomorphism in a few paragraphs.

It must be admitted that Aristotelian as well as Thomistic philosophy of nature are considered
outdated. One reason for that is that they have not made any pronouncements about what is an
experiment. Even less about the question what is a measurement. But both experiment and
measurement are essentials of modern Physics. My claim is that the metaphysical core of
Aristotelian — thomistic philosophy of nature is useful for answering these questions. For the present
problem, the first relevant metaphysical notion is ‘ hylomorphism’. It refers to the constitution of
material things as members of species or agglomerations of such members. The second relevant piece
is the general principle called agere sequitur esse’. It expresses a sort of proportionality between
the dynamics of something and what it is. Thus, this principle can be claimed to offer a rationale for

how laws of nature do stem from the very things they refer to®.

VI[. Is there any specific contribution of Christianity to solving the
problem?

Let us anticipate the answer: Indeed, there is a specific contribution of Christianity to solve

that problem. But Christianity does not do so by making assertions that belong to the competence of

@)  This does not exclude that the analytic approach can offer interesting views, for instance Lowe, E. J. The Four — Category Ontology.
A Metaphysical Foundation for Natural Science. Oxford, London, New York: Oxford University Press, 2006.

@ A detailed account of the problems mentioned in section VII. together with the first steps of this work program can be found in
Larenz, R. “What can Thomistic Philosophy of Nature Contribute to Physics?”, in: Societal Studies, Vilnius ( Lithuania) ; Mykolas Romeris

University, 2013(2), online www. mruni. eu/en/mokslo_darbai/sms/paskutinis_numeris/. Alternative access via www. ceeol. com.
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professionals in Natural Sciences or Mathematics. Christianity contributes exclusively to a
philosophical issue by stating a positive view of the intelligibility of this world. Obviously, this view
is opposed to what has been said in section III. about the view of most modern philosophers.

The New Testament as well as the Old Testament make far reaching statements about the
intelligibility of this world. In particular, the Catholic Church is most explicit in linking both
objective intelligibility and subjective capacity of understanding together. She does so by stating that
it is possible that somebody reaches, without having any knowledge about Christianity, the insight
that the things of this world are what the Bible calls ‘created’ and that they, therefore, have a
Creator®,

Nothing is said, in this context, about the intellectual path to be followed, not even whether
such an intellectual path has been, or will be, realized in history or the future. The statement is
confined to saying that the things of this world “give an account” on their being created, and that
human mind is capable of understanding this language of reality. From the Catholic point of view,
Christian revelation is epistemologically “ optimistic”. It follows that experience has a positive
cognitive value.

As the status ‘created’ of a thing comprehends whatever belongs to it, no information about
this thing can be separated from the insight into its being created. In our context, the emphasis lies
on the following conclusion: given the premises (1) the behaviour of material things stems precisely
from those same things, (2) the knowledge of this behaviour, expressed in laws of nature, is
connected with the insight into the being created of those things, it follows that the search for laws of
nature profits from the intelligibility of the world and the cognitive capacity of the human mind, at
least insofar as the laws of nature contribute to the knowledge of things as being created.

Therefore, a scientist who happens to be a Christian is, by his faith, enabled to an
“epistemological optimism”. And exactly by this, a scientist who happens to be a Christian is
almost forbidden by his faith to base the particular propositions of his scientific discourse in any way
on this very same faith. He is exclusively relegated to his natural capacity of insight and reasoning.

For the sake of clarity, it should be added that the assertions of the Bible about single
historical facts such as the age of the universe, of the earth and of mankind or the extension and
dating of the flood are particular assertions. They should be evaluated in the light of the Bible’ s
universal affirmations about the intelligibility of this world and, perhaps, in the light of further
exegetical criteria. In this context, creationists easily give too much credit to present day natural
sciences, if they do not examine whether the epistemological climate in these sciences is compatible
with the epistemological climate generated and witnessed by Christian revelation.

True, Christian faith tells also, that sinfulness darkens the human mind and makes its activity
laborious, but it does not make it impossible. Therefore, scientific reasoning continues depending

exclusively on every scientist’ s own intellectual capacity and his or her professional training. A

@9 cf. Vatican Council I, Dogmatic Constitution Dei Filius (24.4.1870), Chapter 2, first paragraph. Online at www. disf. org/en/
documentation/11 — VaticanCouncili. asp. Accessed 2012 —09 - 15.
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scientist who happens to be a Christian possesses by his faith a guarantee that the thesis of the
intelligibility of the world and the cognitive capacity of the human mind is true. He or she has more
intellectual steadfastness in the laborious activity of investigating this world. Likewise, God’ s grace
and a Christian’ s striving to follow Christ contribute to that same goal. But this interior strength
does not provide arguments which would be less accessible to non — believers, or not accessible
at all.

In conclusion, the statement “there is no specifically Christian way of doing science” is
ambiguous. A scientist who happens to be a Christian, should not draw on the Christian revelation ,
or on the Bible in particular, when making scientific propositions or proving them. Rather he should
exclusively focus on the object in question and use his human capacities of inquiry and rational
discourse. In that sense, the statement cited is true. But if it comes to the existence of truth at all,
which touches the very notion of science, or to the fundamental discernment between an
“epistemological optimistic ( bright) or pessimistic (obscure) climate” , this statement is false.

The Christian way of doing science is embedded in an epistemologically bright or optimistic climate.

IX. Final Remark

The claim that the mathematization of Physics performed in the course of the scientific
revolution during the 16™ and 17" centuries should be corrected is based on good reasons. It would
be a thorough internal reform, almost a second scientific revolution. This is why it should not only
be judged by its success in showing why and how mathematical structures are rooted in material
things. It must also explain why the present mathematical Physics has been so successful, despite

the problems sketched in section VI.
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ST AZES T R B, IR T BRI 3A . (B T3 (8 7 SE BRI , B R I Hoh i, o= 3R
R W R . MEREHNAR, BB HR TRESHI, PL, HaEE AP
L) FRAL (B SEBr L AIBHMT T AS BRI E IR B R RS ARGE

PP T S ERF . AR RIME p E DUE R BR BRI 69, 7T LU 7 (8 A8
BRMTIYTIR G BN, b B ECEIRIE B G ST R, M2 em PR TRHE , S 38 1 &
------ S RERLR TR BN 7 L BARE K X m BRI BEIAE o X RpHI 7 (3, SR RE R L B4
Nl SRR, LA o Tt AR BB AR, SRABEBR AT B b J5 6 R BhGE , X rp A0 %
JEF= A T BRI HIR o

BRI AR, h EMEGE ) 7280, bk T TR R RS, T RS R AL B BT IR
Bl , FEB ABUETE 7 AN HRIE IRRA . DU o E S B s, R R R 2w, (HE i — 5 2
PR o 75 RS ARE ARG , B B0 T =AW R MRAR A B SR, AT ULEET B H &0, B %
1, E T RIEAMBGEEESEWD, S X BU TN, B = S BT K BN 24 ) 2 = K IE &
CNAEET N BREC, T B BT R IR B R, R IESE, MR HEARE A&
5 T TS NSOGB, XA R ERA . HIER S TR B AR AR, U AAET
N g AR BRE R R AL R B AR, SEER B R RS B R BARE

16 20 R 2 A, FE B B T S R SRR, B I 1 ARG T A5 A7 i B
Ro MG - B8 IR ICFERFHREBE 5 B8R EEHR SRR, SRR S ME— SRR R,
AR B IR B4 R T, P32 1 ME R 22" i AR, NPT LA R 2 22, “ ANBE L AR E
HEWBUERRE . AR R T 28 S R P 1 R A5 BUBL R A, A3 T 3 {5 400 A ) 2L 4 5 R A
¥ JHRHE TR A TR EER R R

T B R, B S A T B B O S A AR — FR R 7, T ) B R B 2
BHHBOH S INEIINR , H30 2E HUE MR B R B e A Zonxi e A FF IR B o B 7 R B i
(PG SC) ik R 0 TE X A RV R, B AT 2 AR FR TR AE , IR B M AR B . 7EIX DR X B, &
AR ML A B R b B BB O O B, RO I A ST R A P S XA A i AT R ) A D
R, FCIE A3 B S A B (RERR SO R R AR F INNER . S8 T X AR, M R B HEA
— BB SIS T T MBI RSB (RER S0 e B — e, R R BB TH
— k5o

Lf B BATBNTEAAF P RIS ARHE T4 B 825 A0, (BN SR A5 T AR FRIGRIR DU R4
P ECER, I R SRR B T B3R IR T RS A BERRIR 5. AR ZA N AW

@  F[FLE Luo Tongbing , { & fg Xt o H 4k 2 A AL B BR 60 3R &) Tainu duizhongguofojiao xiandaihuadaolu de jueze [ Taixu’ s
Chosen of the Modem Way of Chinese Buddhism ] , %} 3341 Bashu shushe [ The Press of Bashu],2003,1,

@ R, bid %11 T,
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English Title .
Keeping away from Mindfulness and Grace

——A Study of Deconstruction to Faith Fanaticism in Buddhism and Christianity

YUAN Chunyan

Ph. D. candidate, School of Philosophy and Social Development, Shandong University, Shanda nan lu No. 27, The Central
Campus of Shandong University, Ji’ nan City, Shandong Province, 250100, China. Tel: 18769737376, Email; ychya2002@
yahoo. com. cn

Abstract; Buddhism and Christianity are rooted in the eastern and western cultures respectively.
Basically, however, they both have the powerful deconstruction force towards Faith Fanaticism . As
one of the most representative works of Chinese Buddhism, Dacheng Qi Xin Lun ( On Faith in
Mahayana ) insists the thoughts of escaping from caring, argues that one should avoid fanaticism,
keep the Middle way ( Hi& ), so that Buddhism can develop healthily. Christianity develops the
powerful deconstruction force through the doctrine of Grace. The doctrine of grace in Christianity,
especially the doctrine of justification by faith , demands that following Jesus should be based on
absolute trust, giving up any judgment and self — righteousness, avoiding all sorts of deviation from
following Jesus. Firstly, these two concepts, that is, escaping from caring and Grace can help us in
the understanding of deconstruction forces of Buddhism and Christianity. Then I will argue that
escaping from caring and the doctrine of Grace has played a great role in human being’ s ultimate
pursuit and the development of Buddhism and Christianity.

Key words: Keep away from Mindfulness of Buddhism, Grace of Christianity, Faith
Fanaticism, Deconstruction
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S5 BEAR R T Y DUR 22 R M2 M SO BN P e 7 MR R I BB B e 2 -
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Rtk T b2 B #RAR R BB A T UCEMFT RSz o, LR A R S AR B T
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8 A 23 A BB S PELE"INBIERE R T RS GEHKKE, LFELAKEFEAY
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ER— o BB S E BRI TR TR S TR S SR B RIS AP E R
ST P EREREET  RENEE SR ERRL” 21 12 R R S E i PR .
ok B AP AE R MeA B AL FERR I TR MR ORI 2 A R ( Carol Lee Hamrin) (36 =% A2
BB S T E T 0 2 R e A E ST 0 #5 13 TUE 1 1 (Thomas Alan Harvey)
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8 A 24 HEMHTEMERE—R, BT T ZHH AT BN RREE R 550, @21 7 A #
KERBALM TN LTS, B - YRR 28, BUAEN (John. J. Davis) B HLS
— o35 P IR KRS PR T R T o AMATE U o ] AR B B BRI AR
M5 A e L EALAT AT BB A %7 L A ST 02 B T e 9 SC Ak ph k™ L S AR &
IRE3.0: 0537 F P EHLZBLE" . TE, K A HESREE B e T 252 LR &M
BRI LR BB IR AR BB N AR A — R 4R AR M 24 B R, 29338 (Todd M.
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PEAEBEREBISE . RN M M 1755 R PAL TS K2 8 S A% B 730070, L3 13659485630 .-
{4 : shangjifanglz@ 163. com
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Liberalism in American Protestant Missions in China, 1907 — 1932
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BROBESEEEANR

AR IFELEEE W85, MZSURA WS 5 A F A A AR AR, X X
Ml BRE R A B R EEWE R, U REFMAIERABRZ O S &5 0irEE
Missionaries Distracted: The Rise of Syncretism in American Protestant Missions in China, 1907 — 1932,
RS I #7 fB 2 The Conversion of Missionaries; Liberalism in American Protestant Missions in China,
1907 - 1932, 3 45 25 F1 B b5 A, & A — QA AL, H— 2 F 458 h #) Distracted B A
Conversion , 2. — 2-RBIFRAA ) Syncretism B4 Liberalism,

B, RATREBEBI R, MRS WBIARE AT A, AHpsy ER — 25 = HEXRETE4
R IR B B 3 ( Liberalism) ; [ A, [ 52 e 3B R I, TEAEE B R, R H G E LA
A H 3 S A T R R ORISR, B 5R 3 A PR AN 3 U7 (Syncretism ) , X A “ AR = L7, IE &
ABFIHE R R EEPEH LN EERHE, Al WAREALMA N EXSEEEFERHTMA
HFE N Z W ER TEEERER, REA T B E U FERE, 27 LIS R S5 PP 2 9
S, RS R M E AR 2L 00 B il F R, HR 2 RRE, & S B S B
AR IR SR IEB B S R R B AR LG @

HK BRI FARE, RS M FARE {2 #1115 (The Conversion of Missionaries ) 5% £k
— (LA A IR B B EEL (Farl H. Cressy) B U M5 : “ i ( AME B ——F 1 F ) Wi & a0k it
R SRBILAR 23 E R (AR S —3 1 E E) s BEX MR, K r et emE R it by,
2B, R E SRR T S52R, BRAHR , B QS JIRE T - B AR BT R B R B P (5
(The conversion of the missionary ) ffifg b A{ R —Nife 2+, B h—0 B 5 LE, B — B A K

@ Lian Xi, The Conversion of Missionaries: Liberalism in American Protestant Missions in China, 1907 — 1932, ( University Park, Pa. .

Pennsylvania State University Press, 1997), 14.
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b EPAEETRIE ) % P, TR conversion” I A2 * distracted” , B G2 EAE A T A B E A .
A 3 R R R B EER L7,

AP RTRS , A F IR B ST - RS — R, AR E MR M B, LB A S e
L AEENRESRNCIR T =06 MR EH L —MWE L #1856 (Edward H. Hume) \ K]
FECHI5 A ) SR A AR R L (Frank Joseph Rawlinson ) 53 1] 5 215 3 ik IR KAG E 3R LTk (Pearl
S. Buck ) —— 4T A5 [l (ot ROCAL I B B R 2 SCI DR s TR 38 — R0, /R B A — SR A B
AT HEESFHE T A FE P EN = AR CRIRG—iash RIKFE S Gash 5= #EG—E3h) , U
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AR HL i — 50 ESE AR =B E, DU IL s, Sh i A B Son £ 3
=R EERAEE A, INATEER K L AR IR (S0, Femi gm0 b £ iz )n EEAE—
et ot — - 2R = HAEZE R K At B ROGE. IRREHEA R, 2O MEE K
Bl BB (EH LN EZE51 % B f 3 SO RSB ZUE ) 05, WA S FSE .
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%t. EHWEERE MEHET ISR JRRE SERE R RIEH L MR TIREIN R &
L 17 LVEEET =B A0. M, AIEERI, = A E8 el AT | 28, RESmE
B (PRFIRIE Bl i) BRI R BATW R R B 9 S Z SN E 8L i v, 252 31 30
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i,

bR b, BRARE RS, RERMAFKMEE . IRFR(Samuel C. Pearson) X7 53 t it
BE - P [ ) B R 3 SCRIAR B SCAG BRI IR B0 T B e IR, (R X R AR ST 3 ST B F 3 U #e Ak,

@  Farl H. Cressy, “Converting the Missionary,” Asia, June 1919, quoted in Lian Xi, The Conversion of Missionaries: Liberalism in
American Protestant Missions in China, 1907 — 1932, (University Park, Pa. ; Pennsylvania State University Press, 1997), 207.
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ARSI RER

Footnote Format and Requirements

— & General Principles

LR E(EE)  ACE ZRIRIINE .

Use continuous footnotes from the start to the end of your article.
2. —fRIFHLT , 51 RAN SCOCHR AR RAT IR SC, TEA A A T3 o
Use original literature when the reference is in a language other than the article, a translation of the citation
is not required.

3. CEIEUG AN B2 3

Independent bibliography is not required.

4. B0 SRR R S SR LS o T

Please use authentic, accurate, and standard literature references.
5. JEDUETE T ARSI,

We use English as an example of all the non-Chinese languages.

Z .5 Detailed Rules

1. &2 Monograph

B Huang Baoluo , { B A2 ) Hanyu xueshu shenxue | Sino-Christian Academic Theology | , (b
T Beijing : JZH 0L H il #l Zongjiao wenhua chubanshe [ Religion and Culture Press],2008) , 155 -159,
Paulos Huang, Confronting Confucian Understandings of the Christian Docirine of Salvation: A Systematic
Theological Analysis of the Basic Problems in the Confucian-Christian Dialogue, ( Leiden & Boston; Brill,
2009) , 88-89.

2. %53 Compiled works:

B % Luo Mingjia, B % % Huang Baoluo F 4, { 3B 523 5 & [ 34k ) Jiduzongjiao yu zhongguo
wenhua | Christianity and Chinese Culture ], (JV5T Beijing; 97 &4 2R} ) fii#l Zhongguo shehui kexue
chubanshe [ Chinese Social Sciences Press],2004) ,155,

Miikka Ruokanen & Paulos Huang, eds. , Christianity and Chinese Culture, ( Grand Rapids & Cambridge ;
Eerdmans, 2010), 3.

3. i¥3E Translated literature:

F 75 - P55 /R Maike Agaier, { 2202 ) Zongjiao xinlixue [ Religious Psychology ], [5 % Chen Biao
%, (4L 3% Beijing: P E AR BIRH Zhongguo renmin chubanshe [ The Press of Renmin University of
China]) ,2005,30,
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Fung Yulan, A History of Chinese Philosophy, tr. by Derk Bodde, (Princeton: Princeton University Press,
1952), 150.

4. 563 FaEE5| B 3rE# Chinese literature in non-Chinese articles :
Liang Qichao, {75 -BEAN K IHAEAN) Gushu zhenwei jigi niandai [ The Genuinity of Chinese Ancient Books
and their Dates ], (Shanghai: Shangwu yinshuguan [ The Commercial Press], 1923), 20.

5. 3L EHFRICE Articles in collections

A8 Zhang Min, { 3L & & 4y 1A 6] WITIE M Z ) Jidutu shenfen renting ——Zhejiang Wenzhou
anli [ The Personal Identity of Christians |, 7§ ## Zhang Jing £ 4. { FHARUIEE: WA AF HE)
Shenfen renting yanjiu : guannian ,taidu ,liju [ A Study on Personal Identity ], (_F¥F Shanghai: F¥#g AR H
ikl Shanghai renmin chubanshe [ Shanghai People’s Publishing House ] ,2006) ,101 - 105,

Zhuo Xinping, “Comprehensive Theology: An Attempt to Combine Christianity with Chinese Culture,” in
Miikka Ruokanen & Paulos Huang, eds. , Christianity and Chinese Culture, ( Grand Rapids & Cambridge ;
Eerdmans, 2010), 185 -192.

6. ILL P Y CE Articles in newspapers:

HBELL Cao Shuhong, (G ZHk BBEZAT - N EMEAF B A ZNESS BV MATL5)
Xinyang zhi lii, Cishan zhi xing - — — — Shanghai Fochansi Juequn ciai gongdehui canfangtuan Xizang
xing jishi [ The Trip of Faith and the Travel of Charity |, { t [E B ¥& ¥k ) Zhongguo minzubao [ The
Newspaper of Chinese Ethnic Minorities | (2011 4£8 H 23 H),%E 5 K.

David E. Sanger, “U.S. and Seoul Try to Ease Rift on Talks with the North,” New York Times, (11 June,
2005).

7. BAFI 3L E Articles in journals:

ZE4H B Li Chichang, {5 3C AR [ 32 5 W% - B oK o [ Z2 B & /B W52 ) Kuawenben yuedu celue: Mingmo
Zhongguo jidutu zhuzuo yanjiu [ The Strategy of Readings in Chinese Christian Writings ] , { 278 # 0 {b 2%
Y Jidujiao wenhua xuekan [ Journal of Christian Culture], No. 10, (Jt5T Beijing: H1E A R K2 H K
#t. Zhongguo renmin daxeu chubanshe [ The Press of Renmin University of China], 2003), 168,

J. R. Carrette, “Religion and Mestrovic’s Postemotional Society: The Manufacturing of Religious Emotion, ”

Religion, vol. 34, (2004), 271.

8. £i8i£ 3¢ Conference papers:

HI#F4E Tian Haihua , (DU 8 T D U 28 5808918 B 9 41) Hanyu yujing zhong de
“EEJE B S P E S EREEREHT4S” Disijie” Jidujiao yu Zhongguo shehui wenhua”
guoji qingnian xuezhe yantaohui [ The Fourth International Young Scholar Conference on Christianity and
Chinese Social Culture ], ( #F#E Xianggang , 75 HE P L K% Xianggang zhongwen daxue | Chinese University
of Hong Kong],2008 ££12 § 5-9 H),3,

John Barwick, “Liu Tingfang, Chinese Protestant Elites, and the Quest for Modernity in Repu Xinping

Republican China” , presented in “The 4" International Young Scholars’ Symposium on ¢ Christianity and
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Chinese Society and Culture’ ”, ( Hong Kong: The Chinese University of Hong Kong, 5 - 9 December,

2008).

9. 221 3¢ Dissertations:

X ZR & Liu Jiafeng, ( P EFBE 2 & M EIEEBE ST (1907 - 1950) ) Zhongguo jidujiao xiangcun jianshe
yundong yanjiu [ A Study on the Movement of Chinese Christian Countryside Construction | , ( Z;7X Wuhan ;
AR Y S 418 3¢ Huazhong shifan daxue boshi lunwen [ Ph. D. dissertation in Central China Normal
University ] ,2001) ,55,

Nathan C. Faries, The Narratives of Contemporary Chinese Christianity, ( The Pennsylvania State University,
PhD dissertation, 2005) , 22.

10. EEE 35 £l Internet source:
http : //www. leeds. ac. uk/polis/englishschool/wilson03. doc,2005 - 03 -27.

11. 55| B Consecutively repeated citations;
W _E45,55 19 11,
Ibid. , pp. 73 -75.

12. #:5| Quotation from a secondary source :

BB RIERY R B Xinjiang dang” anguan dang”an zheng 2 —5 -140 [ Xinjiang Archives . Politics | , 4%
FlEARPIEE - BJE T #E Mulati Heiniyati; { ¥ A 18 /R B M /5 2 A 8 2 5 82 £ ) Kashigeer Ruidian
chuanjiaotuan jiantang lishikao [ A Study on the Hisotry of Church Establishment in Kashgar by Sweden
Missionaries | , 351 3% #+ < # %) Xinjiang shehui kexue [ Social Sciences in Xinjiang |, ( & & R 3%
Wumumuqi ;2002 ££55 3 #]), 64 - 65,

Stanley A. Erickson, “Economic and Technological Trend Affecting Nuclear Nonproliferation,” The
Nonproliferation Review, vol. 8, no.2, 2001, p. 43, quoted from Michael Wesley, “It’s Time to Scrap the
NPT,” Australian Journal of International Affairs, vol. 59, no. 3, (September 2005), 292.

13. 2k .= = Font and size:

B TR SimSun &Y, Times New Toman; SCEARRIH] 14.5 55 4b R H (M2 L KRB 9.0 5,17
FEZ 1.0 DGEIESCH 10.5 5 /M 13.5 5 47858 2. 0540 SCESCH 11,5, /MR 13.5 5 47HE
1.0 IESCPFMIFISCA 9.0 5 478 2. 05 B 8 5, DURATHE 9 2. 0,48 SUATHE A 1.0,

Font used are SimSun and Times New Roman. The font size of the title is 14. 5; the size of foreign title,
abstract and key words is 9 and the line distance is 1. 0. The size of the body text is 10. 5 for Chinese and
11.5 for foreign languages, the paragraph titles are 13,5 for both Chinese and foreign languages, and the
line distance for Chinese is 2.0 and for foreign languages is 1. 0. The font size of the quotations within the
body text is 9. 0 and line distance is 2. 0. The size of the footnotes is 8, and the line distance for Chinese is

2.0 and for foreign languages is 1.0.

14. £ A\ ¥4 5 ;% Writing of Chinese personal names ;
R AIIA HN BT, WP S T A B f5 , 40 : Paulos Huang; #5 HA H3CZ 7, WIHE A E A ik
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B4 )5 , 40 : Zhuo Xinping %, If a Chinese person uses the Westernized first name, his name can be written
in this way: Paulos Huang; but if he ONLY uses the Chinese name, it must be written in the Chinese way,

for instance: Zhuo Xinping, etc.

15. 55| S % Mt i£ 7S Some marks:
JBILS " BEES) WEE S, WA S, BT, T RAR S N EE S, 58] 5. /5, The marks” and)

are before, or. ,and the footnote number is after, or.

16. H ftt Others:

Wb 7 5 4R 375 14 Hebei sheng difangzhi bianzhuan weiyuanhui [ The Editorial Committee of Hebei
Provincial Chorography] Z&: (i dt & 7 « R # &) Hebei sheng zhi . Zongjiaozhi [ Hebei Provincial
Chorography . Religions |, (4L Z¥ Beijing: H [H 4548 1 i #1 Zhongguo shuji chubanshe [ Chinese Books
Publishing House],1995) ,224

U.S. Agency for International Development, Foreign Aid in the National Interest, ( Washington, D. C. ,
2002), 1.
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